Google

This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project
to make the world’s books discoverable online.

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject
to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books
are our gateways to the past, representing a wealth of history, culture and knowledge that’s often difficult to discover.

Marks, notations and other marginalia present in the original volume will appear in this file - a reminder of this book’s long journey from the
publisher to a library and finally to you.

Usage guidelines

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we have taken steps to
prevent abuse by commercial parties, including placing technical restrictions on automated querying.

We also ask that you:

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for
personal, non-commercial purposes.

+ Refrain from automated querying Do not send automated queries of any sort to Google’s system: If you are conducting research on machine
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the
use of public domain materials for these purposes and may be able to help.

+ Maintain attribution The Google “watermark”™ you see on each file is essential for informing people about this project and helping them find
additional materials through Google Book Search. Please do not remove it.

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other
countries. Whether a book is still in copyright varies from country to country, and we can’t offer guidance on whether any specific use of
any specific book is allowed. Please do not assume that a book’s appearance in Google Book Search means it can be used in any manner
anywhere in the world. Copyright infringement liability can be quite severe.

About Google Book Search

Google’s mission is to organize the world’s information and to make it universally accessible and useful. Google Book Search helps readers
discover the world’s books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web
at http://books.google.com/



S







R
_“‘\J\e\(












PUFLI U At

AGTal. Langr ARF
FlLABA FOURMIIENSE
.

S .
penrp g e bbb

Rudte )

RTT






-






KAMILAROL,

AND OTHER

AUSTRALIAN LANGUAGES,

IBY REV. WILIT.TAM RIDLEY

F THE URIYERAITT OF LONDON, AND M.A. OF THE umnns'ﬂr OF STDNEY.

SECOND EDITION, REVISED AND ENLARGED BY THE AUTHOR; WITH COMPARATIVE
TABLES OF WORDS FROM TWENTY AUSTRALIAN LANGUAGES,

AND

SONGS, TRADITIONS,

LAWS AND CUSTOMS OF THE AUSTRALIAN RACE.

Netw Zouth Wales.
THOMAS RICHARDS, GOVERNMENT PRINTER, PHILLIP-STREET, SYDNEY.

1_&_%_75.
P







CONTENTS.

PREFATOEY NOTE ...t ceviiinininerevnritcersairivcre s
KaiMILAROT—
Grammar ..........occeivecniniin

Paraphrases .......coocooiiiiiiiiniiiii e

WATLWUN coviriiniiisarinernsontrebatsratnnasns sarerssrrrastes
PHIBBEE ... ...cvvuiiimirsrrasissntasrrrrntrrearsensossrmrnnnsasres

Vocabulary ...ocoovviiniiiin e e e arr e

Dialogues ......
TURRUBUL—

Vocabulary .. ..o e
DIALOZUE. .......eveeiervreenraears sveeemneeeeen saeeseeeaaetsansranneesseneeens

Paraphrases ............ocovvnvmeeieananne.
TvrowoL—
Vocabulary ......

Greorar’s Rrven Lmetuen
W ODT-WODL ....\oerivreieierniascrensntmtataesnsrasbasnnsrnannssanassnsbnssnsesnsans
WoRrDa USED AT TWOFOLD BAY......covvviiiiiiiiicn el eens
Tug NaMES OF AUSTRBALIA AND ITS INHABITANTE ......ocoenviimnenences
ComparaTive Tanres of Woxps ov TweENTY LaNGUAGES ...............

TrADITIONS ........... rervabvinan
Tares 1N Tmmmu AND Tnunum:. veenee

Bao-1irr1—Soxags . e e aneh g e rns e e e b aera s rnane

Hanits 4%D anm OF THE Pxorr.n: .

INSTITUTIONS AND LAWS . .ot iriirven et e tertr v rraraenn
Laws oF MARRIAGE AND DESCENT ....covcccvvrreremivirrmrnrrnsnerntsnsrans
RBirpox ILLUSTRATIONS OF ABOBIGINAL LiFr AxD CHARACTER.........
A Parring Worp roB TEE Rack oF MURRI ....coccovvniniieice e venee

A

FAGE.

5885w

51
65
59

70

8883

101
108
111
115
17
119
135
143
148
1561
153
161
lce
1m




ILLUSTRATIONS.

PAGE.
Terores srPEcIOETSSIMA (Waratak, or Native Tulip) ........coieveeeennenn, 2
MansTiEs PUBRSCERS (Nordoo)............... veeeieiverivsvvrvnvmnsreerr s en 62
CLLANTEUS DAMPIERII {Sturt's Desort Pea) ..........co.ocvvvvevievniininnns 76

SrERcULIA BUPESTRIB (Boftle Tree) ...oovveeeiei e ivre e 116




PREFATORY NOTE.

=0

: HE information presented in the following pages, on the
Kémilar6i, Dippil, and Turrubul languages, was chiefly
>5° obtained by the author during three years’ missionary effort
_ among the Aborigines of Australia, including journeys over

i Liverpool Plains, the Barwan or Darling, and its tributaries,
the Namoi, the Bundarra, the Macintyre, and the Mooni ; also, along
the Balonne or Condamine, across Darling Downs, by the Brishane
River, and in a circuit about Moreton Bay. In the year 1871 the
author again visited the Namoi and the Barwan, for a few weeks, at the
request of the Government, in order to obtain further information on
the language and traditions of the Aborigines. The shortness of the
time spent in the research will account for the fragmentary character
of this confribution to the Philology of Australia. In seeking
knowledge of the languages, with a view to the communication of
instruction to the Aborigines, the author gladly accepted the aid of
colonists who, during many years’ residence among that people, had
learned to converse with them in their own tongue. He was especially
indebted for instruction in the Kamilaroi to the Rev. Charles C.
 Greenway, now of Bundarra, who had lived in his youth at Colle-
'mungool (a Kamilaroi name, meaning, Broadwater), on the Barwan ;
to James Davies, blacksmith, Brisbane, who lived thirteen years with
the blacks near Wide Bay, Queensland, for instruction in Dippil ; and
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to Mr. Petrie, of Brishane, for instruction in Turrubul. Both before
and after receiving this help, the author communicated with the
Aborigines in the districts where these three languages are spoken ;
and verified and extended, by his own observations, the information
thus supplied. Limited as is the author’s acquaintance with the
several languages referred to, he has met with abundant evidence of
- their remarkable regularity, and of the exactness with which they
express various shades of thought. The inflections of verbs and nouns,
the derivation and composition of words, the arrangement of sentences,
~ and the methods of imparting emphasis, indicate an accuracy of
thought, and a force of expression, surpassing all that is commonly
supposed to be attainable by a savage race.

Their tradition concerning Baia-me (the Maker of All) as a ray
of true light which has passed down through many generations, may
well suggest to their Christian fellow-countrymen that this branch of
the family of Man has been from the beginning an object of our
Heavenly Father’s preserving mercy. And for what purpose have
they been thus preserved ? '

' . A practical answer to that question, as far as regards a small
number of the race, has been given by the unequivocal success of the
Christian missions at Poonindie and at Port Macleay in South
Australia, at Coranderrk, Ramahyuk, and Wimmera in Vicforia.
At those and other places, where Australian Aborigines have been
instructed by word and example in the Gospel which was designed for
all mankind, some of them have by consistent adherence to the rule
of Christian life, and by the words of rejoicing hope in death, proved
the reality of their conversion to God.




KAMILAROI:

The Language of the Aborigines of the Namoi, Barwan, Bundarra,
and Balonne Rivers, and of Liverpoo! Plains
and the Upper Hunter.







Kamilaroi Grammar,

{

“’ HE Aborigines of Australia having no written language, the
use of European letters to express their vocables is to some
extent arbitrary. In accordance mth the practice of those
who have reduced to writing the Polynesian languages, five

i English vowels and sixteen consonants are used in this
grammar, to represent the sounds hereunder attached to them.
Throughout this work, in adopting the words in other Australian
languages which have been furnished by the several writers to whom
I am indebted for information, I have taken the liberty of spelling
them according to this system, so as to compare them with Kamilaroi.

a a8 a in father 0O a8 0 in on

a a8 & in mat - i a8 00 in moon
€ as ey in obey u esu intun
e ag e in net al as i in wine
iasi n ravine a0 as ow in how
iasi n it oi as ol in noise

0 as 0 1in tOne

b as in bad j as in James
d as in do k as in kin
g a8 in goose 1 as in lot

h as in hat masg in me
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n ag in no t as in to
D a¢ ng in sing v a8 in vain
P &¢ in pin W a8 in way
T as in rate y a8 1 ye

R is pronounced with more force than in English. 8o sharp and
forcible is the native pronunciation of » in the names Y#rr and
‘Wolgerr, that those who reduced these names to writing spelt them
“Yass"” and “ Walgett,” and so they will probably be written in our
maps and books to the end of the world. There is no sound of s.
The nasal u, written 3, or K, occurs often at the beginning of a
syllable.

The letters d% are used to represent the sound of #4 in fhan.
Instead of j, the sound of dy- or fy- (y being always a consonant) is
often used ; that is, in words where some aborigines distinctly utter
the j§ sound, others soften it to ¢y, or even ¢ or d. They also frequently
give an aspiration after the initial consonant : thus “baia” is some-
times sounded * b-h-aia.” There are many words in which the sound
of A and that of y are sometimes inserted.

In Kamilaroi, every syllable ends in & vowel or a liquid. They
avoid the sound of two consonants together, even though one is a liquid.
Thus, Doctor Milner is called by the blacks * Docketer Milener.” In
many words the vowel interposed between two consonants is very short.
Some who have reduced this language to writing call it Kamilroi, some
Gummilroy ; but the aborigines insert a short sound between the land
the ». It is about equal to the sheva or half-vowel, as pronounced by
Hebrew scholars; and, following the method of expressing the composite
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sheva in the Hcbrew grammars, this word may be written thus—
* Kamil*roi.” The tendency of the aborigines to attach.a vowel to
every consonant is known to all who have observed their pronunciation
of English words.

 They habitually soften the sound of the thin mutes, so that it is
difficult to determine, in many instances, whether the consonant they
sound is b or p, d or ¢, g or k. 'This accounts for the divergencies in
spelling. Again, between the short vowel sounds of @ and # it is often
difficult to determine. When it is remembered that miscellany, servant,
banana, abundance, are pronounced by many English people as if they
were spelt “ miscelluny, servunt, bunana, abundunce,” or, at least, so
that no stranger to the language could decide whether the vowel sound
in each case was g or #, it will not appear surprising that the short

~ vowels, and especially the half-vowels, of Kamil’roi should be

differently rendered by different observers. In support of the spelling
“ Kamil'roi” in preference to Glimilroi,” it may be here added that,
when pronounciné the word “kamil” (no) emphatically, the blacks
give the first syllable a prolonged sound, as of « in father.

NOUNS.

Nouns are declined by suffixes. .

There are two nominative cases; the first simply naming the
object of attention, the second indicating the agent of the act described
in a verb.

Often, however, the agent suffix is omitted, even before an active
verb.
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The suffixes are -du (¢the sign of the agent) ; -nu (of or belonging lo) ;
-gd (to) ; -di (from); -d& (in); -kiinda (with, i.e., remaining at rest with;
this suffix is related to kiindi, ¢ house) ; -punda or -kile (going with).

Ezample.
1lal Nom.: mullion, an eagle. mulliond4, in an eagle.
ith le
2nd Nom.: mullionddl, an eagle as agent. mullionkiinda, {we an eag
' at rest.
with an eagle

Possessive : mullionnii, of an eagle. mullionkile, { ] .
in motion.

Objective : mullion, an eagle.
mulliong®, {0 an eagle.
mulliondi, from an eagle.

PRONOUNS.

Pronouns are declined in some respects like nouns. They have
distinct dual and plural forms. All the personal pronouns begin with
the nasal 1. -

[.—PersoNaL ProNouxs.

1. paia, L 2. pinda, thou.
nai, ny. yinnu, Zhy.
junna, me. pinnuna, thee.

pulle, we hwo—thou and 1, yindale, ye fwo.
pullina, we two—hke and 1.
peane,  we. pindai, ye.

peaneni, our.




PRONOUNS.

3. pérma,
gérgil or piindi,
pérma,
guyupgun,

ke or she.

his or her.

they.

my own or our own.

The nasal at the beginning is sometimes softened down very much,
especially in the second person, which is often pronounced inda.

I1.—DEMONSTRATIVE PRONOUNS.

pubbo ¢ numma,
yiiruma,

pérma or nutta,

this.
that by you (iste).
that yonder (ille).

II1.-—INTERROGATIVE PRONOUNS,

andi? who? [hence the verd **anduma,” tell who.)

minima ? which 7

minna ? or minya ? what ? [hence minyago? why 7]

minyungai ? Aot many ?

IV.—IXDEFINITE PRONOUNS.

kaniins, ¢l ; giind, all.

minnaminnabill, all things whatever.

paragt, other ; naragedil, another (hence parageduli, af another

time).




8 KAMILAROI GRAMMAR.

VERBS.
The modifications of verbs are very numerous and exact. There

arc causative, permissive, reflective, reciprocal, and other conjugations.
For example, from the root yummil (se¢) comes nummilmulle (cause fo
see or show) ; from buma (beat) comes bumanabille (allow fo be beaten).

“GIr” (verily), an adverh of emphatic affirmation, is frequently
used with the past indicative. * Yeil” (merely) is commonly used with
the same tense, when the intention is to give assurance that the speaker
having told the truth, will add nothing more as a reason or excuse for
the fact. In answer to the question, Why did you come? a black-
fellow may say, “yeil yanani,” I just came; thals all.

Erample.
(Root) goill ............... speak.

INDICATIVE.
Pasrt; goilld®ne (coniracled) goi spoke.

girgot............o.ocoevee.. did speak.
PAST IN SMALL DEGREE : goﬁluafn or godlné ......... apoke lo-day.

gir godlgain ............... did speak to-day.
PAST IN GREATER DEGREE: goiilmién (or gir goalmisn) spoke yesierday.
PAST STILL MORE: godllen........................ spoke long ago.
PRESENT : goilda ........................ speaks.
FuruRe: Cgoille Lo will speak.

“Yila” and “yerald,” “soon” and * by-and-by,” are often used -
before this tense of the verb,
godlyari or goalnurri ......... will speak to-morrme,
Sometimes * guruko,” fo-morroiw, is used with this tense. It is

not necessary.




- IMPERATIVE.
! godlla ............ speak.
goillawd ......... speak ; you must and shall

The emphasis and urgency of the command is measured by the
prolongation of the syllable -wa.
godlmia............ speak, if you can, or if you dare.
This ironical imperative mood is common to all verbs. It is
remarkably indicative of the character of the race—scornful and
jocular; irony is ingrained in their nature.

SUBJUNCTIVE MOOD.
goiildai ......... speak.
Ez. : yelle ginda goiildai ............... if you speak.

For the potential they use a compound of the indicative future
with an adjective : thus,— .

murrit gai gollle ...

able (good) I will speak .....................

yamma pinda murra goalle? ............ Ecauyouspeak?
(word of interrogation) you able will apea.k
PARTICIPLES.
IMPERFPECT: goildendai ..................... speaking.
PerPECT: godlgendai ..................... having spoken.
godlmiendai .................. having spoken yesterday.

goilllendai ..................... having spoken long ago.
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Pasr:

PRESENT :
FuTure :

Past:

PRESENT :
FoTuRe :

KAMILABOI GBRAMMAR.

wimi............ put, or put down.
INDICATIVE.

wimi or gIr wimi ............ did put.
wimulys or wimulyain ...... puf down to-day.
wimulmign ..................... pul down yesterday.
wimullén........................ put down long ago.
wimwlds ........oovce i puts.
wimulle ... 10ill put.
wimulgari ..................... il put to-morrow.

IMPERATIVE.
wimulla ..., put down.
wimullawd ..................... put dowon ; you must !
wimulmia o» wimunnumia... puf dowsn, if you dere.

kiige............... take
INDICATIVE.

kine .......c.ociiiiiininnn, took.
kiige ... took to-day.
kimign ...l took yesterday.
kndn ..., took some days ago.
kiibanin ..................... . took long ago.
kagila or kiiwa ............... 8 Laking.
klge ..oooiiiiiiiiiiie twill take.

Kigari ..........coo e twill take to-morroi.




kiinamia

kagillendai .....................

VERES. 11
IMPERATIVE.
........................ take.
........................ take ; you must and shall !
take, if you dare.
PARTICIPLE.

taking.

"Tai (kither) prefixed to kdne makes it mean bring : taikdna—bring.

m yanani (went) is

WInuD..o.oovnnienes

derived in the same way taiyanani (came).

hear, understand.

INDICATIVE.
IT winuyi heard.
winupanain  ..........ee.ees heard to-day.
winugulmien .................. heard yesterday.
winugullain ... heard long ago.
BSENT: winugulda ............ccc.eeeee hears.
[URE : winugulle will kear.
winugulnari ..o will hear to-morrow.
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IMPERATIVE.
winugulla ..................... hear.
winugullawd .................. hear ; you muast !
winugulmia .................. hear, if you can.
yamma yinda gunna winugulda * (énferreg.) you me undersiand ?
gir winupi............... yes, I understand.

gimbi or gim®bi.................. make.
INDICATIVE.
PasT: gim®bi ... made.
gim’bilnén ..................... made ({o-day).
gimbilmien ............ ..... made (yesterday).
gimbillén,....................... made (long ago).
PrEsENT:  gimbildona ..................... makes.
FutURe : gimbille ........................ will make.
gim®bilpari ................l will make to-morrow.
IMPERATIVE.
gimbilla or gim®bildi ......... make.
gimbillaw®l ...................., make ! you musl !
gim®bilmia ..................... make it yourself (I won’t).
SUBJUNCTIVE.



Past:

PRrESENT :
FUTURE :

13

VERBS
PARTICIPLES.
gimbildendai .................. making.
gimbilgendai .................. having made.
gimbilmiendai ............... having made yesterday.
gimbillandai ........commmn having made long ago.
I oo wscssmcnnmns be, become.
INDICATIVE.
ginyi or gir ginyi ............ was
BT BB o civnsmmsunssmansannns was to-day
gir gimmign .................. was yesterday
EI BN <covvssincsianiviiai was long ago.
gigilaorgilla.................. 18, becomes.
gl .o will be,
IO oo will be to-morrow.
IMPERATIVE.
ginya, gia, or kia ............ be.

SUBJUNCTIVE.

o " {ye]le pinda yili gindai
gln e o !‘-f'ym‘mgrybe-

PARTICIPLES.
gindai, ginyendai, gimmiendai.
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DERIVATION AND COMPOSITION.

Adjectives and nouns are combined for the formation of new
epithets. Thus “ miga” means dlind or stupid ; ** migabinna” (blind
ears) signifies deaf. Adjectives are also formed by adding suffixes to
nouns. From “yil” (food) come “yilarai” (full, satisfied) and *yulyin”
(hungry); from *“kolle” (wafer) “kollenin™ (thirsty). IFrom “yinar”
comes * yinararai”’ (having a wife); from * giwir”’ comes * giwirarai”
(having o husband) ; from ¢ gilir” comes * gulirarai” (having o
spouse)—three terms for married. The suffix -arai (kaving) is
applied by the blacks to the English word milk, to make “ milimbrai”
(milkers, i.e., cows giving milk). From “bul” (jealousy) comes
“billarai” (jealous). *-dul” is an adjective suffix ; as “yairul” «
? slony. -dul is used with a diminutive meaning;
thus, “warungnl” mighty, “warunguldil” somewhat mighty or strong,
“parags” ofher, “ yaragedil” another; * birradul” (youtk) and
“middal” (maiden), meaning having something of the boy, and
having something (not much) of the girl left.

stone, * yaruldi

Verbs are formed from nouns, pronouns, and adverbs. Thus, from
“mil” (¢he eye) comes “ milmil” (fo sec) ; from ‘““andi” (toho 7) comes
“anduma” (say wko).

From the particle ““ yeal” (merely or just s0) come ““yealo” (also)
“ yealokwai” (like) * yealokwaima' (likewise).

The noun giril (fr«¢h) is evidently from the particle gir, meaning
yes, or indeed.
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The names of this and the neighbouring languages are derived
from the negative adverb; thus “kamil'roi” from ¢Kamil” (no);
“ wol*roi” from * wol” (n0); * wailwun” from *wail” (n0); both
“wiraiarai’”’ and “wiradhiiri” are from “wira” (n0). “Pikumbul,” the
language spoken on the Weir River, to the north-west of New England,
is named from its affirmative, * pika” (yes). Cf. Langue d’'oc and
Langue d’oil, or d’oui, in France. “ Pika"” is the name of one:of the
languages of Central Africa.

SYNTAX.

The usual order of words in a sentence is this,—mominative,
accusative, verb. Adverbs are placed before the verbs, often also before
the nominative. Ex. gr.— :

yamma pinda punna nummi ?
{ {(adp. of mterrog.) you me saw ?

did you see me 7

gIr pai pinnuna yummi,

verily I you sarw,

kémil paia pinnuna ummi,

not I you saw.

pinda pai yardman yummilmulla,
. you my horse show (make to see).

After “kurria,” cease, the verb indicating the action to be
abandoned is in the imperative. Thus * kurria goalla,” cease talking !
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I—NOUNS.

1. DErry.
God ............... Baia-me o0 B-haia-me.

In Wiraddhuri the word is pronourced Baiamai., This name of
Deity is known among many tribes on the Narran, the Darling and
its tributaries. It is evidently derived, as Rev. C. C. Greenway has
pointed out, from * baia,” to make or build. In the ancient and still
preserved creed of the Murri—* He who built all things is Baia-me.”

The Kamilaroi blacks say that Baia-me made all things ; that he
is resting away in the far west. They never saw him, but regard thunder
a8 his voice.

Spirit, ghost, or subordinate deity ......... wunda.

In all parts of Eastern Australia the aborigines apply the word
which commonly signifies spirit, demon, or angel, to the white man.
About Moreton Bay * makoron” and “ mudhere” signify ghost, and
each of these words is applied to white men. So the Namoi and
Barwan blacks call white men * wunda.” -




2. Max : his distinetive and relative names,

man (vir) giwir baby kainal or kaindiil
woman yInar or Inar father buba
(They have no word for “homo.”) | mother yumba
Australian . gpouse Mgt gilir
aboriginal %m“m child, offspring kai
white man wunda son wiirime
full man borba daughter pumuyni
young man who] elder brother  daiadi
has attended ;kubura younger brother gulami or colami
a bora ] elder sister bo#idi or bukindi
young man not] younger sister biirg or boriandi
yet admitted ;biribirai uncle karodi or kurugi
to the bora | uncle's wife pamandi
young man yfrafnurrun nephew {wurumux_]:‘idl or
boy birri kurugandi
boy (youth) birridil niece pumunidi
boy (very small) kiriga childless woman maredil
girl mid spouseless .. gilir-taliba
gir] e by middil old (grey) diria
young woman }gamﬁmwﬁri old woman yambuli
(whons breasts Sesta chief diirunmi
Children call their mother......... gini! or gunidi!
Family names of men ...... ippai, murri (or baia), kubbi, kumbg.
Corresponding names of women ...... ippatd, mata, kapota, buta ;

- sometimes pronounced ipp#thd, mathd (or madthd), kubbothd, and
biidha (or biidtha).




NOUN8-—HUMAN BODY.

19

The human body :—
head {3"" e ~ shoulder f walor, wullar, or
kaoga _ { wolar
hair tegul arm biigun
brains kdmbiri great muscleof) _
forehead pala the humerus } pupa
eye mil elbow din
eye-brow yiiyin or geire wrist gunugs
eye-lash dinmil hand murra
nose miri right-hand side tirial
nostrils miiyuda left-hand side warragal
cheek wi or kwati thumb glinedérbd
lips ille or kumai little finger bumbugal
teeth yira or ira knuckle bisl
tongue tulle finger-nails yalu
ear binna side numun
* chin tal loins, waist gildr
beard yars ribs turrur
moustache bati heart ki or gi
throat wiiri or dildil lungs kaogi
neck nun liver knna
breast birri kidneys mikar or madgur
breast (ofwoman)yummu belly milbal or mdbal
back giiria or bao-a [kence *“miibalyal” pregnant.}
T e s <SP ip mila
shoulder-blade pilara thigh durra
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knee dinbir great toe (see} gunedarba
log ; bitiyo or thumb)
poiyii blood gué
calf wuriiks vein biiran
ankle »or bone biira or birar
foot dinna fat ghori
heel tina skin yuli
8. ANmmaLs.

[Many aninals, especially birds, are named from tﬁe sounds they utter.]
adder miindar crane (white) karfiga
animal G "iuine di or dhi crane (blue) biigabaru
ant diind warill, waiin, or
ant (great red) blirndha orow {dumhil
ant (black) gija cuckoo miirgi
ant (green) m_ﬁu.n diver (duck) E firdnada or
ant (sugar) kirlin { gunundal
bandicoot kiiru dog biiruma
b?e “:farrﬁl or gunni dog (wild) {murre.n,.oryuggi,
bird tighara or maiai
bug butta { duck kardni
bustard (turkey) burdwa {. duck(whistling) thip-ai-yu
butcher bird  burénjin gurapila,
cat (.wﬂd) bilglmd.l duck (wood) gummbatl, .
centipede kian gunambi, kaoai,
cockatoo biloéla or mordi or yunumbi

cod guddi or kuddii

duck (musk) berila
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eagle

mullion
dino-un or
e {dhlna-wa.n
{From dhina (foof ) wan (strong.)]
fish guiya
(acertainspecies)dukkai
flea biriji
flies biirul -
fow] ®iagh ke b kulgoi
frog gindurra or ylria
kaodiil or
grasshopper {dubbibaiala.
grub birra
hawk {mugaran or
paldna
tulletila, or
hedgehog murrowol, or
butta
herring (ewiwstey bheriggs
horned cattle nulkanulka
horse yardman®
iguana dali

iguans (large) triindiali
iguana (striped) piliali

insects kao

ZOITAWOrTa,
laughing kiikidiburra,

jackass ghiiklighagha,

or kitkiriika
jew-fish kaikai
kangaroo bund&r
kangaroo (red) ganir _
kangaroo (rat) tiirwai or ginir

_ (wagoi or

kangaroo 2 {murriira.
leeches glrman
lizard (edible) mungai
lizard tard

lizard (ruffled) bullawhakir

" lobster kurai or kerai
magpie burugibu katdln
mole J4nmds  plipo-mor
mosquito miyin
mussel kunbi or ginbi

musse] arge species) turghal

mussel shell wollu
native {b‘ralga. or
companion ( biiral

gha
(great or kiph) ghe {Aead).]

® All the Australians use this name—probably from the neighing of the horse, or, as
some think, from * yira"” or *yera” (feefh) and *“ man” (with).
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opossum miité
1 { bokata or
o { bukutakats
parrot (matigen)  gijorigh
parrot korugan
parrot kobado
parrot bunbunbilui
perch kumbil
parambdn, or
pelican giledle, or
gilamboli

{from gll, net or Ash-bag.)
pigeoneeomsewisged) tAMUr
gulawulil, or
gilawalll
pigeon Sinro, mdmimbai

pigeon (wpknot) {

pigeon SiieeT  wirria

pigeon kollemurramurra
plover biriimba
rat kimma,

- ba
b jim
sheep {(_mmw.,“p_m,,
snake (black) niirai

snake (brown) kaleboi
snake (carpet) yubba or yebba
snake (gray)  mibi

snake(&3pas " gundoba
snake (diamond)yapati
spider gurra
squirrel kuliya
squirrel (flying) bagor
swallow millimumul
swan {bﬁrlmda, or
barrianmul
teal (red) tibin
turtle warraba
wallaby burrai
wallaroo yuluma

whitethroat cwe) miiliggal

4. MiscELLANEOUS NOUNS.

acacia pendula biri or maiil

acacia (bastard) kawi
anger yili
apple-tree bilimin

ashes kerran
axe yiindu
axe mark (chop)bail

bag bulba or mitta
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bark turd

bark (innerskin)bowar

beak (of bird) mirid

beginning lambial

. belttpma ittty tubilka

blaze turri or palun

boat (canoe}  kumbilgal
burran, burrigul,

boomerang {barun, or
burunba

boomerangwood giddir

box (tree) kulaba or birri

box (white) bibil

box (black) kibiird

branch Ggan

branch (ustasrm) durra

[ The same word servee for the thigh of a
man and the arm of a ires.)

briglow biirigul
broom-like -
shrub  on » mérir
flooded land
wolbun, buril, or
bucket { .
biggui
bush karui
cloth baia

cloud gundar, yuro
Cross nanbir

crown kiibai or biir
cwrrajong .

(troe, and ropemade oﬂt)} nimin :
darkness piri

day yerddha
daylight gurran

door girinil

down (of sedge) munabida

dust yu

earth taon

edge nirrin or yiribrai
‘egg ko or kao

] gald, mird, or

end (point) {kﬁburun

end (butt) wirun

evening biitului

feathers gindir

feathers (quills) wiril

feathers (down) yudéra

fire wi

flood igda or wikaws

flower giren

fog gua

foot dinna
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forefoot ma . honey wadel or warul
fruit (emberryue  naiban house kilndi
fruit goadtha hook yinab
(::::1..: fm or i jealousy biil
ot for maenty ) WOTTODA leaves karril or kurril
fur baoa or baia light tiirl or biirian
friendship périindama lightning {ml, gurami or
frost tundar bundir
girdle bor or biir i love {(sexual) kaiai
(Flonee Bors, the ceremony of luitistion Into meskood, | INEAL di
where the candidate fs Invesied with (he belt of ’
manbood) ,' marsh walowa
grave taonms, | mist dhibar
{gorﬁ.r, or yindal, | mistletoe bhan
grass .
0r* OUTOr | moon gille
ZTASE (loog rpectes) yeremuda moming gﬁrﬁko
grass.tree tap]an - mountain kubba
gum (tree) yeran mud miniin
gun murgun net kiile
hail terian night {guru“o:.
halo giiniirima, bului (black)
- i ulla nulla
head-band }gulﬂghet or nulla n } miruls or pindi
(see forehead) ) pilagair (club)
herbs gian oak (swamp)  bilar
herb (like dock)nirigul oak (forest)  kubd
herb (ke matkow stisioberan orange (wild) pumbil
hill taiyul Orion (e consetstion)berai-berai
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. miai-miai or
Pleiades (S5 { o
mirin-miiran

path turabhul
path (short cut) wobbu
pine (tree) gorari
pipe-clay millamilla
) kiinil, kinial,
plain { -
or giinyal
plain (small) kanildal
i) e
play (sport)  yiluge
post (straight) waragil
potato (wild) melan
pennyroyal boiyoi
quietness tubbia
rain yuro or kollebari
\ yulowirri or
rainbow { ..
yulubirgi
river (large)  biikhai
rivalet mai-an
sand {kumbbgan o
geral
sandalwood {Mb?l or
gir-wi
salt-bush nipil

scrub (aiox jngiey  yirul
sedge biirara
seed kala
seed vessel or
basket
shrub ¢sow sover)  durimaogal
shrub (prickly) bindsa

} killiman

“shield bimai ¢r burin
skin yuli
sky { ginakulla or
ginagulla

sleep nitrarra
smoke du
spear pilar
stars mirr
stem (of a tree) worrain
stone yirul
5t00] (recameatmgomtulu purriligo
sun yorai, yirdka
sword gidelan
tail tubilga
thorn bind2a
thunder tulumi
tree (wood of

My

tree (like myal) medtr
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tree (another} Joira water kolle or wollun
species) water-lily turilawa
tree (another watercourse  wirumbil
species) } yumr waterhole maian
trunk or stem warrun whirlwind ~  bili
to-morrow guruko ) maier, yaragi,
truth gird or kiraol wind {or biriar
[Kaije-kindamaws || window barrié
or Windi-kin- wing (see arm) bagun
Venus 4 dawa (thestar wing (pinion) yutar
that laughs at word gurre
me or at you) yam kubbiai or guwgai
war Udne yard (rescose)  whunmul

NAMES OF PLACES (STaTIONS ON OR NEAR THE NawOI).

Kollemungil Broad water
Karin gord Long water
‘Wollon gora Long water
Tarildidl (commonly called Drilldool) Having reeds
Tarilarai Having reeds

Yarrularai (commonty called Yalaroi) Having stones

place of the leopard tree {Austra-
Buk-kulla { Jian ash)
Mairkadal place of oaks (mirkil)
‘Wi-wha (Wee Waa) fire cast away

Wolger (Walgett) high hilt
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Giindimaian (Gundamaine)
Biridja (Breeza)

Bukkitard (Pokataroo)
Bilagha (Piliga)

Gordman (Graman)
‘Worra (Warrah)

Bawun (Barwan)

Buri Warina (Breewarrina) {

Buriagal
Buriagal& (Briglow)

Kamai (Namoi)

Guida (Gwydir)
Giinlwaraldai
Bukkiberai (Boggabry)

Gunids (Gunnedah)

Kulgoa (Culgos)
Kobada (Cobbedah)

Munila (Manilla River)
Milli

k
{

house on the stream

place of fleas

river going wide

head (gha) of scrub oak (Bila)

long plain, or glade

on the left hand s from Merarondy

great, wide, awful (River)

trees (scrub acacia, commonly
called briglow) standing up (in
clumps)

related to the burt

place of the burl

lace of the yamai tree (a variety

of the acacia) or from pamil
breast (the river curving like a
woman's breast)

place or river of red (binks)

lime or white stone (ginI) spread

place of creeks

place of white stone {(others say
place of the destitute)

running through or returning

place of a hill

round about (this river forms
almost a cirele)

white pipeclay (silicate of magnesia)
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Kaghil (Coghill)
Balal (Pallal)

Guligal

Tultudina

Burburgate

Bundarrd

Murrowolarai (Molroy)
Inariendrai (Henriendry)
Nurraburai (Narrabry)
Dupgalia (Dungalea)

Minyago yagila

Bilerawa

‘Wolobrai
Yaruldiil

Deran

Guigola

Teliiba or Keliiba
Wirian

Mobbo

bad, nasty (water)
bare
long grass seed -
made or chiselled out of wood
place of belts (burr) .
place of kangaroos
having hedgehogs (murrowol)
the sale of the inar (woman)
Forks
little picce of wood
“why weepest thou? (the name of a
fountain on the mountain side
about forty miles from the
Namoi). The blackfellow who
told me the name described it as
“kolle waimul,” water bubbling
_ up.
place of the bulera (a trec—bastard
{ myal)
stony (in Wiraiarai)
stony (in Kamilaroi)
dry ground
red ground

native clover
native onion—a poisonous plant
beef wood
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Wuriga clear ground
- Miat (in Wiraiarai) a well

Tinai ironbark

Tinwai string

Burran & boomerang

Bulgari (in Wugai dialect) a boomerang

Ginne (in Wunai) wood

Wiirai or Wirai (in Wiraiarai) No!

a kind of parrot which abounds at

Yariyiri { this place (on the Barwan)
) abounding in kolorin, the flowers
Kolorinbrai { af the kuluba tree
Wundgr deep bank
- {long to?th—a, place on the River
iragungal Bugaira (Bokhara)
Wangun (Wiraiarai) } crooked bark
Dungnn (Kamilaroi)
Kumal a place where a blackfellow died
Geribila a place where twins were born
Piririgul a place of salt bush
Flinty ; a river which near its junc-
e . tion with the Namoi is dangerous
Mukai (Mooki) for its soft mud, but higher up
runs over a rocky bed.
Tart a water-weed

Yulaigul

a sapling
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Kumbal
Milkomai
Kubbo
Maianbar

afraid

alive
alone

asleep

awake

bad

bare

bitter

blind

blue (light)

black or dark
blue or brown

brown (bay)

ba,y (of redder hue)

chief

clean

II.—_PRONOUNS.

8 turkey buzzard
eye dropt out
a grub

a deep tank or waterhole

(See p. 6.)

III.—ADJECTIVES.

{gial or ghilghil

(from ghi, the hieart)
- moron or narilon
néndil

yili

babi or yirara
warria

kagil or kuggil
balal s ke
buita

miiga

kaoaraoa

} biilui

dida
yutta
wiirais
bullar

clear (shining) killu
clever, sensible binal or binnal
{from binna—ear)
cold karil
cowardly gurri gurri
dead balin
deaf - miigabinna
deep biril
destitute taliba
[used as a mu;& h; l‘:lhntzl:b:, “:!f.:ront firs, kolls
distant, urribd
dry ballal
cxpansive mungil
fasting wanal
| [“reﬂgéo;?; ‘flmiﬁ‘lli{:;di : Eo?cgsgfl:f,g
yai wanal bundar, I am abstaining from
kangaroo.]
fat wommo
full (satisfied) yularai
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glad guiys

good or beautiful murrubs

green gian

green (dull) bulum bului

grey diri or diria

heavy miinan

high bag-irra

hollow berilige

honest (or sweet) kuppa

hot ktduail'na

hungry yilyin

jealous biilarai

lame bain

large biirul

light (in weight) kubonbi

ke {yeﬁlokwai or
_ -keart (suffix)*

long . girar

mighty - warapgil

near kuinbu

old (grey) diria

only { pandil or

| mupgal

own guiyunyun

outrageous piiriella
piebald giiloliba
pregnant mibalyal =
quick (aeer, terventy kalabur
red koimburra .
red (blood)  gué
red (light) koikoi
roan piindyiindi
' i {guru, or
roun guragal
short buggudiil
sick wibil
bullo, or
slow { bullows, or
milo
: kai or kaiddl,
small {also |
SOITY budda
stinking nui
stout biirel
waruggul or
sirong warugguldil (in
less degree)
straight

waragil or gura

® Thus pukadi-keart is like a pookadi (squirrel), bhan-geart, like bhan (mistletoe).
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10.

mal

I

giliba

bularbular

mulanb

malmulanbli mummi
bularmulambi mummi
gulibamulambu mummi
bularbularmulambu mummi
buliriu murra

11.
12,
18.
14,
15.
16.
17,
18,
19,
20.

) womba, wurgor, ) {pullar or
hite
stupid { or mdr v buygoba
sweet kuppa wicked milburidil
tall kudikudi wide mujamuya
th?n wbladl".xl yellow {geﬁr or'
"thirsty kollepin ginagina
"' Weary ingil young kubura
NUMERALS.

one mil 1 four bil&rbiilar
two baldr | five bitlargiliba
three giliba | six gulibaguliba

A blackfellow from the Balonne River, whom I met on the Barwan in 1871, gave
the numbers in use among his countrymen up to 20, as follows :—
1

mal dinna mummi

bular dinna muammi
guliba dinna mummi
bularbular dinna mummi
mulanbu dinna

mal dinna mulanbu

bular dinna mulanbu
guliba dinna mulanba
bularbular dinna yulanbu
bulariu dinna

buliriy is the possessive ease of bular: ten is the belongings of the two hands;
eleven is one, from the feet, added ; twenty is the (toea)} of the two feet (with the fingers).
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IV.—-VERBS.
allay tubbiamulle climb koli& or kullial
answer korielle come ~ taiyanani
appear taibu cover or shut up kundowi
appoint baiald®na - cry aloud kakild ne
arouse kirulle cut (as with a eaw) kérile or kurrila
ask ' taialle cut (with a)_ . )
barter winlunni knife) o skm} bhi or bhini
be ginya die {bﬂﬁm or
bind yulale bali baiane
bite yild°na dig morgi
blow tasin mmokiog s pipeybibilli deaw out with
. nianmulli
boil gitala the hands } -
break gunni drink parugi
bring taikane drop (intrans.) dulirri
bring forth {kn?ine'or eat . tﬁ].i, tald®na
kainani (s bty enquire taiald*na
build baia, or wurrimi fall bundane
, wombail°na fear guriguri
ey _ {( paat wombi feed piira-tri
carry off kagilling, frighten karaotle
cateh, lay hold on kunmulli ﬂy parane
catch with vio- . give wilne
lence, rob }karamulh hang (intrans.) pindéle
catch with a} yenShill hang (¢rans.) pi.ndemulle
hook, as fish hear winupi
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hold {kumnn or .
kunmulta
Jump par]
keep wimuldi
ok {dl'-ld‘l.llla or
gigirma
kill (dead-strike) balubima
kiss paikaiala
know {ﬁrune or
winugailun
laugh gindami
learn yirabaiane
leave off tubilun

let go (don’t)
lift

-

make
make (by hand)
make o chopping

make ey slitting {
make (constitate)
paint

picree

pinch

tubbia or kurria
tiome
wungurimi or
mirgin

gim°bi
murramulle .

baia o» baialda

baraile, bharini,
or miirtibild’na
mugille
karuldai

diini or darilli

nimmolli

pleased be kuia diirule
kir'mille
plunder { .
(past) kErimi
pour {yﬁﬁ or
yeremulle
praise baoillona
prepare bikanmulle
put maiabia
put up maiald°na
put down wiald®na
quiet maiala
rejoice yigall
remember winugail®na
rend baraine

return ({rans.) karbille
return (inérans)taraotle
rise warren
run (émperative)burrai

{bunmu_]u.nne or
run .
punagai

save yuion waragil
see pummi

seck kirumégu

scnd wilala

sew (withneedle)nigne

shake bilumbula
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shine biipgatail’na - talk goalda
sing bao-ill’na f taste tatule, yirabaine
sit puddelaorpurria | teach (makewose Pummilmulle
babi, bibil'naor | teach setwron drdunbulle
Blewn {baubi touch tamulle
— {wacrru oa.r' tlll:ll away tafa:oéle
warumailun twist wirl
stand warine wash wurgunbumulle
strip dimale yigila (present)
strike bimale weep yini (past)
namughi or yuna (impera.)
suck (see bresst) . .
{I‘]ummughl wonder {45 Dipai goalla
sweep birunbila work burunbailun
swim kabi wound nimmi
V.—ADVERBS.
, 1. Or TiME.
DnowW (mmedistey)  yeladu to-day ilanu
then (at once) yila to-morrow piriko
DR ORR I e s s e for one day malo or yarido
gago  {moor | dwmp v
ghibailindi again yeilo
very long ago puribu after purra
hereafter yerala then (st suotherime) paraegdili
yesteriliy {gim.ia:l.ldi, 0’... when ?. wird ?
yéribi, or adane
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2, OF PLACE.

here . nowo or naialle on this side {ﬁne.llona or
here (beside me) nabi ] yiiriellona
there (in front) purri " on the other urrigilina or
there eawmena putta side {narriko]inya
there (nwewny qurriba on the far side milanda
there (s yourmns) murra | hither tai
there arrigo from above yurribatai
up there purribii . hnear kuinbu
down there gutts l, far urribii or bera
outside piru | where ? tulla ?
in the midst  bigundi i

8. Or COMPARISON.
as yeillima | very much } S
80 na indeed
merely yeal | also pellibuor yellibu
furthermore  yeilo ‘ together aielle
very . murra |

4. OF AFPIRMATION AND NEGATION, AND INTERROGATION.

yes yo 1 no ka&mil
gir or giraol, ]| note of

verily {someﬁmes kir . interrogation} 4
and kiraol \

“yo” is used as a verb of affirmation : thus * paia yo” (I yes)
means I assert it to be so,
“yamma” is placed at the beginning of a question.
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VI.—INTERJECTIONS.

alas! (in sorrow) pii ! | onward! kaoai !
alas! (in pity) . puragd! strange ! gipat !
avaunt! kurria ! ' wonderful ! kuttabul !
far be it ! wunna ! '

Intensity is given to any expression of thought or feeling by
prolonging the last syllable. Thus, the longer they dwell on the @ in
“ berii”’ the greater the idea of distance ; the longer the ga in “guragd”
the deeper the pity.
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e i Ot e

I go to catch fish

I am splitting wood

Truly I have got honey

‘We two belong one to another (or
are friends)

Friendly blackfellows

Hostile blackfellows

I sing

I am smoking

I hear (or understand)

I am sleeping

I have well slept

I have well drunk, or drunk of nice
drink

I am worn out

The fire is gone out (dead)

The day is coming

Catch hold! Let go!

Go back, my friend

You and I bate one another

T'is true! T'is only lies!

It is my own

The water runs over the stones

I ghall be there on an early day

I do not know where he is

I was not there this morning

I think he is at the camp

Yon are my love

He is & wicked man; have nothing
to do with him

X hope

You are good (thanks!)

Guiya naia yenabilli

Tala yai bharfini

Wairill gir [or kir] gai bai-aldina
Guiyungun yalli

Gulyungundil murri
Yili-an murm

Haia baoillini

Kfaia bubillini

Wai winuy-gailun
Waia baubillani

Gir gai baubillina
Murri gai girigilani

M3l5 yai givl (or ghinnl)
Wi baliini

Kurran dird

Kunmulla! Wunnabilla !
Turruwulla, nai dhrfidi
Thal inda wiina bilanbarina
Giri! Yeal glinial !

Wail goigun

Kolle bunnagella yarula
Yersl& paia porma dblirali gurri
Werms guriluna kamil nais
Herma warigene

‘Wolla ya gurrilona

Tia ginda gilirdl

Giin murruba ; wunna giima

Waia baribai daracela
Murruba inda
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GURRE KAMILAROL

(Extracts from a Missionary Primer, prepared for the Kamilaroi-speaking People)

Baiame pir giwir gimobi; mal giwir
Adam. Baiame got: “ Kamil murruba
giwir pandil puddelago; paia giwirgo
inar gimbille,” Ila Baiame inar gimobi;
mal inar Iva; Iva giilir Adamu.

Adam buba murrigu, buba wondanu,

buba kanugo ; Iva yumba murrigu, yumba
wundayu, qumba kanuno.

Adam Iva ellibu warawara yanani,
Kanuyo giwir kanupo inar warswara
yanavi; kanupo kagil ginyi. Baiame yili
ginyi, goé, “Kanuno giwir kanugo inar
warawars yanani, kanuyo kagil ginyi; gaia
narma baldl bimile.” Immanuel, Wiirunme
Baiamenu, go¥, “Kamil! Kamil pinda
parma bumala, inda yunna biimals, yaia
balugi, giwir indr moron gigigo.”

Murrubé Immannel ; kamil garagedil
murrnbs yealokwai y&rma,

ilambo Immanuel taongo taiyanani,
givir ginyi.

Giwlr kair Layirm. Wergu bular boidi,
miri, mits. Layarn wibil ginyi bular
boiidi gurre witala immanuelgo, goaldendai,
* Wai daiadi, ninnu layaru, wibil.”

[Ferdatim translation.]
God verily man made ; first man Adam,

- God said, “ Not it iz good for man alone

to dwell ; I for man woman will make.”
Then God woman made; first woman
Eve; Eve wife of Adam,

Adam father of blackfellow,—father of
whitefellow,—father of all. Eve mother
of blackfellow,—mother of whitefellow,—
mother of all.

Adam, Eve aleo astray went, All men,
all women astray went ; all bad became.
God angry became, eaid, “ All men, all
women astray went, all bad became ; I
them dead will strike.” Immanuel, son
of God, said, “ No! not thou them smite;
thou me smite; I will die, men, women
alive to be.”

Good is Immanuel ; not another is
good like Him,

Long ago Immanuel to earth came,
man he became.

A man named Lazarns. Belonging to
him two sisters, Mary, Martha. Lazarus
gick became. The two sisters word sent
to Immanuel, saying, * My brother, Thy
Lazarus is sick.”
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Kamil yanani Immanuel. yerils Layaru
baloni. bularbularo babine balin taonda.
ila Immanuel taivarani. mari mata ellibu
ylgillona. Immanuel goe, “ Finnu daiadi
yealo moron gigi.,” Buruls giwir burula
inar yugillona. Immanuel daonmago
yanani, yarul daonma kundawi; Im-
manuel goe * Windai yirul diomulla.”
Warma gir yarul diome, Immanuel kakal-
done; “ Layaru taiyanuga!” ila Layaru
moron ginyi, taiyanani, bular boadi
burul guiys,

Waragedtli miedil wibil ginyi; pumba
boiyei wune ; kamil miedul murruba
ginyi ; murru ginyi wibil, gullimun balfin:.

Yaairu buba ysnani Immanuel gum.-
millego ; gir yummi: goe, “inda barai
taiyanuns, murroba gimbildi nai miedul.
Wai miednl burul wibil gullimun baluni ;
inda taiyanupa yai kiindigo.” Immanuel
goo, “ Kulle yanoai kundigo.” Ila yanani
bular kundige. Wumba duri, yugillona,
goo “ Wii! pii! nai miedul baluni.”

Burula Inar yugillona, goe *“Wii!
miedul baluni” Immanuel goe “ kurria
yina. kamil miedul baluni; yeal babi-
lona.” burulabu gindami; piems gir
balundai  winuyi,
kaw#ni miedul, goe, “ mi&dil waria.” Ia
miedul moron ginyi, warine, gurre goe.
Kumba, bube ellibu, burnl guiye.

Immanuel murra !

Not went Immanuel. By and by
Lazarus died. Four days he lay dead
in tho ground. Then Immanuel came,
Mary, Martha aleo, were weeping. Im-
manuel said, * Your brother again alive
shall be” Many men, many women,
were weeping. Immanuel to the grave
went; a stone the grave covered; Im-
manue! said, “Ye the stone take awny.”
They the stone lifted up. Immanuel
cried aloud, * Lazarus, come forth!”
Then Lazarue alive became, he came forth.
The two sisters were very glad,

At another time a little girl sick
became ; the mother pennyroyal gave;
not the little girl well became ; much she
grew sick, almost dead.

Jairus, the father, went Immanuel to
seo ; truly he found him; he said, “ Thou
quickly come, well make my little girl
My little girl i very sick, almost dead.
You come to my house.” Immanuel said,
“We two will go to the house.” Then
went the two to the house. The mother
came, she wept, said, " Alas! alas! my
little girl is dead.”

Many women were weeping, said, “Alas!
the little girl is dead.” Immanuel said,
“ Cease weeping, Not the girl is dead ;
only she ia asleep.” All of them laughed;
they verily ker to be dead knew. Im.
manuel by hand took the girl, eaid,
“ Damsel, arise.”” Then the girl alive
became, arose, words spoke. The mother,
father also, very glad.
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Warageduli bular giwir miiga yuddelona
turrubolda. Imwanuel &ro yanani ; bilar
mugs winugi. kakiuldone, * Immanuel,
dirunmi, wurume dividu pummills!
yurriga neane.”” burula giwir goe
“kurrin! kurria pindai kakEllego,”” giwir
muga yealo kakuldone “durunmi, wurume
Davidu, gummilla ! nurraga neane.” Ila
Immanuel warine, goe “minna pindai
goalle ? minna paia murramulle ?” garma
goe, “ Durunmi, wuna geane yummildai,”
ila Immanuel garma mil tAmtlda: baianbu
yarma murrn gummillego.”

Birula kagil giwir Immanuel kun-
multa. Warma kaogo bindéa yulalle.
- Warma gir tulu wimi, nparagediil tulu
ganbir wimi. Warma gir Immanuel wimi;
murra birlidini, dinna biruduni; tului
wirri. Warma tula tiome, Immanuel
tului pindelundai, Yerfla Immanyel
baluni. Yerala giwir pilari turrur diini ;
gui dulirri,

Billulii garma gir Immanuel taonda
wimi ; kundawi, Jmmanuel giira biabine
baltin taonds; yeilo m3lo babine balun
taonda ; yeilo paragedul yurn bibine
baliin taonda; yarzgedul nuruko mdron
ginyi, warine.

Yerila Immanuel gir gunagulla-go
yanani,

Giwir guddelona littraga: bain dinna
tuggdr, purribu  bainge bain; kamil
yanelina. Paul, Barnaba ellibu, aro
yanani. Paul goaldone ; baindil germn

Another time two men blind sat by the
way. Immanuel there came; the two
blind heard, they cried aloud, “Im-
manuel, King, Son of David, lock ! pity
us,” Many people said, “ Have dene!
ceaso ye to cry aloud.” The men blind
again cried aloud, “ King, Son of David,
look! pity us!’ Then Ymmanuel stood
still, said, “ What you will say? What
Ivhall do?” They said, “ King, grant
us to see.” Then Immanuel them eyes
touches ; instantly they are able to see.

Many bad men Immanuel seized.
They on his head thorns bound. They
verily a log laid, another log across they
laid, They verily Immanuel laid ; handa
they pierced; feot they pierced; on log
fastened. They the log lifted wup,
Immanuel on the log hanging. After-
wards Immanuel died. Afterwards =
man with epear his side pierced ; blood
flowed forth,

In the evening they verily Tmmanuel
in ground laid; ecovered up. Immanuel
the night lay dead in ground: also one
day he lay dead in ground ; also another
night be lay dead in ground; another
morning he alive became, rose up.

Afterwards Immanuel verily to heaven
went.

A man dwelt at Lystra; with sick
foot diseased, very ill indeed; mot he
could walk. Paul, Barnabae, aleo there
came., Paul was speaking ; the lame man
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winiigailone. Paul kaia gummildone,
kakuldone, “ waris nurriba dinnaga.”
Tuygirdil parine, yanani ellebn.

Borulaba giwir yummi, goe * yipai!”
kikiidone * Baimae bular yarine yeslok.
wai giwir,”” Paul, Baraba ellibu, bunna-
gunne, kaknldone, “kurria! kamil neane
baiame ; peane giwir yealohwai yindai.
yeane guiye duri; yeane budda ginyi;
yeane yili ginyi, yealo geans murru yurri-
gillone. peans murru gealda burulabu;
kurria gindai yealo kagil gigile: berudi
warraia, jummilla Baiame moron. Baisme
gir ginagulla, taon, burul kolle, kanuyo
minnaminnabul gimobi. Baiame yalwuna
Baiame,”

him was hearing. Paul earnestly looked,
he cried aloud, * 8tand upright on feet.”
The lame man leapt, walked also.

Many people saw, they wondered, they
cried aloud “ Gods two are come down

like men.” Psul, Barnabas also ran, cried
aloud *“ Have done! not we gods ; we men
like you. We glad become, we sorry
become, we angry become, again we are
reconciled. 'We good tell to all ; cease yo
any more evil to be ; turn ye, look to God
the living. God, verily, heaven, earth, the
great water, all, everything made. God
always is Glod" (the same ever).
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The Language of the Aborigines on the Barwan, below the
Junction of the Namoi,







W ailtoun,

LANGUAGE spoken on the Barwan, below the junction
of the Namoi. It is called “ wailwun,” from the negative
“wail.”* It is also called “ piumba,” from “ nia” (speak).

NOUNS.

man tdhar | sister (grown) kati

wiriiggar ‘ sister (young) gidurai
woman (plural) . spouse pian

wiriingai '+ uncle kani
father buba | aunt mama
boy murrukunga " cousin piilipgin
girl miriyunga !il truant wife yanawe
maiden kuma-dhilia | head kubdga,
mother ginni | hair wulla
young woman nikimikai | forehead pald
child worril or wiril beard kir
chief dirunmi ; I whiskers narma
little baby wurtidhil |’ moustache miilajin
blackfellow mai-1 | cheek tdukkal
white man wunda |' chin kir
male @82, o mundawa ‘ poll nan
brother (gowa man) kukka . eye mil
brother (child) kukkamin | nose muru

*® This word “ wail” is pronounced like the English word “ wile”—according to the rule
at the beginning of the Kamilaroi Grammar.
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mouth pundal great toe ginl

lips willi adder (deadly) murai

teeth wira bandicoot gira

tongue tulle ’ bat wibulla-bulla
ear kuriy-gera cockatoo miirai

throat nuggi crab gulaga

neck nirrimirri cray-fish kari or wiygar
shoulders wurril crow warl

arm niri cod (fish) kuddu
forearm pi diver ¢maicey  tIrmum
elbow punuka diver (large) digurtl

hand murra dog mirri

fingers WOTTiS duck WIruwurra
thumb S gunfandir or duck (black) bﬁ.dutlbﬁ.

_ ( gumi (motherof angers duck eaeuspy  thipaiyn
thigh durra or dhurra duck (red) gurao-er
knee bunds duck crewopay  TlTIA
‘foot dinna duck (teal) daracer or buiga
arm-pit kilkulbiiri duck (wood)  kiinambi
breast (rmww)  gummil duck (spoonbill) wilidubai
chest wirri duck (musk) kumogumar
belly bl emu piiri
navel gindyur eagle mullion
leg cetow kuee) Piyu fish (bream)  kumbal
calf kaia fish iecktreesy  bunnulla
toe wirria fish (mateeas)  bErpe




NOUNBS,

fish (ettream)  duggai
fish eat-tah orjew-auny dupgiir

ignana duli
kangaroo miirii

~ Opossum kuragi
padymelon wird

" wiréa or

pelican {gulm'nboli
pigeon @uattey  milnGmbi
pigeon (crested) tao-ilgera

pigeon (bronze) yamir
porcupine bigabilla
shrimp tugale
snake (boa) mupun
snake (black) yuki
snake (brown) tdhiird
snake (carpet) yubba
snake (whip) murai

swallow millimarG
turtle waienber
swan (black) burrima
wagtail dirijiri

sun duni o» dhiini
moon giwiir

Venus (emu) puri

sky gunagulla
ground tagun

fire wi

water kolle

tree kogiir
gum guara
ironbark  bigir
pine guraba

yellow box maulli
acacia pendula bri

bastard myal yimmu
gunawi or

tiumoms

fish-ponds plinnil

yam?*

boomerang bier

sacred stone
in the chief's}wiﬁr

possession

death guriyi

enmity kulgiurun

anger gulgi

astonis ¢ {gu'tiu-wundu-
baigu

friendship maindyiil

* The yum found near the Barwan is sweet, juicy, and most refreshing. It growa in sand ridges.




60 WAILWUN.
PRONOUNS.
I pattu i yetwo yindula
we ndene [ ¥ye . pindugul
thou pindu ‘ he mundéwa
ADJECTIVES.
alive miun | white buyoba
bad wurai | black bitlui
cold gunitindai ],| blue btilui
good yiada ; red girawil
hot girri I yellow glinaingiina
old bugaia :i- green gidyungidyun
sick wogin | brown dhugingiilia
|
young ' dhulupaimba i
ADVERBS.
Yes nard | above Junaowa
No wail | below nunadhur
VERBS.
bite kutulli | sing biiga
catch mumulli | sneeze tiga
cough gunupguna '| weep yunani
laugh gindani i




PHEBABES. bl

I love you

I hate you

I do not like you

I think

Did you see me ?
Yes, I saw you

Ippai built a house
Murr! pulled it down
Kubbi killed Kumbo
Kumbo killed Kubbi
What for ?

The greatest of enemien

PHRASES.

kurridu ginunduy inda
yadunu gumalago
wail du pinunda ginda
winugunni
| ginéndu dhi pani ?
garl, gudhu yani
Ippandn wiire yunnu
Murrigge wirime
Kubbingu giimé kumbiigl
Kumbuggn kubbinn gim¥
minyaggo ?
kulkiwunwungin
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KOGAI:

The Language of the Aborigines to the Westward of the Balonne,
on the Maranoa and the Cogoon.
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father yabiind
mother yanani
son andii
daughter biirgul
grandson yambiru
elder brother t;igﬁndilla.
younger brother maiandilla
elder sister munjunnu
younger sister babunnu
man (aboriginal)murdin
womsn murendin
youth adla

boy andiin
little girl ‘ambi
baby tiru

head biibwa
forehead bulga

Romad,
LANGUAGE spoken to the westward of the Balonne, on
the Maranoa and the Cogoon.

NOUNS.

eyebrow
eye

nose

ear
mouth
teeth
beard
tlgoat
neck
shoulder
arm

ribs
hand
fingers
thigh
leg
cockatoo

muna
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dog niirun boomerang wupal
eagle otella camp yambai-edar
emu yiruin hut kindi
kangaroo pargu spear bugga
native companion firriir water ami
snake (brown) bimburra

PRONOUNS.
I naia | thy yunu
my - paidhu | he yeraggo
thou inds, |

ADJECTIVES.
asleep okariggo | dead filadirri or Glila
hungry Sbir thirsty _ Bmi-yin
vy ingd e e

VERBS.

beat onimgala lose wombomulla
break unilgo put down idarburra
come tigliara pick up pundar
eat watidalulla run unbermelgo
g0 undawaralgo see wottigagulla
hear imbulloaddi sing waralgo
know imbulgo smell gutulla
jump duimbaia throw away indubidi-ir
lift bundalla
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The Language of the Aborigines about Calandoon, in Queensland,
on the Weir and the Macintyre.







Pikumbul,

LANGUAGE spoken about Calandoon, in Queensland, on
the Weir and the Macintyre.

NOUNS.

God......Anambii or Minumbi.

man (white) gin arm yima
man (aboriginal) mial hand mara
woman tamar thigh mabiin
youth mollumi leg buiyu
maiden migédul cockatoo giibun
boy kaa cuckoo plgu
girl mid dog mirri
baby kagil eagle dug
head kabui emu plrin
forehead wenda flies kiilugan
eye mil frog durra
nose miru hawk kagun
ear bidna laughing jackass kigiiran
mouth punda mosquito biiri
teeth tira opossum kiubi
beard yarun pelican gulegdli
throat kuruygari snake (black) mindar
neck bimbi swan bibi
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PRONOUNS.
I _ nuita ‘l my
thou pinda '
ADJECTIVES.
bad wombo " hungry
black kiimba, | thirsty
full bligun | white
good wiiimba ;‘
ADVERBS
yes pika [I truly
no yuga I hither
VERBS
bring yurri kipa | sit
catch yalumul speak
give yere {ira stand
go yaboga stand still
put down trra | take up
see naiya !

nié

kollepin
kao-un

pinne
guagga

mobia
kandimulla




DIPPIL:

The Language of the Aborigines about Durundurun, on the north
side of Moreton Bay, and thence towards Wide Bay and
the Burnett District, in Queensland,







Bippil,

Iy ) HE Aborigines about Durundurun, on the north side of Moreton
57 Bay, and thence towards Wide Bay and the Burnett District,
speak Dippil. The following words and sentences were taken
down from the lips of Davies or Darumboys, a blacksmith,
" at Brisbane, who spent thirteen years with the blacks, and
whose history is narrated by the Rev. Dr. Lang, in his “ Cooksland.”

I.—NOUNS.

1. MaN (aboriginal)—dan.

head kam f‘ chin yikul

hair dhella .!' beard yeran
forehead piluy II neck glina

brow dipinji |' breast amip

eye mi | shoulder kora

Hose e right hand {dlm',m o
mouth tunka ginning duruin
lips tambiir . left hand wottunga
tongue diinniim | back pondur

ear binung | fingers biddi

cheek wapgim thumb biddi winwor
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little finger

biddi dirumai hole through (murumburri or
belly diiguu nose {kaga.rabaoin ,
hips kondun marks on chest milkar
thigh durran old man winyagun
knee bon ' young man kippa
leg ] puiyu a crowd of men miller
foot jinnuy boy ikhiiun
hoart dukki young boy birwain
liver and bowels gunnuy baby methindim
:f::d 1]::1211 old woman g'l‘:]l:un, winyes
skin brabra married woman yirum
spittle nuin

Relationships.

father bobbin brother (oueen  wiidhiiy
mother naviy sister yaoblin

yimmu or muki- uncle immo
son , {ver or kumma sunt mArin
daughter naiber cousin yimudheme
brother (elder) niin cousin (female) kumedheme

2. ANMais.
animal miirdy bee (small) dibbin
bat girrama bee (large) turbain
bear kiilla centifede girOwa miirdn




NOUNS—ANIMALS,

cockatoo kiggi
black cockatoo kulverwd
cod dokko
crane kwowol
dog wutts,
duck nar
eagle wirami
eel yild
emu puruin
fish (flat tail) billa
fly tibip
goose yirrig ormulgaoi
grub puiyim
hawk kigiim
iguana warui
iguana (ye]low} Yutyi

bellied) _
jackass bird  kaggl
hangee O

man) )

do. young durwun

do. female yimmer

d(-). (young % wilbai

in pouch) |
do. wallaby bo#l
do. {do. big) kiittGiwain

kzmgarr:bo temnie) Milgal kuttuwain

do. (scrub k.)killembi

do. biirrel

do. female bao-i

do. (female} ki

kulembi)

do. {common)murri
locust yilla
mosquito biimba
mouse mobur
mullet ‘ {kirbibba or

undaiya

opossum narambi
opossum (black) kaibbila
owl kuggu
parrot per
pelican pirripga
pigeon kopkelum
Pigeon aroasevingeq) tAmur
porpoise yullu
porpoise (small) yugun
quail murrindum
rat kagkolai
scorpion merinda
shell fish yimar
shell fish yuin
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shell fish wurng deaf adder minulgum
shell (oyster) dibir stingaree (fish) winwaba
shark kiilloi SWAD nirrig
snake (black) mallu tarantula thiwa
snake (ackamaty) murrigie turkey buzzard wagun
snake (carpet) wunpai turtle mebir
snake (whip) wirrwa ;
3. MISCELLANEOUS.

apple-tree, a clothes bumbir

gpecies of} yilayilo or popa | cloud mirrin

gum : coast bukkéan
axe muyim | oreek durray
axe (of stone) yemar-yemar | (See thigh and arm of tree in
axe-handle womboi Dippil and in Kamilaroi.)
beginning uriunkin egg bim
boat kumba | end tom
blossom nerida | end (point)  muir
basket wim, warum end (butt) turbai
bark kumba enmity winderu
box-tree mupgamungara fire gird
branch deriy fig kitbur® or bimér
bucket pI flat (plain) biru
bread-fruit winnum ground daogr
boomerang bérkan grease marin
cloak hella gum (flooded} yerra




NOUNS—MISCELLANEOTUS.

67

gum (forest)  t&mbir
gum (blue)  mupgar
honoy (white, 7y pbai

from small boo)
honey (dark, ]

from large bee) }
hill waikerdummai
hut dirabunnu
ironbark tobun or tandor |
interiorofcountry diinba
leaves . wilrug)
lightning billibira

lemon (native) tarum
mark (notch) tindai

mountain waiker
mountain range pondur
mountain ridge diinba
middle nirrim
milky way muin or miizn
morning star  dirai yirki
nest widhiip
net marbiiy
netting (act of) duppi or kupera
oak billai
Orion’s belt } Yunnai

(a spear)

tdhumbil or
path g

guan
pine glnum
Pleiades mirrinmirrin
pole pundai
poison-bark } dilkai

(brush-wood)

poison-bark tree tummapiirba
rain yuruy or yuroy
reed kiga
river niiken
root terbai
smell kitbelliman
thunder miimba
taste kagillayor
to-morrow bunyirki
shadow of a tree tGunirakalim
scrub (jungle) dari
shield (light) gudmurri
shield (heavy) yaoin
smoke wilui
song yaoir
spear (light) - kunnai
spear (heavy) billar
spear point nor
spear wound  kunnuthiim
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stick (throwing) kutha | victuals pintja

stick (heavy) binba | water kog

stick (curved) nulawa | water (salt)  tip-pir*

stick (fire) giradunka | waterhole nullakdygor

stem dokko i waterspring  kopgowurrain

stone (freestone)kitta |; waves biiriman

stone (black) mullu || waves (breakers)bokankiiriman

stone (flint}) kinkum [ {wu]ladha or
- -7 winter ..

summer pirupan i wiggin

swamp tikumbi i yam tam

frack (of feet) jinun daodr i yesterday nimbura

II.—ADJECTIVES.-

bad wural | many mdrrin
black miild | mnew dulliba
fast gillawa old wurubain
good gilangir round duruin
heavy tankinbil short talbuar
hungry kandi slow dhimpe
large winwdr | small dummai
light nundi { tall kuran
long kuran white kukkul
Comparatives are formed by doubling, as talburtalbur—ioo short or
very short.

® In Turrubul, at Moreton Bay, water is  tabbil"—salt water * tabbilbég, i.e., dead water.




bend
build
call
come
come back
convey

fight (vith sttexs)

fight o7 paitingnery tella baiyi
fasten together bunurrin

give

go

hang

jump

kill

kneel
laugh

lie (recline)
lie (tell lies)

VERBS, 69
III.—VERBS.
kuma:ggili [ make { yﬁnka?rbobemn
bunnin or or diirianker
duriyankin run bitelle
buialle see nunyin
bain sharpen kurigsyer
bumgai git ninnai
dandinna sleep mibon
kudhera baiyi spear (to throw) _ _ _
the kunnai) } bonkdg
8 (tothrow) _ |
wa pl::: billar) } niirvain
yannin stop yinmigo
duygillina spit nuinbirra
burrain taste kabundinna
baigin thrust out birra
bondabumi touch budyia
wedhewedha walk yenna
yinmigo weep diipgin
yupillime
IV.—ADVERBS.
buiya not ba
gai where ? wunti? or winta?
wirlkGrubra yes yoai

kabbi
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1, nai, or ai, or guita
me, unna
to me, enna

we two, allen, or nulliy
thou,
ye, yindai
he, unda

pin, yinna, inta, indu

Kin wunti yanin ?

TJai yowai yanin,

Win winta bain ?

Klai bariy bain.

Kai kandt ; enna wa.

Kai baliin kdngo ; enna wi.

Mikoron indu nunyin P
Yoai.

Makoron wunti yanin ?
Dalle winta mikoron yanin ?
Nambtir wilirri yanin.

Dan murriyn yanin.

Dan winta bunna bumgai ?
Bunni yirki bumgai.

‘Wiinda kurbunta bumgaigo.

Winyo Magilpi? Mindabobain.

V.—PRONOTUNS.

that (pointing to it) numbain

| that (in front) mittenda
that (behind) kutyenda
that (on the right} duruinya
that (on the left) widhupgeru
that (above or below) minda

DIALOGUES IN DIPPIL.

You where going ?

I northward am going.

You whence come 7

I from the south come.

I am hungry ; to me give.

I am dying for water ; to me give.
Where's Magilpi? There ke stands.
White men have you seen ?

Yes.

White mnen whither went 7

How long since white men went ?
The day before yesterday they went.
The aborigines after kangaroo went,
The aborigines when will come back?
To-morrow morning they come back.
In three days they come back:.
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Wullin kroigo yengo Boppilkurri.
Wulle winta bunna mara bago ?
Bunna nundara.

Klulle dher mirrin na mérban.
Allin bunna duppigo yango ?
Nulla winta k&m bunna-uggo ?
Murrinda bunna watungariungo.
Ket yenka kankulli,

Ba bitulle ; dhimper; kankulle.
Minya dhurra biiter ?
Mirrinmurrin,

Krdman kurabunta,

Tharuain btdela,

Yimera boppa,

Boill biidels,

‘Wautta bullana,

Koron kalim.

Let us for opossum go to Boppil.
We where them shall roast ?
By and by, on the other side.
We have plenty of nels.

Shall we to set nele go !
Which way are heads to turn ?
Very much to the loft.

On meeting call out.

Don’t run ; take time; shout.
How many did they kill ?

Very many,

0ld men kangaroos three,
Bucks two,

. Does three,

Wallabies two,
Native dogs two,
Fomu one.

Urru dian bumgain bobbinkurri ba Some blackfellows came here my

baigingo.
Bobbin bundu ylinmigo,
Bobbin kammi bunnaginmain.
Din di yowai baigin dan barringa ;
dan barringa bitellin,

Budela gira budela bilin.
Kumbakabbi, dan di Bimba,

Jather to Eill.

Father asleep lay.

Father uncle him awoke.

The men of the north beat the men
of the south ; the men of the
south ran away.

Four died.

Kumbakabbi, a man of Bimba,
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Kam baigin dan di TGiin,
Dan kerbona durrag burin,
Dan da Boppil burain,

Ba unda Dankurri ninnain,
TUnda burain diirigo,

Unda murrinda buiyallin,
Undaru dukkira kaowin.
'Wa dan bumgain,

Undaru tankaru kaigin,

Unda na burain nunyin ;
Undaru binman.

Kallin mebirgo gu igyago.
Wunti nummulligo ?

Tom karango yango.
Kumba pattu, pindu,
Yikki kerbana.

TJa wunna budyigo,

Kin kwivi.

Wutta wunna budyigo,
Kutta kwivl.

Kai! budyin!

‘Wuraka miirrin ; kai,
Kamwurrin.

Kai unda bumgain kuruburt.

Magilpi Boppilkurri yanin yirki,

Head cut from a man of To-un.

Man another thigh was broken.

A4 mar at Boppil was mad,

Not he with men dwelt,

He went mad in to the scrub,

He often cried out,

Himself with knives he cut.

If men came,

He with teeth bit.

Magilpi to Boppil went next day,

He the madman saw ;

Him he cured, i.c., “bunman” drew
out (the evil).

Let us for turtles go out.

Where shall we look ?

To Sandy Flat let us go.

Canoe my, yours,

Also another.

And when you find,

You whistle.

I when I find,

DIl whistle.

Here ! found !

Dive plenty ; here

Head first dive.

Here he comes another.
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Uradummain. He's caught.

Ponderiina wundina. On his back turn him up.
Kai mebir baigin. Here’s o turtle caught.
Morbaingo, Roast him,

Tandar baigi; giinay buanma. Shell break ; inside take out.
Dukkin mGhar, Red hot stones lay,
Wuruma buggo. Put it on the fire.

Dan buialle mgbirgo. The men call to the turtle.







TURRUBUL:

The Language of the Aborigines on the Brisbane River.







Turrubul.

‘gl HIS language is spoken on the Brisbane River. It does not
extend nearly so far as Dippil.

There are in Turrubul, nouns, pronouns, adjectives, verbs,
adverbs, and conjunctions. Instead of prepositions, suffixes
are employed.

I.—-NOUNS.

-du (suffiz) signifies agency, and distinguishes the nominative
which has a verb from the simple name.

Ezample :—
1st Nominative: duggai ......... a man
2nd Nominative : duggaidu......... a man (followed by a verd).
Genitive:  duggainiibba ... of a man.
Dative : dugganu ......... Jor or to a man.
Accusative : duggana ......... @ man.
Ablative :  duggaibuddi ... with a man.
duggaiti ......... at a man.
duggaida ......... Jrom a man.

Plural : duggatin ......... men, people.




TURRUBUL GRAMMAR.

kangaroo.

GENDER.

Difference of gender is expressed sometimes by using different
words ; as kruman, a' male kangarco (largest species) ; yimma, female

Bometimes the suffix —gun or —un, gives a feminine signification,
as in the proper family names, e.g., derwain, derwaingun; bundar,
bundargun, bandur, bandurun; also nurrip (son); nurriggun

(daughter).
IL.—~PRONOUNS.
The Turrabul has personal, possessive, interrogative, demonstra-
tive, and indefinite pronouns.
(1.) PERsONAL.
Stngular : 1. yutts, atta, pai, ai, paia ......... L
2. pinta, inda..........cc.coceinnanni. thom.
3. wunnl ...........ooiiiiiiie, he, she
Dual : Lopgalin..........coccoovviniiiieeenee, you and 1.
2. PUPBY ..o v e rea e ye two
Plural : Logulle ..o, we.
2. pilp@lls ......cevviiiiiiiiin ye.
3. wunnalina, wunnale, or wiinyale Zhey.

(2.) Possessivs.




(3.) INTEBROGATIVE.
Masculine and feminine: wpanda? ...... " who?
Neuter : minna? ...... what ?

(4.) DEMONSTRATIVE.

AU pimbille

Another ........................ kurruba.

Many .........ocvveviiinnn, millen, millenkulle
III.—VERBS.

The most remarkable feature in the grammar of the Australian
languages is the very extensive inflection of the verbs. The voices,
active, reciprocal, causative, permissive, &ec., are numerous ; and the
tenses are adapted to express various slight modifications of past and
future. Here is one specimen, taken down in the hope, not yet
realised, of having opportunity to add many more.

bulkurri............... to come.
bulkairi............... bring, i.e., cause to come.
INDIOATIVE PAST:  bulkurri............... came.
FUTURE: bulkulliba............ will come.
IMPEBATIVE : bulka.................. come.




VOCABULARY.

{ Words in brackets are vsed ot Durwndurun, near the Glass-kousre Mountarns.)

L—NOUNS.
1. NAMES OF MOST IMPORTANT OBJECTS,
’ Miimbal, * killen, babiin,
God Mirir moon {kﬁkurri(gaitjug-
Burrai gil) (guddup)
Dumant stars {m"g‘“
man duggai (mirriggim)
- {Jundﬁl (ipgurun) } earth ti..r or dar
(iparan) sky birrs,
ghost, spirit, ) {makoron,
,mak , hit
also whlte} magul oron man (white) makirray
mudbar woman (white} tjerran
sul {gﬁrﬁ, nirul, tyan, dan,
’ tu.ggm aborigines dumbay,
. { N kurringum
maiyi aboriginal man dan
bl bar), borigi
o { 1g1. (bultibar) aboriginal }yeran
(kuiyar) woman

# “ Mumbal” signifies thunder. It iz also used as the name of the Great Being
who speaks in thunder. 8o did the Britons, before the introduction of Christianity,
worship Taranis (Thunder) as one of the three deities they acknowledged. At Point
Macleay, in South Ausiralia, the aborigines speak of * Nurundee " aa the supreme God.
. "“Mirir” or “ Mirirnl” is used in this sense far along the coast to the south, and

“ Dhurumbulum ” has the same meaning at Twofold Bay.




NOUNS—MAN. 81

2. MaN: ‘parts of his body.

head magiil (kom)
hair kabui (kum)
forehead yilim (piiliy)
eyebrow {rmthﬂt:m
(dippinjun)
eye - mil, mia
nose miiro
lips tamburii
teeth tiér (dupgdl)
cheek (tiipgor)
ear pidna (pindp)
beard yeren (yEya)
throat (ddnip)
neck (purrun)
breast tundera (naygiir)
back toggul
side kutta
shoulder kiklka

arm (humerus) yumma (gumip)

arm (fore-arm) taron (wiyebhi)

8. MaN: his relations.

father bip, babtin, buba
mother pijay, bldiy
child nammiil

hand murra (dukkur)
finger killin
finger-nails ‘mikkiira
belly tiggeri (kiiddur)
thigh durrs (durrup)
knee bon (blidn)
leg puiyo
foot tidna (dinnay)
blood kaoiin, giwGr
bone {tirben or tjirl-wn,
geralgeral, dip
vein kaiyuy
breath or spirit gir, puru
flesh * paigulpaigul
flesh and blood biidelum
mﬁ:;l inthe } mulwarra
{nu:idmun,
son : )
DUITLy

daughter nuringun, kin
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grandmother  (kumigun)

girl kin, yurumkun

little girl killalan

boy {lﬁmufn’ -
diandin, buiyir

baby mdalam

young man  kippa

full man mutta

4. ANTMALS——Daoiin.

. mirru
wife { (dusl) mirriig
brother {gubbui]a, abig,

(wuntjimun)

brother tomogy  duanal
sister diiddi,mugugpkul
friend (comrade) uigun
grandfather  (yuguinpin)
bird mirrtn,daoiinpin
bream yullun
butterfly balimbir
catfish pAmerikurra
cockatoo kaiyar

black cockatoo karara, karér
cock of wood kao-al

crow wowul, wowa

dog m&ye, mirri

dog (wild) puigul

duck 14, nar

eagle dibbil (bdh#r)

eel tigun

emu puyi (gurun)

fh {gandakul,
kuiyur (jundaya)

flies diidunburra
jackass bird  kakOwan
kangaroo (murri)
kangaroo (old }kurﬁman,

man) g'riman
locust dinpir
mosquito tibig
mussel biikkaoa
mussel {xhy  dillin
opossum kubbi
pelican bulaalum {yirrip)
sea pigs yiigun
shark poail
enake {ka.Pul,bm, yuu.n,
(yiwuy, wupai)
whales talubilla
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5. MISCELLANROUS NOUNS.

ant-hill tanmurrin

basket yirimbin

basket (small) bupguy, bupgdm

hoat ktundu

boat’s deck kurragutta

boomerang barrakadan

bo0tS (feet, beloaging to) dinnayGba

bread-fruit tiupgtl

bucket yuppar

bushes kuddal

charcoal kiiroin

clay (pipe)  diullap

clay (red) guiyip

club tabbir

corobbary yowar

day bigi

dung kudena

dung (man’s) bindike

dung (ox's)  gunay

dung (dog’s) duypgul, dial

dust yarin

of dust yarintiber
girar, yarun,

earth (dry) {durrun

evening bigibirpi

fern diirvin
fig poapa
- fig (little) kunnin
fire {tﬂu, -klfddum,
or kuiyim
Sblmgil pungil,
§ ( bin
grass (ougecars)  walliwallingaray

grass (similar) wugarpin

Zrass (seother vartety) tGkki

grass (rushes) yikibbin

hat (s, longing ) magulkuba,

hilaman (ghield) kuntan

herb kagirelpin

herb (creeping) dam

herb muttayuntunbin

herb(water-weed)yerra

herb do.  nambir

herb (fern-like) yigai

hole mir

leaf (withered) wup

light kittibilla

light (of candle) telga

lightuing  { oo
ugain or il
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master bundur river warril
morning gunnunubbi road {kulg'un or
mud wobum gulwun, tumbar
mug biinduin sand yarug
name nurri pamirrikirri
necklace or e {tabbﬂban
headband of } kaiirbin . shape ’ nor
yellow reeds ghield kuntan
net baial smoke didn
large fish net mundin, tumma | spear bilan, gunnai
kangaroo net méerbuy stone nulluggirra
night piinnG things nunantjin
nullanulla{club)taberi thunder mumbil, mugara
potato gua, gulwal trousers®'s; (b ¢ derrayiba
quartz pebble dakki water garaoin, tabbil
rainbow kai-a0-iir wharf mumpa
Various species of Trees.
tree {paggum, bagtr gum (another) bulortum
du (wilay) gum do. kiindibar
fig gurai, noana gum do. muygar
burutha, oak (swamp) biindibar
myrtle { . . -
tabilpulla 8 -bark  ti
gum gillumbir tree blossom  bumbar
gum (another) yurra log burél, mulliy
gum do. buneri dryand dead tree dulgai
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brushwood darliim, dillar another species burabi
small tree ‘ stump billayir
bearing a bundai a red-leaved .
black berry} shrub } guran tuanpin
another species kidnabullum | another shrub dirb&yp
do. bigper ' another shrub dfirri
do. biindtigumbin anothercser suruv) duntibbin
do. wungd | anotherus mperykiibbiikubbiiran

II.—ADJECTIVES.

alive milbulpu good murramba
black kurun great kurtimba
blind milwaddeli hungry waiara
cold igil like pamba
dark kiirun red kaoinkaoin
darling kunman useless waddeli
eldest pawudenmun white buppa
NuMERALS.
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ITL.—PRONOUNS—(SBEE GBAMMAR.)

IV.—VERBS.

appear niimbani meet dindiiri
break biytaydin name nai-iburri
breathe pud | pity tigil
bring (suse towme) bulkairi run buaraoa ; igers
close up dillag@ntimurri say yari
come bulkurri ; ba see nanni
come back wirdpi send waiari
covered kiinkamurri separate punmingillin
cat {k&ii; kabdri ; set (set) ; }kurrai;

kulkurri will set kurraipuggu
draw out plinman sit pinnen
fly yirudiiga shine ; numbai ;
give wudda. will shine }numbaipuggu
go yadeni; yennan sleep biigan
grow {durun, sleep, put to  buganmurri

duruthiiga stop kagaldm
kiss dandildelaiina swim ylrudipa
lose balloteriari want yandri
make yugdri work yakka




V’.—_-A.DVEB.BB.
afar yunpap long ago kaloma
afterwards buzru or pari _ not yugar (wikka)
also ikki now, at once  berren
altogether _ — quickly banka
}WSO; Jago _
completely there nim
first berren there (very far off) n§—m
here goggum yes yoal
Adverb of interrogation ......... &ko.

Unlike ¢ yamma" in Kamilaroi, * ko is put at the end of the question.
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NAMES OF ABORIGINES ON THE BRISBANE.

[The first is the proper personal name ; the second, the family name.]
Bippinerra (bundar).
Dugalantin (bundar)
Berali (bundar)
Biirrul (derwain) a very tall man.

Diirtr (derwain).

Dulluwunna (derwain) son of Birumbirra (banddr).
‘Wudnayga (derwain) his wife Bumerum (derwaingun).
Bailha (derwaingun).

}old men, brothers, uncles to Bippinerra.

DIATOGUE.
minya inta yuggari ? What you have done ?
minya inta berren yuggaliba ? What you now are doing 7
kahi | putta kulkulliba Stop (Fust now) ! I am culling

diragum bagur This tree

tagoba or jakoba Altogether.

nutta yuggari berren. I have finished now.

nam pandu P There, who 7

purri bulkai minyaliiy ? To me bring that thing—what d'ye
call 7

wiinyalu yaraman bulkairi.  He the horse drought.

wunyalu nurriy waiari He (hig) son sent.

(weari)
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e G e e e ——

From Geness 1., ii., and iii,

Mambil gEmbillebu nunintjin yugiri.

Kiloma bigi yugsr, pa killen yugir
s mirregin; pa daolin yugar milbulpu.
Tkki tar, yulpa pinddu, tér yugar,

Kurumba Mimbil gambillebu yugiri.
Tar berren kUrfin, yugar por pinédu.
EKtrunkiiron wungunti tabbil yinne.
Bagil yugir dor@thiiga tarti, kuddal
yugir, duggatic yugar, yaraman yugar ga
murri yngar, gurun yugar.

Mumbal gambillebn yugiri, muddan ya
muddin bigi. Yutta bigi; Mumbal yiri;
“ Kittibilla bulka!” Berren kittibilla
bulkurri, Mumbeal kittibilla nfnni; kitti-
billa murrumba ; Mumbal kittibilla pin-
mipgillin kitrunktirunti, Mumbal kitti-
billa naiiburri Bigi; wunnal kurunkurun
naiiburri yinni. Bigiblrpi ya pinond-
pubbn bigi kunnar.

Bigi kurruga; Mumbal birra yugari.
Bigi muddin; Mumbal yari; “Wam-
billebn tabbil kunnarti wuni ; ya durrun
nimbini.,” Burra wunnal tabbil naiiburri
Tabbilbon ; Wa durrun naiiburri Tar.
Wunnal bigir yugari gs bungil; bungil
diriin, tir kiinkamurri.

Budela pa bidela bigi; Mumbal bigi
na killon yugari; Wunnal yari; bigi
n@mbaipuggn ; burra wunnalkurraipuggu.
Tkki Wunnal mirregin yugari.

God all things made.

Long ago sun not, and moon not, or
stars; and creature not living. Aleo earth,
we upon it, earth {was) not.

Great God all made. Earth at first dark,
not shapeinit. Darknesa upon water sat.
Trees not growing on earth, bushes not,
men not, horses not, and kangaroo not,
emu not.

God all made threo and three days.
Firet day; God said; “Light come!
Instantly light came. God the light eaw;
the light was good ; God light eeparated
from darknees. God the light named
day ; He darkness named night. Evening
and morning, day one,

Day second ; God the sky made. Day
three ; God said; **All waters to one
bring ; and dry land appear.” Afterwards
He water named sea; and dry land
named earth; He trees made and grass ;
graas grew, earth it covered.

Two and two day; God sun and moon
made ; He eaid ; sun shall shine ; after-
wards it shail set. Also he stars made,
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Budela na muddan bigi; Mumbal
teolinpin yugari; taofinpin wungunti
yiridinga. ‘Wunnal kirimba tZllbilla
yugari, g bacai ga yungun ga pambille
kulyfr yugari ; kuiyfr ylridungs tabbilti.

Muddsn npa muddan bigi; Mumbal
yaraman, bulls, murri, ylwun, kuppi,
mirri, gulgul, munkimunki, gambillebu
milbilpu tarti ginedu yugari. Burrn
Mumbal yari; “gulle yugale duggaigamba
gulle; ya Wunnal bundir gpambillebu
tarti, ga yambillebu nansntjin yinsdu.”
Berren Mumbal duggai yugari pamba
‘Wunnal murrumba. Ikki Mumbal jindal
yugari yamba. Wunnal murrumba. Mum.
bal yarintiber duggans yogari. Wunnal
guru pui kurribunmurri murudi; berren
duggai milbillpibun; Mumbal duggana
naiiburri * Adam.”

Mumbal yari “ Yugar murrumba duggai
kunnar ginnen. Yutta jindil wunnaun
yuggile.” Mumbal Adam bigginmurri
pulyala dain. Mumbal tirben (tjirben)
kutt&dibar pinman ; Wunnal banka paigul-
paigul dulligintimurri. Berren Wunnal
tjirben kuttadiber pBnm&nib3r jEndins
yugari, Burru Mumbal jundéns bul-
kairi dugginu., Adam yari “ K& jundal
tjirben tjirbenti yurribiti, ya paigulpaigul
. paigulpaigulti purribiti; wunnal jundal
gurriba.”

Nurri duggai Adam ; nurri jundal Iva,
Mumbal doggana ya jundana yari: “Winta
tjunglll, goags, kunnin, boinyi boingi,
yEmbillebu bagulti tulls: nlindl kunnar
bagir plrti jillérdu ints wunns dungama

Two and three day ; God birds mads ;
birds upward were flying. He great
whales made, and sharke, and ses-pigs,
and all fish, made ; fish swim in water,

Three and three day; God horse, bul.
lock, kangaroo, snake, opossum, dog, wild
dog, eheop, all living creatures on earth
dwelling made. Afterwards God said;
“We will make man like us; and he
master of all the earth, and of all things
in it.” At ones God man made like Him
geod. Also God woman made Like him
good. God of dust man meds.. He a
eoul breathed into nostrils ; at once man
was alive ; Grod manz named * Adam.”

God said * Not good man alone to be.”
I woman for him will make. God Adam
alesp made long lying down. God a bone
out of side pulled; He guickly the flesh
closed up again. At once He the bone
out of side pulled out a woman formed.
Afterwards God the woman brought to
the man, Adam said “ This woman bone
of bone mine, and flesh of flesh mine;
she wife my.”

Name man Adam; name woman Eve.
God to man and woman said : *“Ye bread-
fruit, fig, Little fig, bunya bunys, all trees
eat; only one tree in midst standing you
do not of that tree eat. Ye when that
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bagurns tuolls. Wicia winna dungsma
bagurna tulli, ya Pints pindu balluia
w ”

‘Waddeli magu? yiunti bulkurri ; wun-
nal yari “ Mumbal yari, ginta wunna
pimbillebn bagulti tulla P Iva yari:
“Mumbal yari gullenunna; ginta tjun-
gil, ydags, kunnin, bﬂiﬂﬁhmﬁs yam-
billebu biighilti tulla; pindt knnnar bagur
glrti jillérdu inta wunnadungama bagiima
tulls. Winta winna dungamabagurnatulli,
gints gundu balluia bigibu. Bagur gurti
jillerdu tanbul.”

Magui yhunti pinédu yari, “ Winta
yugar ballui, Burra pints winna bagur-
na gurti jillerdu tulli, mil ginta yuggaipa;
yints gamba Mymbal.” Jindilguipuning
yhun winungurri; kodna mufya dinga
bagirnu. Burru wunnal pinmén; pa
twri, ya dugganu widdan; duggaidu
twrri. Wunnale mil yugghn ; wunnale
miginpunni; wunnale yuruman kuddalti
Mumbalnundi, naiya yundu gullinga.

Mumbal knogain : “ Adam, winna
inta?” Adam yari, “gutia yundum;
gutte mipinpunni, gutta yuroman®
Mumbal yari: “Inta minninji mfigin-
punna P Inta bagurma purti jillerdu
turri 7* Dnuggai yari: * Jundal Inta
gurri widdanib®r, wunnal jundal npurri
bagurti widdan ; ga gutta turri.” Mumbal
jundana yari: * Inta minya yogkrei?”
Jundal yari: “Yuundu guona nullug-
murri yari; pa putta twri” Mumbal
duggana pa jundana yari: * Ilpip
budelabu ballai. Ilphiy yirlng kimbal,
s yarung kimbal ilpling wirré.’

tree oat, even you surely will die that day.”

A bad demon into serpent came; he said,
“Has God said, yo must not all trees
eat?” Eve eaid: “ God said to us, ye
breadfruit, fig, little fig, bunya bunya, all
trees eat ; only one tree in midst standing
ye must not that tree eat. Ye when that
tree eat, ye surely will die that day. Tree
in midat standing forbidden.”

The demon in serpent dwelling said “Ye
not will die. After you when tree in midet
standing eat, eyes your will be well ; you
like Gtod.” The woman believing the ser-
pent heard; heart was longing for the tree.
Then she plucked ; and ate and to man
gave; the man ate. Their eyes saw well ;
they were ashamed ; they hid themselves
in bushes from God, see leat us two.

Goderied ont: “Adam, where art thou P
Adam eaid: “Y waeafraid; I wasashamed,
Ihid myself.” Godsaid: * You wherefore
ashamed ? You the tree in midet standing
have eaten?’ The man eaid: “The
woman Thou me gavest to be with, that
woman to me of the tree gave; and I ate.”
God to woman said: ‘‘Thon what hast
done?” The woman eaid: *“ The serpent
me liea told ; and I ate.” (od man and
woman said : “ Ye two both shall die. Yo
dust only, and dust only ye return.
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Wunna bukki winunga ; gutta ilptllana
yili; gutta yugir mudyeri punna; ya
murriimba p3mbillegu.

Immanuel wunnal  MUmbil-ntibba
nurrig ; Wunnal duggai punni; wunnal
balEn pulpunns,

Wulle piEmbillebu waddeli; Mumbil
blindu gulleyunpa. Mumba! yari: “ Wim-
billebu duggatin waddeli ; gutta kilimurri
wunniélina.”

Immanuel yari: *“ Wunns yginta kili-
mul wunnalina; guopa ginta kalimul ;
yunna ginta bimma, gutta billips.”

Immanuel wunnal murrumba ; Wunnal
billin pullenunnu; gulle pimbillebu
waddeli ; nulle mibulpubun ; gullenunna
yugsr kalimunna.

Jmmanuel murrumba; yugar waddel
wunalpuddi gin&dn. Wunnal paiimbiladin
yuggin: Wunnal mil wullimbadin yuggin;
‘Wunnal ga pidoanint® yuggin; Wunnal
kungir bulgunmurri, pa milbulpumurri.

Burru waddeliduggatin Immanuel m#ni,
ga kunglrmurri. Wunnale bighr t@tbul
kulkurri; wunnale kurruba bagur kalkarri
ga winkamurri; wunoale biidelabo baglir.
na ninni. Wunnale Immanuel m&ni ; mir
murradi bimberri; ga mir tjidnendi bim-
berri. Wa wunnale Immanuel bagsti
wune : Wa Wunnal duran bagirti: Wa
‘Wunnal kungirpun,

‘Wuaonale bulgunmurribagiirubba ; tarti

dai-emurri,

Mp a little listen to; I to you will
speak ; I not lies tell ; talk good for all.

Immanuel he is God's son; He man
became ; he died for us,

Weoall are bad ; God angry with us.
God said: “All men are bad; I will
punish them,”

Immanuel ssid : “ Do not Thou punish
them ; me do Thon punish; me do Thou
smite, that I may die.” )

Immanuel he is good; He died for
us ; we all are bad ; we are alive ; ua not
he punishes.

Immanuel was good ; no evil within him
dwelt. He sick people healed; He oyes
of blind healed ; He aleo deaf healed ; Hea
dead raised up, and alive made.

Afterwards bad men Immannel seized
and killed. They a tree straight cut down;
they another tree cut down, and lsid
along ; they the two trees fastened. They
Immanuel seized; holes in hands they
pierced ; and holes in feet they pierced.
And they Immanuel on tree put: and He
was hung on the tree : and He died.

They took him down from tree; in
ground laid him.
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Immanuel pinimbo kungir daieduna;
mildelago Wunnal kungir daiedupa; pa
ptnnu kurruba kungir daieduna: kurruba
mudelagec Wunnal bulkurrun milbulpu-
bun. Burrn Immanuel birradi wundare ;
berren Wunnal birradi ginnenna. "'Wun-
nalu yulpina nanna.

From Luke

Immanuel millendu yana; ya Wunnal
yeatuna Kapernaiim; Kapernaiim miant-
jun; nuruga Kommandant: wunnanibu
duggai psingo daina; wunnal tjigenti
billini. Kommandant Immanuel wina-
purri miantjun ninadu: wunnal duggatin
moyumko waiari : “Duggai purriba pain-
go ; inta bulka ; paii yagulliba.” Duggai
bulkurri; tiggen yali Immanuel bulkullibi,
‘Wunnale yili, * KEommandant murriimba
duggai.” Immanuel yeatiiga gulle buggs.
‘Wunnale tjigenti bulkurri impiggs.

Kommandant wunnaniba nubbugsa wai-
8ri; wunnal yilibe, “ Wunna bulkul;
yuita yugar murrumba; wunna pinta
bulkultu Ompi nurribd. Winta wulla
kunnar y& ; yinta y&, ® Wunnal yaraipa’;
berren wunnal murrumba bai. Futta
baigal kaiabunda: millen duggatin yunna
glrpings kiwunna: Kutta kunnar y&,
. ! pinta yerrd’; berren wunnal yerri : Hutta
kurruba yali, ‘ ginta bulka’; berren wunnal
bulkurri ; yutta kurroba yali,‘ pinta duga
yuggali’; berren wunnal! yuggiri” Im.
manuel duga pinay. Birribug bugguru
boddai: gilliyin nal; yari, “gutta
yugirpe nfnni duggai yémba wunnal
Kfindin nunna yugar winuguona. Xar
Kommandant nunna winugunna.”

vii,

Immanuel that night dead lay; next
day He dead lay ; and night another dead
He lay ; next to-morrow He came up alive.
Afterwards Immanuel to heaven went up,
now He in heaven dwells. He ua sces.

and viii,

Immanuel long spoke ; and He came to
Capernaygn. Capernaum, a towa, There
was the chief man : Lis man sick lay; he
almoet dead. The Commandant Immanuel
heard in town to be ; he men on message
sent, “ Man my is sick; you come! the
sick heal” The men came; earnestly
asked Immanuel tc come. They eaid,
* The Commandant ia o good man.” Im.
manuel went them with. They near came
to house.

Commandant his brother sent ; he said,
“Do not come; I not am good; do not
thou come to house my. Thou word one
speak; Thou say, ‘Let him be well’; at
once he well will be. I am a man of
power: many men me behind follow:
I to one eay,  Thou go'; at once he goes :
I to another say, ‘Thou come’; at once
he comes: I nnother tell, ‘Thou thia
do’; at once he doeas it.” Immanuel
this heard. He greatly wondered: He
turned round ; He eaid, “1 never saw o
man like him. Any besides (him) me
not believes. Only the Commandant me
believea,”
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Dugpatin Kommandantniibba wirreni
impiga; ninna duggana paingo daiida
murrimba wunnal yuggin.

Immanuel tarti bulkarri,Gadars tjigenti,
@alili. Duggai bulkurri mianjunti wun-
nana padin. Maguikdl barkil wunnal-
puddi yinedn; wunnal pidna-wuddeli;
gerag geray yugarpowumbadilya; impigga
yugarpo yinnen ; wunnal kuggirti ginne
dina. Wunnal Immanuel nannf ; kungain
karan wunnalpuddi; yari, * Minyago
yunna giota, Immanuel nurrin Mumbal-
nibba? Inta wunna, putta muian, inta
wunna gunna kilimul.” Immanuel yari,
“ Magui, bulkurri duggai puddi.”

Tjigen wunnana m&ni, wunnanuba
gubbuy tjidne pa murra niinni; wunnal
bigguri kamiri. Wa maguidc wunnana
kawiane kldnigulti, Tmmanuel yari, * Naii
yinta minya”? Maguidu yari, * Kurumba
mulla.” Millen magui wunnal-puddi kur-
rin. Wambille magui mui-an, “ Wunna
gullenunna waialta wonku.”

Pigpig millenkolle bippudi fanmunna.
Magui mufan, yari “gulle yerr pigpig,
gko"? Wunnal yari * Yerra.” Berren
pambillemaguiyeatunga duggaipa pigpigti
kurrin ; berren gambille pigpig tubbdrpun
Igéren tubburti bipudi buakin, pa tabbilti
wlzugin,

Duggatin pigpig inglta igeren mient-
jinti; gambilla yari. Duggaitin miént-
jintiber yeatuna, ninnib®r minna yugari.
‘Wunnal bulkurri; Immanuel niani;
doggai magui indltw nEnni jidnendi Im-
manuel-niibba ninddu, gerang gerang pilla,

The men of the Commandant returned
to the house ; they see the man sick lying ;
well kim become.

Immanuel to land came, Gadara near
in Galiles. A man came from town him
tomeet. A demonlong time in him dwelt;
he was mad ; clothes not wore; in house
not dwelt ; he with the dead dwelt con-
stantly. He Jesus aaw; he cried out;
he fell him before, said “ What me thou,
Immanuel son of God? Thou do not, I
beseech, thou do not me torment.” Jesus
said, * Demon, come from the man.”

Often him it seized ; his brother feet
and hands tied ; he the rope broke. And
the demon him drove to the forest. Im-
manuel said, *Name your what?' the
demon said “ A multitude.” Many demons
him into entered. All the demons en-.
treated “ Do not ua send to the deep.”

Pige many on mountain were feeding.
The demonns bescught, s2id “ We may go
to pige, may we?” He maid “ Go." At
once all demons came, man from the pigs
into ; at onca all the pigs quickly went
steep hill tumbled; and in eea were -
drowned.,

The men pigs keeping went to the
town ; all they told. The men belonging
to the town came, they ssw what he did.
They came, Immanuel they saw ; the man
the demon had beenin they eaw at feet of
Immanuel sitting, clothes wearing, minp
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pidna yuggan wunnal, ‘Wunnale yandain.
Dugpatin Immanvel-puddi ginédo yari
pgimbilla. Wambille duggatin tartibr
Gadara bulkurri Immanuel ga mufan; yari

“Yerri yinta, yerrd pinta”; wunnal '

kurumba yandain. Immangel yeatuna
kiindtilti, kirglimii wirren.

Burrn duggai, magui wunnalpuddi ya-
deni, bulkurri Immanuel ; yari, “putta
gintapuddi ginne.”” Immanuel wunnaly
yari, “yerrd; wirrfr nmpigge yinunba;
numpa duggaitin taciin yinou yugariba.”
‘Wunnal yeatuna, pa duggatin yambillaba
yari tolin kurumba wunnalu Immanuel
yogari. Burru Immanuel krgumti wirs
nébu; dnggatin dGtin n&nningo; pyam-
billabu wunnana 3ndaltfiggs.

Duggni, nail Yaairu, bulkurri ; wannal
bunkin tjidna wunnalpuddi; muian, yari;
“pinta bulka umpinga yurriba: myurribs
nuringgun kunnar kiimbal, berpi kin;
wunoal barumpa balioi” Immanuel
yari  gutta pintabs yurri.”

Duggatin kiiriikabari wunnana. Jindal
pailmbila; yugarwunnana murramba yug-
gali; wunnal girpinje bulkurri; nadin
gers ygera) Immanuel-niibba, Berren
kao-un dullan; jondal murrumba bain,
Immanuel yari “ypindu yumnna yadin?
KWambille yari “yugsr yutta.” Peter yari;
“Bunjeru duggstin yinta kurnkabari na
yinta mumma : Wints yari pindu yunna
gadun?” Immanuel yari; “Knnnara
gunes yadin ; kais yuttabuddi Igeren.”

healed he. They were afraid. The men
Immanuel with abiding told all, All the
men of the land of Gadara came to Im.
manuel and besought ; they said, “Go thou,
gothou.” Theymuchfeared. Immanuel
came to boat, to other side went across,

Afterwards the man, demon him within,
went oui, came to Immanuel ; said, “I
thee with would abide.” Immanuel to
him said; Go; return to house thine;
show to the men things to thee done.” He
went, and to men all said things great to
him Immanuel ¢id. Afterwzrde Im-
manuel to shore returned, men glad to
see Him, all Him were waiting on,

A man, named Jairus, came; he fell
down at feet before him ; besought, said ;
“You come to house, my daughter ome
only, little girl ; she almost dead.” Im-
manuel said, ¢ I with you will go.”

Men flocked around Him, A woman
was sick ; not her well ean they make;
she behind came; touched eclothes of
Immanuel, Instantly blocd stayed ; wo-
man was well of her disease. Immenuel
gaid “ Who me touched?” All said
“ Not 1. Peter snid ; Master, men thee
flock round and thee press: do you say
who me touched ?” Immannel gaid;
% Some one me touched ; virtne from me
is gone.”
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Jindal nd&nni yugar wunnsl murrumba
gurumun; wunnal jikkebele bulkurri;
karan tjidnendi wunnalpuddi; pa duggatin
buddi gambillabo yari; * gutta pinnuba
gerangeran yadun, berren yutta paii yug-
gin. Immanuel yari; “ gurriba nuringun
murramba pinta! Finta yunna yuipund
gwinelnga; dujinna inta murrnmba.”

Berren dugpatin umpinga Yasirinubba
bulkurri; yari “ nuriggun ninnuba baltni;
wunna yuadin yéldu.” Immanuel wina-
gurri; yari; “yandai wunna; piindu gunna
guipuniy winelngs; nuriggun pinnuba
murrumba paii yugaips.” Burru wunnale
impigga bulkarri. Immanuel wunna
duggatina bulgutu Gmpigga ; gindu Peter
na Yakoba pa Yoban, pa bip pudjan kin-
niibba, Wambilladu dliginng; yari; “kin
balluni; kin balluni,” Immanuel yari
“wunna ditnidii: yugar wunnal ballun,
gundu bugankfimbal.” yambilladu ginden ;
wineigari balunibér. Immanuel gambil-
lebn kawine ; wunnal kin murradi miini;
wunnal yambari wunnana; yari; “kin!
bulkurai ! piiru wirepinebu ; wunnal
bankn dulpain. Immanue] yari; “tilkiba
wunnanu widda.” Big ga pujag kurrii.

The woman saw mot she able to hide
herself ; ehe shaking came ; threw herself
at feet him before, and to the men all maid
“I your clothes touched, at once I of
aicknese was cured.” Immanuel maid ;
“My daughtier good you; you me believing
heard ; enjoy thou good.”

Then men of the house of Jairus came ;
they said, “ Daughter your is dead, do not
more say.” Immanuel heard ; he said;
“ Fear do not, only me believing hear:
daughter thy well of disease shall be
made.” Afterwards they to house came.
Immanuel would not let people come into
house ; only Peter and James and Johnm,
and father and mother of the girl. All
were weeping; they said, “The girl is
dead ; the girl is dead.” Immanue] said
“ Do not weep ; notshe dead ; only asleep
only.” All langhed; they knew %o be
dead. Immanuel all put out; He the
girl by hand took; Ha called her, said,
“ Damsel ! come!” the soul returned,
she soon sat up. Immanuel said “ Food
to her give.,” The father and mother
wondered.
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VN

T b HE ILanguage spoken by the now extinct tribe of Port
‘%%ﬁf Jackson and Botany Bay. These words were obtained from
tg,“' ©5° Mrs. Lizzie Malone, a half-caste, and were learnt by her

‘9"0 from her husband, John Malone, a half-caste, whose mother
i was of that tribe.
NOUNS.
father babuna, bibunna | old man banguy
mother pubuy old woman milda
children chajuyg head kabura
son babuy eyes mé
daughter gudjéruy nose niigilbundi
. ‘ {mld_]ﬁn or mouth kommi
mitjun tongue tullup
your father’s } hand murramul
b
children AnAAeE) foot dunna
you are mine }gaia ulli knee plimiiy

(my daughter)
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kangaroo
opossum

magpie

black

large

TCRUWUL.
2. ANIMALS.
burral
kiiriiera orow
jugip duck
guriiguy black snake
adder
3. MISCELLANEOUS,
miirruy ! smoke
bati dew
wé night
wirri food
wirriggulla creek
dulks sand
kulnfira grass
kurri wind
bunna boat
kanje bora cmittatory site)
ADJECTIVES.
wirra red or yellow
gunda small
kullér white
kaiun

{

metiba or
warnui
kiindyeri
yinga
nyumbnish

kuruy gerij
kibir

purra
dunmigurn
turaguy
wetyut
bumbiir
kimgima
yernera

‘wiiriigul

kiibur
murruwuluy
tibitra




PHRASES.

1 ss0 a kangaroo.

‘Where ?

There he is.

He has caught some schnapper.
He killed s snake.

Ran!

Come here quick !

Go away!

Take the dog away;

Bring it here again.

Give me some water.

I will give you some water.
Ovoer the river.

You must!

No.

‘What do you want?

‘Why do you look sulky ?
You must be

So disagreeable.

Our father here will pray for us.
He brought his eister home.

Windagh birrd,

Wutta ?

Wo, go, ga gullai.
MiEnmi willimai.
Bunmi miindi.

Chawi ! '

Y& y& chabug !

Yunda !

Kaindina miriguy ;
Waiguluy pa mirigug.
Biniguy béth or paityliy.
Kai yai pindwagiy bitl.
‘Wagl yinbayal.
Kindiguy mulli !
Ma3ira.

Uhnijerunbi minku ?
Puanmakno wottowiys ?
Wullai rlimka
wirimigunin,
Kursguluk tualene,
Waintlai fa mitjungun.
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of Lieutenant Rowley.

man (aboriginal) dullai
man (white)  jibagiluy
woman wirdwi
boy {wongerra. or
wunara
girl werdowi
‘father biana
mother waiana
child girdy
husband mollimiy
wife jinman
brother bobbina
gister wian
brother-in-law jambi
sister-in-law  jambip
comrade mittigan

—— s O——

NOUNS.
namesake {

stranger

! > HIS Language was spoken from the mouth of George’s River,
Botany Bay, and for about fifty miles to the south-west.

Rowley, formerly resident at Cook’s River (Botany Bay), son

damolai or
damili

mai-al

doctor (sorcerer) karraji

head
forehead
eye

nose
mouth
teeth
ear
breast

kobra or kobbera
kobbina
mai
nogra
midyea
terra
kurra
nibuy
gili
bindi
minniy
buril
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finger berril
leg mundao-i
foot tunns,
blood miila

* kangaroo birri
kangaroo i ma) kao-wilgdy
kangaroo ¢seuum) wolarl
kangaroo ®3; wolaba
kangaroo (red) gdréa
kangaroo (rock) wirain
kangaroo (rat) karnimip
opossum, wai-ali
opossum (ringtaied) bikari
bear kiila
bear (ground) wombat
iguans jindaola
dog jinghd

yaraman
horse [from “‘yara”

throw fast.]
horned cattle kumbakuluk
pig tarramué
cockatoo karabi
birabain or
emu {biriabain or

murrion

Crow “wirgon
duck (black) ylirAnyi
hawk _ biindd
laughing

jackass }k gunds

parrot (rosella) biindeliik
pigeon (blue) wonga-wonga
pigeon (crested) mirral
pigeon (green) bao-mi
pigeon (bronze) gotgal

egg karbin
fish mogra
bream yerrermurra

shark (blue) kon
shark (ground) kwibito

schnapper wallami
kingfish wollogul
flathead kaoari
mullet worrijal
blackfish kururma
eel burra
oyster bittongi
mud oyster danya
black snake  cherribit
mosquito dubiyp
sun kyun
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moon julluk itch gaibal
stars kimberwalli fly-blow tullibiloy
morning winbin small-i)ox gulgul
night minni hoarseness kiirak
earth bimmal house gunya
water birdo o7 naijuy canoe nao-i
fire gdyoy ship murri ngao-i
sea barrawal club {nu]lanulla, and
rain wil-lan woddi
thunder murongal spear kirmai
lightning mingd mingi spear (small) dufl
dust diirir fish-spear Gis,  muttiy
frost talard throwing-stick
wind gura for spear } womrh
grass durawoi boomerang  bimarin
smoke kudjel shield hilaman
hilt bulga gun jererburra
path miirdl net Ta.0-Ta0
brush %kl shevt tGga, fish-line kurrajoy
scrub @ segle)  jerematta oar DAITAWAaN
south wind  tugra gor paper 7%« kurunderuy
north wind yiroka gord cooking kunnim#
bulrush wollogolin opossum rug  budbilli
opossum rug  budbilli the bora yellabi daiitloy
sore gigi name nanti
boil bika pity orsympathy mudjerd
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TURUWUL.

kangaroo
opossum
dog
magpie

carth
water

sun
sunshine

gea
clouds

hut

burral
kiiriiera
jugiy
guriiguy

2, ANTIMALS.

crow

duck
black snake
adder

3. MISCELLANEOUS.

mirruy
biita

wé

wirri
wirripgulla
dulka

bunna

kiinje

smoke

dew

night

food

creek

sand

grass

wind

boat

bora, ttottistory rite)

ADJECTIVES.

wirra

qunda
kuller
kaiun

red or yellow
small
white

{

metiba or
wirnuy
kiindyeri
yupga
nyumbutsh

kuruy gerij
kibir

purra |
dunminurn
turaguy
wetyut
bumbiir
kimgima
yernera

witragul

kiabur
murruwuluy

tibifira




PHRASES.

e
I seo a kangarvo. Kindagit birri.
‘Where ? Watta P
There he is. Wo, go, ga gullsi.
He haa caught some schnapper. Miomi witlimai.
He killed & enake. Bunmi mindi,
Run! Chawd!
Come here quick ! Y3 y8 chdbuy !
Go away ! Yunda!
Take the dog away; Kaindina mirigay ;
Bring it here agsin. Waiguluy ga miriguy.
Give me some water. Biniguy bitll or gaityty.
I will give you some water., Wal gai pindwagliy bitl.
Over the river. ‘Wigh yanbAgal.
You must! Windiguy mulli!
No. Msirs.
‘What do yon want? Dhnijerunbi minku
‘Why do you look sulky ? Punmakitno wottowiyd ?
You must be Wullai rimka
8o disagreeable. wirimiyunin,
Our father here will pray for us. Kuraguluk tualene.
Hpe brought his sister home. Waigllai ia mitjungun.
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Jundal nénni yugar wonnal murrumba
gurumun; wunnal jikkebele bulkuri;
karan tjidnendi wunnalpuddi; na duggatin
buddi pambillabo yari; “ gutts pinnuba
gerangeran gadun, berren gutta paii yug-
gan. Immanuel yari; * nurriba nuriggun
murrumba pyinta! Kinta nunna guipuna
gwineligga; dujinna inta murrumba.”

Berren duggatin umpipga Yaairinubba
bulkurri; yari “ nuringun ninnoba balini;
wunna gundin yaldu.”! Immanuel wina-
gurri; yari; “yandai wunna; giindu yunna
guipunan winelgga; nuriggun yionuba
murrumba paii yugaips.” Burru wunnale
fimpigga bulkurri Immanuel wunna
duggatina bulgutu impinga ; gindu Peter
pa Yakoba ga Yohan, na big pudjay kin-
niibba. Wambilladu duginna ; yari; “kin
balluni ; kin baluni” Immanuel yari
“wunna digidi: yugar wunnal ballunm,
gundu bugankiimbal.” nambilladu ginden;
wineiigari balunibér. Immanuel yambil-
lebu kawane ; wunnal kin murradi m8ni;
wunnal yambari wunnana; yari; *“kin!
bulkurai ! piru wirepinebu ; wunnal
banka dulpsin, Tmmanuel yari; “talkiiba
wunnanu widda.” Big ga pujag kurrii.

The woman saw not she able to hide
herself ; she shaking came ; threw herself
at feet him before, and to the men all snid
“1 your clothes touched, at once I of
sickness was cured.” Immanuel said;
“My daughter good you; you me believing
heard ; enjoy thou good.”

Then men of the house of Jairus came ;
they said, “ Daughter your is dead, do not
more say.” Immanuel heard; he aaid;
“ Fear do not, only me believing hear:
daughter thy well of disease shall be
made.” Afterwards they to house eameo,
Immanuel wonld not let people come into
house ; only Peter and James and John,
and father and mother of the girl. All
were weeping; they said, “The girl is
dead ; the girl is dead.” Immanuel said
“ Do not weep ; notishe dead ; only asleep
only.” All laughed; they knew to be
dead. Immanmnel all put out; He the

girl by band took; He called her, said,

“Dammel ! come!"” the soul returned,
she soon sat up. Immanuel said * Food
to her give.,” Tho father and mother
wondered,
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was of that tribe.
NOUNS.

1. MaxN ............ tdhulla.
father bébuna, bibunna old man
mother pubuy old woman
children chajuy head
son babuy eyes
daughter gudjsruy nose

; ‘ {mldjﬁn or mouth
mitjun tongue
your father’s } hand
children Tahmandamg foot
you are mine . ) knee

wulli

(my daughtar)} e

HE ILanguage spoken by the now extinct tribe of Port
? Jackson and Botany Bay. These words were obtained from
>5° Mrs. Lizzie Malone, a half-caste, and were learnt by her
from her husband, John Malone, a half-caste, whose mother
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kangaroo
opossum
dog

magpie

earth
water

TURTWUL.
2. ANIMALS.
burral
kitriiera oo
jgiy duck
gurfigun black snake
adder
8. MISCELLANEOUS,
miirruy) smoke
bata dew
wé night
wirri food
wirriggulla creek
dulki sand
kulpiira grass
kurri wind
bunna boat
kiinje bora. (nttiatery site)
ADJECTIVES.
wirra red or yellow
gunda small
kuller white
kaiun

{

metibd or
wirnu
kiindyeri
yupga
nyumbutsh

kurug gerij
kibir

puTd
dunminuy
turaguy
wetyut
bumbilr
kiimgiima
yernera

wirdgul

kiibur
murruwuluy
tibitra




PHRASES.

I see a kangarco.

‘Where ?

There he is.

He has eanght some schoapper.
He killed a snake.

Raun!

Come here quick !

Go away!

Take the dog away ;

Bring it here agsin.

Give me some water.

I will give you some water.
Over the river.

Youn must!

No.

‘What do you want ?

‘Why do you look sulky ?
You must be

8o disagreeable.

Our father here will pray for us.
He brought his sister home.

Windagd birrd.
Wutta P

Wo, go, ga gullai,
M3omis witlimai.

Buaomi miindg.

Chawi ! '

Y5 y3 chdbuy !

Yunda!

Waindina mirigay ;
Waiguluy ya miriguy.
Biniguy batdl or gaityly.
Wai gai pindwagly bitd.
‘Wilgl yinbiyal,
Windigug mulli!

M3ira,

Dnijerunbi minku ?
Punmakiino wottowiys ?
Kullai rimka
wirimigunin.

Kuraguluk tualene.
Hainilai ia mitjungun,
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o HIS Language was spoken from the mouth of George’s River,
%77 Botany Bay, and for about fifty miles to the south-west.
oy very few of the tribe speaking this language are left. The

of Lieutenant Rowley.

man (aboriginal) dullai
man (white)  jibagiluy
woman wirawi
boy {wongerra. or
wupara

girl i werdwi
father biana
mother waiana
child giron
husband mollimiy
wife jinman
brother bobbina
sister wiag
brother-in-law jambi
sister-in-law  jambiy
comrade mittigan

information was obtained by the author from Mr. John
Rowley, formerly resident at Cook’s River (Botany Bay), son

NOTUNS.

damolai or
namesake _ { damili
stranger mai-al
doctor (sorcerer) karraji
head kobra or kobbera
forehead kobbina
eye mai
nose nogra
mouth midyea
teeth terra
ear kurra
breast nabuy
back gili
stomach bindi
arm minnin
hand buril







& Bay the name of the race is “Djan” or “Dan.” As they
have no knowledge of the extent of the country they inhabit, the
names given to the land can only be regarded as the names of small
districts. At Cape York, Australia as known to the inhabitants of
that coast is called * Kai Dowdai” (which I suppose to mean  Little
Country”), in contradistinction to *“Muggi Dowdai” (“Great Country”),
that is, New Guinea. Mr. M‘Gillivray, in his narrative of the
Expedition of the ‘ Rattlesnake,” gives the above as the names used
by the Aborigines for Australia and New Guinea. He renders “ Kai
Dowdai” Great Dowdai, and “Muggi Dowdai” Little Dowdai. But
“ Kai” means little in Kamilaroi; and muggi looks like a modification
of “murri,” great. To those who live near Cape York, and pass to
and fro across the Strait, without any means of knowing the real
extent of Australia or New Guinea, the low narrow point of land
which terminates in Cape York must appear very small, compared
with the great mountain ranges of New Guinea. Regarding “dowdai”
as a variation of ‘ towrai,” a country, I think it probable that * Little
Country” was the name given by the Aborigines to Australia. Itmay
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be that those of the race of Murri who first came into this land,
passing from island to island, until they reached the low narrow point
which forms the north-eastern extremity of this island continent, gave
the name Kai Towrai (Little Country) to the newly-discovered land ;
and as they passed onward to the south and west, and found out some-
what of the vast extent of the country, the necessities and jealousies
of the numerous families that followed them forbade their returm.
The current of migration was ever onward towards the south amd
west ; and, therefore, the north-eastern corner of Australia was always
the dwelling-place of a people ignorant of the vast expanse beyond
them, and willing to call it still *“ Kai Dowdai,” the Little Country.

This is, of course, only a conjecture. .And from the wide difference
between the various languages it is not safe to assume that kai and
towrai have the same meaning at Cape York as in Kamilaroi. But,
as shown in a former part of the work, Kamilaroi is known, in some
measure, far to the north of Brisbane. On the other hand, the
Aborigines in various parts of the continent point to the north-west as
the quarter from which their tribes came. And some travellers’ tales
bave nminde public a tradition about the first landing of man on the
north-west coast of Australia, from Java.




COMPARATIVE TABLES OF WORDS IN TWENTY LANGUAGES.

%Mi/ ITHIN the country intersected by the tributaries of the

S
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o0 Darling many languages are spoken, though Kamilaroi is
: } gf} understood by all the tribes. In fact, natives of Port Curtis,
' ..f to the north, and of Twofold Bay, to the south, with others
? | from various intermediate localities, know enough of Kami-
laroi to understand and answer, in that language, such. questions as
this :—* Yamma yinda Kamilaroi winugulda ?”’ (Do you understand
Kamilaroi?) Their answer is, the Kamilaroi negative, ¢ kamil.”

¢ Koinberri” is spoken on part of Liverpool Plains and the Castle-
reagh River ;—* Wiradhuri” lower down the Castlereagh, and over
the Wellington District ;—*“Wailwun’ or ¢ KJiumba’ on the Barwan
for about forty miles below the junction of the Namoi; “ Burrunbinya
and “ Kuno” and ‘ Wiraiarai” lower down the Barwan; ¢ Muru-
wurri” is spoken on the Bree, the Culgoa, the Bugaira (Bokhara), and
the Narran (tributaries of the Barwan below the Namoi) ; ‘“Yualarai”
is spoken on the Balonne, “ Kogai” on the Maranoa and Cogoon (tri-
butaries of the Balonne, coming in from the west and north-west);
the ‘“Wopaibun’ is also spoken on the Narran; ¢ Wolaroi” (in
which “wol” is no) on the Bundarra or Gwydir; *Pikumbul” on
the Weir and Macintyre; “XKipki” and “ Paiamba” on Darling
Downs.
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be that those of the race of Murri who first came into this land,
passing from island to island, until they reached the low parrow point
which forms the north-eastern extremity of this island continent, gave
the name Kai Towrai (Little Country) to the newly.discovered land ;
and as they passed onward to the south and west, and found out some-
what of the vast extent of the country, the necessities and jealousies
of the numerous families that followed them forbade their return.
The current of migration was ever onward towards the south amd
west ; and, therefore, the north-eastern corner of Australia was always
the dwelling-place of a people ignorant of the vast expanse beyond
them, and willing to call it still ** Kai Dowdai,” the Little Country.

This is, of course, only a conjecture. .And from the wide difference
between the various languages it is not safe to assume that kai and
towrai have the same meaning at Cape York as in Kamilarci. But,
as shown in a former part of the work, Kamilaroi is known, in some
measure, far to the north of Brishane. On the other hand, the
Aborigines in various parts of the continent point to the north-west as
the quarter from which their fribes came. And some travellers’ tales
have made public a tradition about the first landing of man on the
north-west coast of Australia, from Java.
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. to the north, and of Twofold Bay, to the south, with others
ti‘ from various intermediate localities, know enough of Kami-

laroi to understand and answer, in that language, such. questions as
this :—*¢ Yamma pinda Kamilaroi winugulda ?”’ (Do you understand
Kamilaroi?) Their answer is, the Kamilaroi negative, * kamil.”

¢ Koinberri” is spoken on part of Liverpool Plains and the Castle-
reagh River ;—‘ Wiradhuri” lower down the Castlereagh, and over
the Wellington District ;—*Wailwun” or “ Kiumba’’ on the Barwan
for about forty miles below the junction of the Namoi; * Burrunbinya”
and “Kuno” and “ Wiraiarai” lower down the Barwan; ‘ Muru-
wurri” is spoken on the Bree, the Culgoa, the Bugaira (Bokhara), and
the Narran (tributaries of the Barwan below the Namoi) ; “Yualarai”
is spoken on the Balonne, * Kogai” on the Maranoa and Cogoon (tri-
butaries of the Balonne, coming in from the west and north-west);
the ‘“Wopaibun” is also spoken on the Narran; ‘ Wolaroi” (in
which “wol” is no) on the Bundarra or Gwydir; “Pikumbul” on
the Weir and Macintyre; “Kigki” and * Paiamba” on Darling
Downs.
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In the first of the following tables seven of the above-mentioned
nguages of Queensland and the North-west of this Colony are
compared, in a few examples, with Turuwul, the language of the
extinct Botany Bay and Sydney tribe, with Wodi-Wodi, the language of
Ilawarra, with that of George’s River, with that spoken about the
lower Hunter and Lake Macquarie (from the Grammar of the Rev.
L. E. Threlkeld), with Dippil and Turrubul (spoken at Wide Bay
and Moreton Bay, in Queensland). with one of the many languages of
Victoria (from a work of D. Bunce, Esq.), and with that of the North-
western Coast (a8 given by Andrew Hume.) The words of Wiradhuri
are from a manuseript work by the Rev. James Giinther, of Mudgee.
The places where some of these languages are spoken are five hundred
miles apart, and in the extreme instances about two thoussnd miles
apart. There are mauny intermediate dialects— probably some bundreds
in Australin. The dialects differ so widely that it seems proper to call
them, as is done generally in this work, « languages’; but these tables
afford evidence that all the dialects spoken in Eastern Australia are
either derived from one language or are widely intermingled ; and,
considering the jealous isolation of the tribes, it is impossible to
account for the existence of the same words in Queensiand and
Yictoria by any recent intercourse.

While the preceding pages have been going through the press,
my attention has been called by a friend to some information of great
interest, contained in a Report by Mr. Edward 8. Parker, Protector
of Aborigines in the Port Phillip District (now Victoria), printed and
bound up with the Votes and Proceedings of the Legislative Council
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of New South Wales for 1843. On the 6th January 1843 Mr. Parker
wrote thus :—* I have found not less than eight different dialects pre-
valent among this people, viz.: the Wifowro in the neighbourhood
of Buninyong and Barumbeel, the Jajowrong in the country between
the Loddon and the Pyrenees, the Knenknentwurro in the vicinity of
the Pyrenees and to the westward, the Burapper among the Malle-
goondeet, the Taoungurony among the petty tribes north of Mount
Alexander and on the Campaspe, the Nindakkedowrong to the west-
ward of the Pyrenees, and at least two other dialects, respecting which
I do not at present possess definite information, among the Bolokepar
and the tribes of the Wimmera. The Jajowrong is generally under-
stood by the majority of the Aborigines frequenting the stations. The
Knenknenwurro prevails among the tribes between the Pyrenees and
the Grampians. The Burapper is, I have reason to believe, spoken
on some parts of the Murray.”

The district thus referred to comprises about one-fourth of the
Colony of Victoria, toward the north and west boundaries. Mr.
Parker gives specimens of five of these dialects. Of the words he
gives, forty are subjoined in the second Table for comparison with
those in the first Table. Their sound is represented by the mode of
spelling used throughout this work.
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Balonne they are called ‘ Murdin,” and about the Weir
. River, ‘“Mial” (Mee-al); along the coast about Moreton

't Bay the name of the race is “Djan” or “Dan.” As they
have no knowledge of the extent of the country they inhabit, the
names given to the land can only be regarded as the names of small
districts. At Cape York, Australia as known to the inhabitants of
that coast is called * Kai Dowdai” (which I suppose to mean ¢ Little
Country”), in contradistinction to “Muggi Dowdai” (“ Great Country”),
that is, New Guinea. Mr. M‘Gillivray, in his narrative of the
Expedition of the * Rattlesnake,” gives the above as the names used
by the Aborigines for Australia and New Guinea. He renders “ Kai
Dowdai” Great Dowdai, and “Muggi Dowdai” Little Dowdai. But
““Kai” means little in Kamilaroi; and muggi looks like a modification
of “murri,” great. To those who live near Cape York, and pass to
and fro across the Strait, without any means of knowing the real
extent of Australia or New Guinea, the low narrow point of land
which terminates in Cape York must appear very small, compared
with the great mountain ranges of New Guinea. Regarding ‘‘dowdai”
as a variation of ‘ towrai,” a country, I think it probable that ¢ Little
Country” was the name given by the Aborigines to Australia. Itmay

Q
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be that those of the race of Murri who first came into this land,
passing from island to island, until they reached the low narrow point
which forms the north-eastern extremity of this island continent, gave
the name Kai Towrai (Little Country) to the newly-discovered land ;
and as they passed onward to the south and west, and found out some-
what of the vast extent of the country, the necessities and jealousies
of the numerous families that followed them forbade their return.
The current of migration was ever onward towards the south amd
west; and, therefore, the north-eastern corner of Australia was always
the dwelling-place of a people ignorant of the vast expanse beyond
them, and willing to call it still *“ Kai Dowdai,” the Little Country.

This is, of course, only a conjecture. .And from the wide difference
between the various languages it is not safe to assume that kai and
towrai have the same meaning at Cape York as in Kamilaroi. But,
as shown in a former part of the work, Kamilaroi is known, in some
measure, far to the north of Brisbane. On the other hand, the
Aborigines in various parts of the continent point to the north-west as
the quarter from which their tribes came. And some travellers’ tales
have made public a tradition about the first landing of man on the
north-west coast of Australia, from Java.
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understood by all the tribes. In fact, natives of Port Curtis,
' to the north, and of Twofold Bay, to the south, with others
? from various intermediate 'localities, know enough of Kami-
laroi to understand and answer, in that language, such. questions as
this :—*“ Yamma pinda Kamilaroi winugjulda ?”’ (Do you understand
Kamilaroi?) Their answer is, the Kamilaroi negative, ¢ kamil.”

¢ Koinberri” is spoken on part of Liverpool Plains and the Castle-
reagh River ;—‘ Wiradhuri” lower down the Castlereagh, and over
the Wellington District ;—*Wailwun” or “ KJiumba’ on the Barwan
for about forty miles below the junction of the Namoi; ¢ Burrunbinya’
and “Kuno” and “ Wiraiarai” lower down the Barwan; * Muru-
~ wurri” is spoken on the Bree, the Culgoa, the Bugaira (Bokhara), and
the Narran (tributaries of the Barwan below the Namoi) ; ‘“Yualarai”
is spoken on the Balonne, ‘“ Kogai” on the Maranoa and Cogoon (tri-
butaries of the Balonne, coming in from the west and north-west);
the ‘“Wopaibun’ is also spoken on the Narran; ¢ Wolaroi” (in
which ‘“wol” is no) on the Bundarra or Gwydir; *Pikumbul” on
the Weir and Macintyre; “Kipki” and ¢ Paiamba” on Darling
Downs.
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In the first of the following tables seven of the above-mentioned
languages of Queensland and the North-west of this Colony are
compared, in a few examples, with Turuwul, the language of the
extinet Botany Bay and Sydney tribe, with Wodi-Wodi, the language of
Illawarra, with that of George’s River, with that spoken about the
Lower Hunter and Lake Macquarie (from the Grammar of the Rev.
L. E. Threlkeld), with Dippil and Twrrubul (spoken at Wide Bay
and Moreton Bay, in Queensland), with one of the many languages of
Victoria (from a work of D. Bunce, Esq.), and with that of the North-
western Coast (as given by Andrew Hume.) The words of Wiradhuri
are from a manuscript work by the Rev. James Giinther, of Mudgee.
The places where some of these languages are spoken are five hundred
miles apart, and in the extreme instances about two thousand miles
apart. There are many intermediate dialects —j)robably some hundreds
in Australia. The dialects differ so widely that it seems proper to call
them, as is done generally in this work, “ languages’”; but these tables
afford evidence that all the dialects spoken in Eastern Australia are
either derived from one language or are widely intermingled ; and,
considering the jealous isolation of the tribes, it is impossible to
account for the existence of the same words in Queensland and
Victoria by any recent intercourse.

While the preceding pages lave heen going through the press,
my attention has been called by a friend to some information of great
interest, contained in a Report by Mr. Edward 8. Parker, Protector
of Aborigines in the Port Phillip District (now Victoria), printed and
bound up with the Votes and Proceedings of the Legislative Council
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of New South Wales for 1843. On the 5th January 1843 Mr. Parker
wrote thus :—* I have found not less than eight different dialects pre-
valent among this people, viz.: the Wifowro in the neighbourhood
of Buninyong and Barumbeel, the Jajowrong in the country between
the Loddon and the Pyrenees, the Knenknenwurro in the vicinity of
the Pyrenees and to the westward, the Burapper among the Malle-
goondeet, the Taoungurong among the petty tribes north of Mount
Alexander and on the Campaspe, the Nindakkedowrong to the west-
ward of the Pyrenees, and at least two other dialects, respecting which
I do not at present possess definite information, among the Bolokepar
and the tribes of the Wimmera. The Jajowrong is generally under-
stood by the majority of the Aborigines frequenting the stations. The
Knenknenwurro prevails among the tribes between the Pyremees and
the Grampians. The Burapper is, I have reason to believe, spoken
on some parts of the Murray.”

The district thus referred to comprises about one-fourth of the
Colony of Victoria, toward the north and west boundaries. Mr.
Parker gives specimens of five of these dialects. Of the words he
gives, forty are subjoined in the second Table for comparison with
those in the first Table. Their sound is represented by the mode of
spelling used throughout this work.
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COMPARATIVE TABLE OF WORDS IN FIFTEEN LANGUAGES.

girl...
baby

TTPTTT LT PR LT

white man............

NEW S0UTH WALES.

Wallwez.

Lower Hunter.

Tarawnl

Gieorge's River.

oo | 1OAF
.| knburs

mid
taigal
murri

wunds

bubi
Jumbs
wurome

...| binna

nim

gibbir

10ar

inargay
wapgsi

drasbsanasnbane

babbin
innibay

yaran

[T EE TP R T TITY

kukki (grown

up)
kukkimin
(bey brother)
kiti or }
gidurai
ghan

kubogi

nakug

TP T

wonnai

T

biyupbai
tunkin

ELTRPT RIS

-

tira

wattun
purens or }
turrurkurri

Wissasauaan e
e

bibuy

mitjun

kiaburs

bobbine

wiag

mollimiy

Jinmay
kobra or
kobera

kurrs

kudjeguy
jiruggalap
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- QUEENBLAND.

-’

Pikumbul

Eigkt

Palambs.

DHppil.

Torrubul

VICTORIA.

NORTH-WEHY
COABT,

ERCTTTETT Y -
- PPy
arkrrvmdtrrinan

yim

FTYT R LI

mue

mollumi

migé

mial

£1§

miira
yunda

tirm

Eesbraesnean

bidna

PR
[EELTE
-
"

kabui
mil
miirtu
mlindin
itta or
e

T T ITTT

binns

t
)

duggai
Jjindal

muslum

yurumkun
namul

tyin

mdbar }

big and bubl{ marmiinth

pujiy

S

L TITTPT T

[TTTTrn aean
e
arvaes

mim
tunka

yikul
binuy
dhells

yoran
gina

v

dndi and
muruykil

migil
mil, mis

miing
tAmburl

tier

pidna
kabui

yoren
yurrun

pechine

[LLTT T TTT T

wunthuloy

mollokin

koorn

gial
ginsis
biinis
yirsdial
winirs

LTI T YT Fr Y

bubén
milkawios

burgun

wingren

EETTTTTITETY )
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NOUNS,

of 2 N

soake (brown) .......

turkey (buzzard) ...

(RELENZNTS, ETC.)

WALST ... vrnii e e

MU e

1 1r s 1
]

NEW BOLUTH WALES,

Kamilarol,

Wiradhurl

! Wallwun,

Lower Hunter.

Taruwol

Goorge’s River.

Wodi-wodl

mindir
biloeli ~ or
morai

| ward
.| gunurabi

... dindin

kolle

yarai

gille

urru
kmnns

baggtit

merrs

| biarbin

 tharreg
blyyu

dbinnan

} i

|
“wagan or
- wandyiL

. thullar
.' pirain

| birgag

yurriigs
yurcke

{i

!ginn

S st

wiirru
nuril
muwTe

biiri
durms

piyu

dinns

murai

mursi

murii

mirruy
kipa and
turrug
purriy
biilloinkoro

wolloma amd
tuers

yullo
tembiribe-en
kearspai
wikun {

pirams

{ | bardo or

yirinyi
birabain or

murrion ¢

bimmal

BoYoQ

asijoy
kelin and
yiluk
julluk

muruy
knnbi
aityoy

bukuruy
axd wilrr

tedjuy

[ —
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VICTORIA

NORTH-WEST
COABT.

LECITT T Y Py

bimbarm

T T

mEn b mdd gy

Pikombual Kigil, Palamba DippiL Turrubnl,
karpgark bikir nennteienas vraneseserne | diindig
erreraranas kéra kike
yhra | ... . verrarammnan PR . |tiron
duruin asd
T T . { wothiggs murrs
teverrrarans SRR . |11 tiggeri
mibin anernsnnire wtavanierens | durran durrs
bniyn D avsasreennas | Puiyu puiyu
< | jinouyg tidna {
SR I . veuress | maDRlgmm
giabun arvisemrasas vrenennnes | Kigglim kaiyir
srnensssraan P wiwal
saresen | DAP ys
nirin R R yirnin pui
R corenee | puiyim
bunbil . ceressrernne | KRGMAR kurdman
kiibi cerionnnnens VR B T, 1. 1 kubbi®
[CTRIN cerrernnnnes | DUFTIDES bulnalum
[UTOTRRU " sescsnnnenne | HREOP [P,
durngul rrerpens (VR [ + | yilun
......... esoar saven —— kLT N
. daodr tar
. - kuddum or
wi | e gira { Kuiyim }
bunoa | ... . kéyp tabbil
wesnreees | esvenseonenr | ssesrieione | wosereannes | bigh { y
gille SO I { Lillen and }

mardsmrnrann T

bagaroo
thirrok

LT asnm
sratitnsnrnans v
Bt bnnmEssana e .

bik

winth

kalliy?

arrh and no-
winth {(see fire)

meniyan

}

kimbiks,
bugér
gilints
dibir
thurruy *
dimar
wurrulog

qwaulir

wuggir
wiimbiluy
murriunthiila
gurbun
kondiila
hurwar

wille

kunar

giliykun
dibijology
Jjern
gumbal

niriala
holinntuna

gugnriin
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NOUNS.

(ELEMENTS, RTC.)—

econtinued.

MAT i

NEW BOTTH WALES.

Kumitarol. l Wirndburi,

‘Wallwun,

Lower 1Iunter.

Tarawal

Gecrge’s River,

Wodli-wodl

an

gunagulla }
or yurd

tari and }

light ....oeovveener ! bitvian

night c.ocvvnronann

thunder...

lightaing ............

wind ...,

BER siivrrrnnrinnann

PRI IT LTI

eloud ..............

pird
tolumi
mi

maier

tundar

yuro
kubba

district ...............) taorai

bark ..............

T2 T SO

}

" turd
godrdr
wadel

dhurrayg
gurringal

girila
gunaguils

LY TR
LTI ET TP
SCTLTIT I

FYTT PR

mila
pinkun and
wottol

LT YT

kulyiira
korril

FET YT

minni
mirongal

magghmaggs

gurs

[TTS PP

Svamrmtanin

...... [ETTET
TP YL
(ST PPTPTT

Srerassansn

parriwun
and kaing

LTI

T I

LTI IS

anvarmEma

amssan LYYy

Samsaanwa bed

kuninda

Asanyansanan

BEespnaranyn
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QUEENALAND,

Plumbul

Eigki.

FPalamba,

IHppil,

Turrabul,

VICTORIA,

KORTH-WEST
COASBT.

LTI T T YT

T

LTI Tre )

seenEREIIbES

LT LYY P T

PETTTI T ]

ECYTYIEY Y PRI

BersBiinionmen - wrasnpangann
Sawibrananans .
e

sasrEraRbErndng

T I

LT T T Ye T

LLLEL PR TN TS

whtdunaarnEn

punni

milgars {drumbu.lhbnll

tudnagain

LI LI TEL

LT T YT
LLEYTETY Y P

....... B
remtmrennes _— verasrirenes | Kb
.- ey

ans

BresaRennaay

it

vrretrrerinsran | memna errensen
kiinds -
......... crrisasarans
.............. .
reesiesarans iy
........... . PR
............
rrereibennae PP “ TP |

miram-bikbik

buggil poith
rnsrnsrsss | Drimbrim
bulgana

B wab

------ LT [LITLTE T
- e s e
FYTTYTTTUIN R aaeee
...... FYT. PP {
....................... .

b Awidrbunarna

[ T YT YT PP P

porkwaddiy
'mulloko-monomith)

winth (see suz)

arapean

jeralay
TATTdY
migim
murrunj
wurumbarai
wimije
miblan
birduga

bir

thiggun

thuriin
mingunka
tiray
pérgun
narag
wilblsn
din
bualdiins
burgfiun
gurrbar
gariinduer
glundi
kiliumpaks
nunaing
diiriigiling
Mwuntawall
dhiniikald

jinkioIslows
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..... LTI

doad ..oceennneiniaian

Bungry .....cooecien

ADVERES,

voril¥ oveiennennieen
no

LELI T LI Y PY PP PR T T

YERES.

stand .........

NEW BOTTH WALES,

Kumilarol

Wallwan.

Lower Hunter,

Tn.rlvﬁl.

Wodi-wudl

ETRTTTTRTY TPy

o

biimara
thalmares
widyarra
Jamminys
waimbillinys
winnafgarra
baliubunmarra
garruimharm
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Lowsr Hunter ; * birstwmin” is emn in the language of George's River snd Botany Bay; and “ birlbaln” iy emu in Ilawarrs; * Murrion"
Bo « thurrug,” given by 4. fume as the word for leg on the North-west Cost, s probabiy the skme s durrul® or # durrs,” which means
opossum, in Tarrabul {Moreton Bay), sad © kbl 1 opomum in Flknmbol,
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COMPARATIVE TABLE OF WORDS IN FIVE LANGUAGES.

VICTORIA. -

Witaoro. Jajnoroy. Jengemwurro. Burapper. T&-iggurcy.
peditrigettuk marmik marmak marmik warredi
gardon pettuk barbiik barpanorik barbiik barbanik
boran bobiih watyepik serersssnienees | DODAP

- bagoriik torrol mangapiik Iayurik bagurii
«| warnug warwik warwik warwik parngennil
.| wairge gettuk kotik kotigan gargk | kotik menniik | bainbein&
warriggur tanni nsnnetiak nanneliik oanvetik nangoroni
-| nannapiing@ranik | marrarbk nettargoniik matermennitk | bimbanndl
.| gole gole gole woitu bullar | golin
-.| bagorik ture bienbiengn bullar | Iayurik badyurfi *
.. bangondedik bangodediik | bangodedik bangodeyiik | marrumgondegi
smiglt amigit amiglt moandit amigl
i minnfik minnik winnik . | mingd
wimbulik wimbulidk wimbnliik wirringd
tallyik tallyik tallegfk tallan
munangin munnar munnegik munnagilk munAngd
.| karrimniik karrepiik karrepiik karrebli tarranya
.| lartampiik burapiik burapiik burapik glirambii
..| tinnanitk tinnanyiik tinnanjowiik tinnanik tinnani
wing wi wl wanmap wl-in
-se. | oKLY wonyeram katyin kartin parn
.| dar dar der dar bi-Tk
.| lar lar lar lar moidyerre
wirei naa-i nao-i nao-1 nummi
..| minyan yorn yern wiyingwil wminnun
tirb baram tirt tart tart tart
detarbul puribabiik murtyowik kiiramandik | wiirtabik
..| nani akorf wanimik wardibik murtiik wikorfik
.| miiron miiron miiron miiron miiron
detarwa deryuy detyuy wikin werregi
+...| o-enebanyfik talkidk talkiik talkik wanwangii
.| nilsm yurrog yartinyar yottowarndiik | niilam
nerrim karpil tuwurnge tuwsrnandik | yurobot
mo-ert mo-ot mo-et tuluwandik mo-ert
kosnmo-et Tiarp kiarp kinrp kiptyd
... | bullait bullait bullait | bullsit bullarbil
..| bullsit par koenmoet| bullait parkiarp) bullait par kisrp | bullait kinrp | bullarbil barbip
bullait bullait bullait bullait |bullaityewubullait| bullait bullsit ;bullarbil bullarbil
.| yiyi yiyi yiyi naar pari-is
.| borak lo-wurruy nullunyar burapper targiin
L) u L
- dxughten” Frohably the rolilon wea Bok slesry Soerstnsd by thres wh SAPDIIS) Ko $Okbrs i By oo seppeced ihet

these words mean almply * women.
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In this list we find some of the roots that are used in Queens-
land and New South Wales. * Gole”’ may be a variation of ‘ kore”
(man) in the language of Lake Macquarie. * Wi"” (with the variations
“wing’’ and *wi-in’’), meaning fire, connects these languages south
of the Murray with Kamilaroi. ¢ Dar” (the earth) is found north of
Brisbane, in Queensland. ‘¢ Tallanyik” (the tongue) is cvidently the
same in origin as *“tulle” and “tullun.” < Tarrannu’ (thigh) in
Taligpguroy is of the root *“ durra” heard in many northern languages.
“ Tinnantk' (the foot) is a variety of the root *tinna,” * dinna,” or
“tidna” ; both these extend over a very large portion of this Colony
and of Queensland. “Muron” (alive) is the same root as *¢ morun”
or *“moron” in Kamilaroi and neighbouring languages. And yet the
words for dead are quite different.

The most remarkable root that re-appears in Victoria is * bullait”
(two). As in the name Wolger and other words, the European ear has
taken the very sharp sound of » to be that of #; it may Dbe that this
word is truly “biillair” ; and in one case Mr. Parker gives ¢ bullarbil.”
It is evidently the “ billar” of Kamilaroi and the “blidela’ of Quecns-
land. The words for “ one” in Vietoria (* kiarp” and *koenmoet”) I
never heard in any part of this or the northern Colony; but here is
the root for two (*“ bular”’) extending over all Eastern Australia.

Like the languages on the Upper Darling and its tributaries,
¢ Burapper,” south of the Murray, is named from its negative adverb.
The most striking difference between these Victorian words and those
of more northerly tongues is the frequency with which the thin mutes
(p, t, and especially k} end a word. In Kamilaroi every word and
every syllable ends with a vowel or a liquid.
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The above specimens illustrate this fact,—bhat the languages of
neighbouring tribes differ very much, and yet are connected by words
common to both. WirAdhuri and Kamilaroi are very similar, and
both are widely spread. I suppose that one word in fifty is the same in
Kamilaroi and Pikumbul, and one in eighty the same in Kamilaroi
and Kogai. The suffixes are more frequently found the same in
several languages.

The words for *“the head” differ in almost every language; but
*mil,” the eye, and “muru” the nose, are found in many languages,

I believe *“durra,” varying only as durrung and durrun, is found
all over Australia for the thigh, arm of a tree, or arm of a creek;
“ puiyu,” the leg, and ¢ dinna,” the foot, are also widely spread, but
not so general as durra; while for the arm the words differ in almost
every language.

“Murra” or “mara,” the hand, is another very wide-spread
word. '

The names of some animals, derived from the noises they make,
are of course much alike.

The pronouns of the first and second person are nearly the same
all over Australia; those of the third person differ much.

I. In Kamilaroi “gpaia” (Z}; in Wiradhwi “pgaddu™; in
Wailwun “pattu”; in Kogai “naia”; in Pikumbul
“putta”; in Dippil “pai”; in Turrubul ¢ yutta,”
“patti”’; South Australia (West), by Captain, now Sir
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II.

ITI.

George Grey, “panya” and “nadjo”; South Australia, .
by Taibleman, *paii”; at Newcastle, by Rev. L. E.
Threlkeld, “yatoa’; at George’s River * naiya™; in
Wodi-wodi (the lnnguabf;é of Illawarra) * yaiaguy.”
In Kamilaroi “yinda” (¢how); in Wiradhuri and Wailwun
“pindu” ; in Kogai “inda”; in Pikwmbul “ypinda”; in
Dippil “pin” *“inta”; in Turrubul “ pinta” ; 8. Australia
“pinnei’” and “ninna”; Newcastle “ gintoa™; at George’s
River “nindi”; in Wodi-wodi * gindigug.”

He in the above languages is perma,” * yerapgo,”
“nila” or “guia,” * unda,” “ wunnal,” ‘bGuntoa,” and
“dulla.”

A comparison of the numeral adjectives in various languages
shows this remarkable fact,—that while in every tribe the words for
one and three are different, the root word for two is the same in almost
all the languages of the eastern portion of Australia. Many of them
-have no separate word for 4 and higher numbers; but make up those
numbers by eombinations of 1, 2, and 3.

The languages from ¢ Kamilaroi” to * Wodi-wodi” extend over
districts in the N.W. and 8.E. of New South Wales more than 600
miles apart ; and from the ““ Kipki” to the other side of the  Dippil”

is at least 300 miles of Queensland.
Esmilarci. Wallwon. Lower Hunter. Kipkl. Paismba
1...mal nagl wakal pi€ya kabuin
2...bular bilugur buloara bidla purayn

3...giliba  kuliba pord kunnun guruamda
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Torrnbul Dippil. Turnwul, ‘Wodi-wodl
1...kunnar  kalim wakul mittuy
2...bidla biilar wakiilwaktl* bilar

boppa or
3...mudda { diigil owulli
muddan ] kﬁrbunta.} g w0

* Wakulwakul (one-one) is evidently a substitute for the forgotten numeral of the
extinct Sydney tribe. And as the next langnage on the south has *bular,” and all to
the north and north-weat the samne root, it is almost certain that the former inhabitants
of Port Jackson had also the same root for two. At Portland Bay, on the south coast
of Victoria, two hundred and fifty miles west of Melbourne, I found * bular” used for
two, while the other numerals were words I had never heard before.




TRADITIONS.

I—THE CREATOR.

FITHE greatest of the Australian traditions—that there is one Maker of all things in
heaven and earth, who sustains and provides for us all—has been alrendy spoken of.
Bais-me (from “baia” to make or bunild) is the name, in Kamilaroi, of the Maker, who
created and preserves all things. Geperally invisible, he has sometimes (they believe)
appeared in human form, he has bestowed on their race various gifts, and he will bring
them before him for judgment, and rewsard the good with endless happinesa.

The Rev. James Giinther (of Mudgee), who was many years engaged on a mission
to the Aborigines of the Wellington District in this Colony, where the Wiradhuri
language is apoken, has recorded in his Grammar of that language this conclusion:—
“There i no doubt in my mind that the name Baia-mai (so it ia pronounced in
‘Wiradhuri) refers to the Supreme Being; and the ideas held concerning Him'by some
of the more thoughtful Aborigines are a remnant of original traditions prevalent among
the ancients about the Deity.” Mr. Giinther states that he haa found in what the
Aborigines said to him sbout Baia-mai “ traces of three attributes of the God of the
the Bible, viz. :—eternity, omnipotence and goodnesa.” He also eays “ the iden of a
future state of existence is not quite extinet among the aborigines.” Some of the more
thoughtful expressed to him their belief that “good mnatives will go to Baia-mai when
they die.”

It may be thought strange that the Rev. L. E. Threlkeld, who laboured zealously
for years among the Aborigines at Lake Macquarie, near Nowcastle, and who has recorded
many of their traditions concerning various spirits, has made no mention of any beliof
entertained by them concerning one Supreme Being. If the blacka of Lake Macquarie
had held any such belief as that of the Kamilaroi people in Baia-me, surely Mr. Threlkeld
would have heard and recorded it. But as the result of an extensive obeervation, I
beliove that the natives of some parts of the interior are superior to those on the const.
The Wiradhuri, Kamilaroi, Welaroi, Pikumbul, and Kogai tribes may have retained a
tradition of this kind, after it had been obecured and utterly lost among the tribes
on the coast.
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The Rev. C. C. Greenway, who lived some years at Collemungool, in the district of
the Kamilarci-speaking tribes, and made himself conversant with their language and
traditions, says, in a letter to the author—* Bhaia-mi is regarded as the Maker of all
things, the name signifying maker, cutter out. He is regarded as the rewarder and
punisher of men, according to their conduct. He is said to have been on the earth. He
soes all ; he knowe all, if not directly, through Turramilan a subordinate deity. Turra-
milan is mediator for all the operitions of Bhaia-mi to man, and from man to Bhaia-mi.”

For my own part, before seeing what Mr. Gtnther and Mr. Greenway had writfen,
I beard of Baia-me from the Aborigines on the Namoi and Barwan. Many of them,
when asked concerning any object, such as as the river, trees, sun, stars, &c.,—who made
these ? uniformly and readily replied * Bainme.” And many of them have said to me in
answer to questions about him,—as old King Rory of Glingi did in 1871,—* Kamil gais
gummi Bajame ; yaia winugulda (I have not seen Baiame ; I hear him).”

In Pikumbul, Baiame is called Anamb, and by some Minumba.

The Wailwun blacks, according to Mr. Thomas Honery, of the Upper Huanter, who
waa brought up on the Barwan, and was familiarly acquainted with the tribe, relate the
following ancient traditions ;—

Baiame first made man st Murula, 8 mountain between the Barwan and the Narran

‘Rivers. He formerly lived among men. And in the stony ridges between those two
rivers there is a hole in the rock, shaped like » man, two or three times sa large asa
common man. In thig, it is said, Baiame used to rest himself. He had a large tribe
round him, whom he fed at a place called Mid@l. Suddenly he vanished from them, and
went up to heaven. 8till, though unseen, he provides them food, making the grass to
grow for them. And they believe he will come back at a future time.

There was formerly an evil spirit called * Mullion” {eagle) who lived in a very high
tree, at Girra on the Barwan, and used to come down and seize men and devour them.
The people often tried to drive away Mullion, by piling wood at the foot of the tree and
eoiting fire to it. But the wood was always pushed away by an invisible hand ; and the
fire was of no avail. Baiame, seeing their trouble, told a blackfellow to get a “ murrn-
wunda” (red mouse) and put a lighted straw in ite mouth, and det it run up the tres.
This set fire to the tree : and as it blazed up, they saw Mullion fly away in the smoke.
He never returned. The smoke from the burning of that tree was 8o dense that for some
days they could see nothing.

Similar traditions have been found in widely diatant parta of Australia, In Iliawarra
from 80 to 100 miles south of Sydney, the supreme Ruler is called * Mirirul.”




TRADITIONS. 137

Mirirul, whoee name ig apparently derived from “mirir” the sky, whom therefore we
venture to call the Australian Zeus,—is suid by the blacks of Illawarra to have made all
things. When people die they are brought up to & Iarge tree, where Mirirul examines
and judges them. The good he takes up to the eky. The bad he sends to another place .
to be punished. The women eay to their children, when they are naughty, “ Mirirul
wirrin muniy,” (Mirirul will not allow it.)

A “ Colonial Magistrate,” the author of * Remarks on the probable origin and
antiquity of the Aboriginal Natives of New South Wales,” published at Melbourne, by
J. Pullar & Co., says *“ The Murray [River] natives believe in a Being with supreme
sttributes, whom they call Nourelle. Nourelle never dies; and blackfellows go to him,
and never die again,” From the same writer we learn that the natives of the Loddon
ageribe the creation of man and of all things to Binbeal, They say that Binbeal subjects
the epirits of deceased persons te an ordeal of fire, to try whether they are good or bad.
The good he liberates at cnee ; the had are confinéd and punished.

At Western Port, in Victoria, there was & tradition that Bonjil, or Pundyil, created
men, He formerly lived at the falls of Lallal on the Marabool River ; and is now in the
gky. Pundyil seeing the earth overrun with serpents, sent his good daughter Karakarok
with a long staff to deatroy theee tormentors of men. Karakarok killed many ; but thia
good work waa stopped by the breaking of her staff. Aa the staff anapped in two, fire
came from it, the first flre ever given to man. Presently, however, Wang, an evil spirit
in the form of a crow, flew away with the fire; but the good Karakarok restored it.

Mcr, Beveridge, in the evidence Lo gave before the Select Committee of the Legis-
lative Council of Victoria, in 1858, said of the Aborigines “They believe in one all-
presiding good 8pirit,” whom they call *Growdenont”; and * they have an idenof a very
wicked spirit named Guambucootehaly.”

II.—GO0OD AND EVIL SPIRITS.

The Aborigines believe in manyspirits, * Wunda” is the coramon name for these smong
the Kamilarol and neighbouring tribes. Anything mysterious or supernatural is called
“wunda.” One of the chief of these is Turramilan, who acts as the agent of Bainme.
In gome places, however, Turramilan ia spoken of as an evil being, or an enemy of man.
His name signifies * leg-only-on-one-side” or lame. e has a wife called * Mini Burre-
bean” (egg-like, nourishing-with-milk.) She has the duty of instructing women; for
they may not see Turramtlan on pain of death. And even when mention is made of
Turramiilan, or of the Bora at which he presides, the women alink away, knowing that it
it unlawful for them se much ag to hear anything about such matters,
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“Tohi’* is the name for the spirit of man ; “bunna” is that part of him which diea.
‘When the bunna refurns to dust the “ tohi,”” may become a wunda. The wunda may
enter some other body, Wicked men are punished by the degradation of their souls.
Their “ tohi” may be condemned to animate a beast. But the good are rewsrded by
their epirits passing into beings of superior condition. And the Aborigines generally
acknowledge the superiority of white men by saying that some of the good Murri, ifter
their decease, arise as white-fellows.

Among the Wailwun tribes * KinirkinIr” are the spirits of the departed, wandering
over the face of the earth, “Y3.wi” is a apirit that roams over the earth at night.
“ Wawi” is a snake or a monster, as large as & gum-tree (30 to 40 feet high), with a
small head and a neck like a snake. It lives in a waterhole 80 mwiles from the Barwan ;
and used to eat blackfellows. They could never elay it. “Murritla” ie a dog-like
monster, formerly in the water between the Barwan and the Narran. *“ Buba” (father)
is the name of the first great kangaroo, progenitor of the whole race of kangaroos. His
thigh-bone—4 feet long, 7 or 8 inches in diameter, and tapering in form—is carried about
by one of the tribes. It was found in the ridges of Murula. The Murui of the tribe
(select men) have charge of it.

Aceording to M».J. M. Allan, (examined before the S8elect Committee above mentioned)
the Ahorigines “ believe in the existence of evil spirits, whom they seek to propitiate by
offerings. 'Water epirite are called “ Turong”; land epirits “pot-koorok™; another is
“ tambors,” inhabiting caves. These they suppose to be females without heads. The
sun (yarh) and moon (unnung) they suppose to be apirits. % Why churl” is their name
for a star. They are much afraid of thunder and lightning, calling the former—* Murn-
dell.” Mpr. M‘Kellar, on the same occasion, said “They do, according to their manner,
worship the host of heaven, and believe particular constellations rule natural causes.
For such they have names ; and sing and dance to gain the favour of the Pleiades,
“ Mormodellik,” the constellation worshipped by one body as the giver of rain; but if it
ghould be deferred, instead of blessings curses are apt to be bestowed upon it."

Andrew Hume (who stated that he had gone from Queensland across the continent
to the north-western coast, and who loat his life early in the summer of 1874, in an
attempt to verify his narrative by recovering some relics of Leichhardt, which he said he
had seen,—whose statements, though marked by the uncertainty of a man never trained
to the habit of accurate report, sre certainly entitled to some credit), gave to the writer
the following account of the belief held by the natives of the north-western part of
Anstralia, They believe in four deities,—Munnuninu3la, the chief god in the highest
heaven, Thilipkiawun, his wife, Mulgianup, her sister, and Mundtala, also calied
Thilkums, the fire-god, who will burn up the earth and destroy the bad. He is also the
anthor of plagues and other penal visitations.
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OI—TRADITIONS OF THE PAST, AND OF THE FUTURE STATE.

Aceording to Andrew Hume the Aborigines near the north-western coast say that the
first people who ever settled on this land were four men (brothers) and their four wives,
who came in a canoe from the esstward. After they had been hero some time, two of
the women expressed a wish to return to their native land. The men strongly opposed
them ; and the two women secretly took the cance and went out to sea by themselves.
The god, Thilkuma, punished them by throwing o large piece of rock on the canoe, and
thus destroyed them. The two men who had thue lost their wives were advised by the
other two to go back to their native country and get other wivea there. But this they
would not do; and some years after, when the daughters of the women who remained
were grown up, their uncles (the widowers) seized them and made them their wives.

This was a flagrant breach of a law known to be maintained in thie Colony and
probably established over all Australia. For this tranegreesion they were driven south-
ward, into & cold and barron country. After some years the Inyac-a (righteous people)
of the north-west, being grieved at the misery of their kindred, prayed that they might
be forgiven. They were forgiven and were allowed to settlein peace all over the country,
on condition that they re-established the law of descent and marriage which they and
their fathers had violated. But as a mark of their guilt they were not allowed to speak
the same language as the Inyao-a. Hence arose the division of tongues among the
Australians. To this day the people in the north-west call themselves Inyao-a, and speak
of all the rest of the aborigines as Karnivual (bastards).

To this logend may be added the fact that, both on the Barwan and at Scone, in the
Hunter River District, old blackfellows point to the north.west as the quarter from
which their ancestors came long ago.

" Another legend related by Hume is this, which was told in explanation of the
division of the territory among the tribes. Two brothers came and settled in the country.
One was good, the other bad. The bad one got up a conspiracy to drive out hie good
brother ; but Thilkuma, the fire-god, came to the help of the latter, and burnt up part of
the army of evil-doers. Thilkuma then advised the man to whom he had given the vie-
tory to be content with his own territory and live in peace. But the man was greedy of
power, and invaded the land of others to the north and the west. After many days
fighting, this man fell sick. In his aleep Thilkuma appeared to him, and threatened to
destroy him unless he consed from killing men. Still he persisted in attacking his
neighbours. They cried to their god, Dhaigugan, who helped them, and drove back the
invader,
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Kaiiinoyia yangariiya yawudjut yenday.

: EBarunga.qa thallybunbils ya kurubun
juya yirrama. Karriigaia * ylinya ya-a-i!"”

Karuganbilla.

Gummapaimathaua kulwaiona, “Yirra-
ma na pulla!” Mudgerypurria. Parrilan-
kanais, yerranaps, yirribalaia.

Into the sea he goes, the spirit along
the beach walks,

Tpon anisland he got; tothe rocks went
the spirit. He shouted—* Come here I

Shouted again.

They fetch epears; walk round him.
“The aepirit is this way 1" The man got
into & canoe. The spirit could not be

found; he went into the rocke; he got

into the hole.

Mullimila.
Thurawaldheri Kurialla.
Yenda Jeju mulliwauthama Jejupke
mullimula mega yandthannuy.

Thullimalass, kaiuygoe kundthumaiaona
paiamingsggs  kailggas  Pulinjirungga
Kidnda. Yangso ana Jindaols ¥urund-
thilanaj Guiaiin. “Wudthawaiin. yangai?
thuraodamurra yanganai purumbayganda;
kubbutgailanganda; pisilintradtha yagga-
naoraniirdthundtha. Kulinaianfimai thitri-
naianai mobaridthu,”

Kulabimaianai ; merirungo yenailiwa
Kuranajuwa mamridthana,

The Pleaides.
A Thurawal Story.

Came the Moon; was enamoured the
Moon, to the Mullymoola damsels came
he.

They were catehing kyoong (a kind of
fish) : weve roasting {with hot stones)
piaming (a bulboms reed), and kyoong,
at Poolinjirunga, near Kan. They went
to Jindowla. Heard them the Bouthron.
“Where are they singing about me? I
hear them about me, singing in the gully;
let me have pipeclay to corrobaree ; sing
that eong; let me dance. “I'll spear
you in the eye.”

They go under the ground; up to the
sky they went. The sisters became stone.

Jerra Bundils.

The Story of Bundools.

[Told by Bimmoon, of the Ulladulla tribe.]

Yapaoya maranji: kulambaroga ma-
ranji; mujeri, yirraganji. Kutthi kawa
kiriisolan! bungaoga jillugge; kiiroa
kalandthun! yanaoga thaoguliwollun
kaoraili ; bungayigs kutthino.

I go fishing ; I am going to apear fish ;
my canoe, my fish spear. 'What a fine
calm sea. I'll paddle over thers to the
surf at the rocks; I'll go to the bush, the
pen i8 too rough; I'll paddle out to sea
again,
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wand, is exhibited at the bora (to be explained hereafter), and that the sight of it inspires
the initiated with manhood. This sacred wand waa the gift of Baiame. The ground on
which the bora is celebrated is Baiame’s ground. Billy believes the bora will be kept up
always all over the country. Such is the command of Baisme.

The milky way, as King Rory told me, is a worrnmbil, or grove with & watercourse
running through it, abounding in all pleasant things, where Baiame welcomee the good
to a happy life, where they walk up and down in the enjoyment of peace and plenty. It
ie. * the inside,” he said, that goes up to the sky—not the bones and flesh. Sometimes
the good come down again to visit the earth. Colonists who have for many years
obeerved the Aborigines, eay that it is & common thing for theee people, in the prospect
of death, to express a cheerful hope of being better off hereafter.

IV—TRADITIONS OF STARS.

Venus is called WindigindSer (you are laughing), or Waijikindimawa (laughing at
me). Among the squatters occupying the part of the country where these names of
Yenus are used are some gentlemen of classical attainments; and posaibly the idea of
the langhing goddess may have been suggested by them. Orion ie called Berai-berai
(s young man), This young man waas said to have been “biirul winugailun miai-miai"
{(much thinking, or desirous of young women), when Baiame caught him up to the
aky, near to the “ miai-miai” (the Pleiades), whose beauty had attracted him. He has a
boomerang in his hand, and a ghitlir (belt) round his waist. One of the miai-miai (the
Pleiad which is barely visible} is supposed to hide belind the rest, on account of her
defective appearance, and is called gurri-gurri {(afraid or ashamed).

King Bory, on a beautiful starry night, in June, 1871, gave me the name
% WindigindSer " for Venus. He also gave the following information :—* Mars is
“ Gumba ” (fat) ; Saturn is *wuggal ” (s small bird); Arcturus is * gubmbila (red),
At Gondamaine, far away up the Namoi, an old blackfellow called it * Guabilla.”

Canopus, he called wumba (stupid or deaf); I suppose because this beautiful star,
while it looks #0 fair, is deaf to their prayers.

Benomasch and the star next to it, in the tail of the Gireat Bear, which rise about
N.NE. and set NNN.W., not rising high, but apparently gliding along under the
branches of the tall treea like owle, are ealled nig-gh {white owls).

The Northern Crown is “mullion wollai” (the esgle’s camp or nest), with its six
young eaglets. When this constellation is about on the meridian, Altair (chief star in
Aquila) rises in the N.E., and is called by the Wailwun people “mullion” (eagle).
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Shortly after this Vega rises to the N.N.E,, and is also called *“ mullion.” These are the
parent eagles, springing up from the earth to watch their nest. King Rory used the word
“ mullionga™ of them both, eignifying eaglen én action. The Pleiades he called worrul
(bees’ nest). Bungula and Agenor {the pointers to the Bouthern Cross) he called
murai (cockatoos), The three principal stars of the Bouthern Cross are Kuu (a tea-tree).
The dark space in the sky at the foot of the cross is gao-ergi (an emu) conching.

The Magellan clouds are two buralga (native companions).

Antares is gudda (a lizard).

Two stars across the Milky Way, near Scorpio, are gijeri ga (small green parrota).

The dark epace between two branches of the Milky Way, near Scorpio, is
‘Wourrawilburit (& dreadful demon).

The B8-shaped line of stars in Serpentariue, between the Northern Crown and
Scorpie, is called Mundéwur (the notches cut in the bark of a tree to enable a black-
fellow to climb it).

8pica Virginie is gurié (a crested parrot).

Fomalhaut is gini (a small iguana).

Corvus (the four stars) is bundar (a kangaroo).

The Peacock’s Eye is mirgl (a night euckoo).

On the Murray a beautiful legend has been ascribed to the Aborigines, concerning
the two pointers, Bungula and Agenor. A flock of turkey-buzzards {commonly called
plsin-turkeys), used to aport every evening om a plain; but an old cannibal bird
watching them, when he saw one weary with the dance, or race, pounced upon it and
devoured it. Grieved at the loss of their young birde, the flock met, and took counsel
together to remove to another plain. But when they were about to leave, two birde of
the same species, from & distance, eame up and encouraged them to stay, promising to
save them from their persecutor. When evening came, one of these two birde hid himeelf
in the bushes near the old cannibal: the other joined the ring. After a while, this last
bird, pretending to be weary, fell down in front of the persecutior, who at once sprang
forth to kill him. But the second stranger came to his help, and the two soon despatched
the old bird. 'While the whole flock were applauding the deed, the two deliverers zose
up from their midst, and flew higher and higher, until they reached the sky, where they
now shine for ever, :




TALES IN THARUMBA AND THURAWAL.
O P —

JAF HARUMBA is spoken on the Shoalhaven River, in the south-eastern part of this
Colony, by the Wandandian Tribe, Thurawal in another part of the same district, south
of Illawarra whege Wodi-wodi is spoken. Thurawal appears to be the same word as
Turrubul and Turuwul, the names of the languages spoken at Moreton Bay and Port

Jackson.

The following tales in Tharumba were supplied to the Grovernment by Mr. Andrew
Mackenzie, of the Shoalhaven District, for transmission to Profeasor Max Muller. The
firet was related by Hugany, an Aberiginal of the Wandandian Tribe ; the second by

Noleman, of the same tribe.
Jerra Therumba.
Tutawa, Puluggul.

‘Wunna puru minilla, wanekuandi Tuta-
wanyslla ; kuritjabunjila ililla thogunke ;
kunamimbililla ; gubija mirigambila;
jukundai murrundohila Puliiggiil. Warin-
madthai  jambinfirc mundija kunda
bundilla. “ Bu! Puluggul garinma narao-
undtha.” “Mundija yandthaono binyire.”
Wurawunko bungailuwa thaorumbrae ;
bungaluwsa gurawun.

Titawa plirirfiggala, plrliriiriri, Bo-
thiiala Thtawai thulinyo; thitbfllo wakira
guia, purawan, kurru. Kirl gama
yanaila. Yaukupa, “Kiwai-ai-ai! Palug-
gll, kununalfini yai wiukaran, perinms
Eunnumbaithali mundijain  purijain.
Niruna bunna, kiirliguma!"

Bithaigala karugindthilla Pultggnl,—
“ Puluggul wunnamakoin yeawe.” “Bu!
indigaga bundfigan jinna.”

Puluggul karimbils.
* Wunnams narfiggs !
mru.gga ! "

‘Wunnama

Tharumba Story.
Tootawa and Pooloongool.

Out of the ovenhole brought the
kangaroo ; Tootawa carried it on his
shoulder, took it to the camp, roasted it,
gave a little to his dog, and carried the
biggest part to Pooloongool. Brought
stinking meat to his father-in-law and
brother-in.law. " Hush! Pooloongool, your
son-in-law will hear you." *“ZXor meat
go, Binyara.,” To the sea they paddled,
the whole party; they paddled to the sea,

Tootawa jumped about with rage, jump,
jump, jump., Split Tootawa his tongue ;
he spat the blood west, east, sonth, north,
The west wind came. They said, “ Oh
dear! Pooloongool, you must try to get
ashore with us; you eaid n bad word to
your father-in-law this morning about the
meat, Look at the rain and the wind!”

The pelican said to Pooloongool, ** Poo-
loongool, come here, I'll put you in my
cance.” Get along! I'll put you in my
cance.”

Pooloongool was getting drowned.

“ Put me into the canoe!” Put me into
the cance!”
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 Yanaonyi naiunko wenkinbra.”

“ Pukerinji, jurabaonyi” Yanillawa
wurrigila, “Ma! jurabaona patSnwalla
yaoalia naiaga talinya,”

Kilala jerabaddi yaoalia patenwalls;
jerumbaddi murrilaora merero,

Munaoraggarila ; yaoslia yuinyumbiilo
‘Wunbulériba.

“ Let's go for anta’ larve, women.”

“It's hot, let's bathe,” They went
cloge to the bank. *Come on! let’s
bathe—you on one side, and you on the
other, I in the middle.”

The barbed-spears spear them on thia
side and that; the barbed-spears were
sticking up.

They went to join the Muncwra (con-
stellation) Wunbula, their husband, on
the other side.

Jorra Thurawoldhery.
Yirrama Karwdr.

Yandi gai karwerullago.

Wai, yannig kainandha yaodhinai.

Kurmunni, biagaly.

‘Wunnonisinbala kurwery; kurma
biagaly gobimata.

Kullymirgais, biagalywnl, pdbimata
kurwery,

Yandhanai mumbaianai, kiibaia yirrs-
main.

Waindh@nai wurri nadjongo, indhumais
dhiirawaia.

Jellunjiranadibanai; yangundaianai ;
nanyinajellanai, yallumbiinyainoi yangun-
dibbala.

Jauaginalaia, yallumbunga, yangun-
dabillajais.  Jauia warry jaulajilaia,
yangundibbala jella.

Jaugiinalaia war-ry bobaradha. Ya
janignabiilgo thobararalunbilla, ye maunda
wunanye.

A Thurawal Story.
The Spirit of the Fig Tree.
“I am going for wild figs.”
“Very well; go; go on; start away.”
Net, basket.
He picked the figs; filled net and
basket,
Cut more bangaly for basket, and filled
them with figs.
The spirit comes ; catches him ; swal-
lows him.
Takes him to the water, drinks, spite
out again,
Looks back ; tickles him ; looks at him,
comes back and tickles him again.

Goes away; comes back and tickles
him again, A long way goes, comes back
and fickles him again,

Gtoes a very long way to the monntains.
He gots up, runs to the sea, aud jumps
in; the spirit very near catches him.
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Kaifinoyis yangariiya ya wudjut yendag.

: me-unga.ga thallybunbila ya kurubun
juyayirrams. Karrilgaia “ ylinya ya-a-i!”

Karuganbilla,

Gummayaimathauakulwaiona. Yirra-
ma na pulla!” Mudgerypurria. Parrilan.
kanaia, yerranaya, yirribalais.

Into the eea he goes, the apirit along
the beach walks.

Upon anisland he got; tothe rocks went
the spirit. He shonted—* Come here !

Shouted again.

They fetch spears; walk round him,
#“The spirit is this way!” The man got
into 8 canoe. The spirit could not be
found ; he went into the rocks; he got
into the hole.

Mullimila,
Thurawaldheri Kurialla.
Yenda Jeju mulliwanthama Jejugko
mullimula megs yandthannuy,

Thullimalaca kaiaggo kundthumaiaoa
paiaminganga  kailigga  Pulinjirugga
Kinda. Yangao ans Jindaola Kurund-
thilanai Guiaiin. “Wudthawaiin. yangai?
thuracdamurra yagganai gurumbagnganda;
kubbuigailayganda; piailintiradtha yanga-
naoranfirdthundtha, Kulinaisn®mai thiri-
naisnai mobaridthu.”

Kulabimaianai ; merirungo yenaitiwa
Kuranainwa mamridthana,

T'he Pleaides,
A Thurawal Story,

Came the Moon; was enamoured the
Moaop, to the Mullymoola damsels came
he.

They were catching kyoong (s kind of
fish) : weve roasting (with hot stones)
piaming (a bulbous reed), and kyoong,
at Poolinjirunga, near Kan. They went
to Jindowla. Heard them the Southron.
“ Where are they singing about me? I
hear them about me, singing in the gully;
let me have pipeclay to corrobaree ; sing
that eong; let me dance. “I'll spear
you in ihe eye.”

They go under the ground; up to the
sky they went. The sisters became stone,

Jerra Bundils.

The Story of Bundoola.

[Told by Bimmoon, of the Ulladulls tribe.]

Yanaoya maranji: kulambaroga ma-
ranji; myjeri, yirraganji. Kutthit kawi
kiiriaolan! bungacga jillungo; kiiroa
kalandthun ! yanaoga thaoguliwollun
kaoralli ; bungayiga kutthipo,

I go fishing ; T am going to spear fish ;
my cance, my fish spear. What & fine
calm ses. I'll paddle over there to the
surf at the rockn ; I'll go to the bush, the
pea i too rough; I'll paddle out to eea
again.
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Yantiinye, ms mars nombimunndloe.

Yanuunye, wurrugs, wunnianye, bangun-
adtha. Yandthaojina:

“ Wudthaoleno, ka-ii!
Waiurigs gaila. Yanigs.

Yakulili guiangal,” yaparanu, #jambin.
yuna.

Yanaonye, pgumma ginnamaraya;
kurairi killapiyema, ny-so-nmbdni, ma
nainjiwanna buttunn murribs,

Yanaonye, jambi, nyaonidtha thun.
bugaruga wulluparanys, irrininagaor-
anna.”

Bundilli wenkinoji yundigura, wurri-
galla na, mai-iraji jellowigallu yirrimila
warrinowarri, kabiiteh piiri, minirra nliri,
bungoin; yanilla wurriji meriro; “jergara
jiwé wurraora indai.” Banboro-gundo.

Murraoga nénji thdgunda, ktimiranyi
kunniy-yékumba, murrai-Gga nénji pais
thogunda nyaimbioga Bundarwai.

In these Thurumba and Thurawel tales, it is easy to see vome of the root words which

Let us run away, because nasty fish
(are what he gives you). Let us run
away, children, let ua leave him when he
goep out far. He follows them,

“ Where are you? holloa!

I hear them over there. I must go
there.

There they are, the Southerners,” he
saye, * Our brother-in-law coming.

Let us go, Jet ue make the spear ready ;
all ready ; you are a good marksman ; you
wait here, because this is the path the
kangaroo takes—hia road.

Let us go, brother-in-law; you'll see
your wife’s country ; you'll eee the great
precipice,”

Bundoola’s wife betonged to that place.
“You come close to the edge; yon stop
here.” They shove him over a good way,
kill him dead. “Rope (vine) ; you cateh
hold of the rope.” MHe comes up 2 long
way to thetop. * Cut therope: serve you
right: you dead now.” This was at
Banboro.

I'll go home to my place ; this place is
too rough; I'll go & little further. This
is the good habitation, I'll etop here at
Bundarwa.

are used on ithe Namoi and in Queensland. There are *thulin” or “ tullun” (tongue),
“yan" (go), “nanyi” (see), “paia” (I), “indai” (thou); * merir” or *mirir” is eky or
top, a8 in Wodi-wodi; “bul” means jealousy in Kamilaroi, and the sea in Thurawsl.
“ Nadjop™ (water) is the same root as in ‘Wodi-wodi.




BAOITLLI-SONGS.

el
JIFTHE first six of the following songs, in Kamilaroi and ‘Wolaroi, with the explana-
tions, were kindly furnished to me by the Rev, C. C. Greenway.

I
This song was composed in derision of some one of the same tribe, and is a speci-

men of their sarcastic style,

Kandunago P ‘Who comes ?

tirree ghilliana, large head of hair,
bug@in mulliago, arms crooked,

paighin bular. like two cockle shells.
Wai murrin ? Is it one of my people ?
gaia warrambria on the road he is.

yirsi go ma

toh dirraldia. Smoke comes out.

II.

This song was composed to ridicale the conduct of those who frequent the public-
houss. It shows how the Aborigines adopt English words, and give them their own

Publikaor wirithes, Public-honse screaming,
djeamillia mir mir, seizing hips,

nummildeago karniweandi, he appears, tripped up by a stick,
druggills, tiunal a duni. drunken, stricken with fists.

I

This song is called & Ugal, or dancing song, to be sung to the dancers on s warlike

or festive occasion.
Burran, bUrin, bilar biindf,

Shield of buree (wood), spear and club,

Murala berar karni! Throwing stick of berar, bring !
‘Wakara warci tubilks blindin The broad hoomerang of Waroee, waist-
belts and pendants of boondin,
Yumbu! yumbu! gumil Jump! jump! use your eyes,
‘Warakel munan. ‘With the straight emu spear.
IV.
The following Ugal is for a more peaceful oceasion,
Murri goriah, Blackfollow very fat,
Yer&man biraldi, Horaes driving,
‘Wi wi kurral-ah, Firewood sawing,
Millimbrai kakullsh, Milking eows crying out,
Kirawa! Looking for them.
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Y. .
This baoilli (in the Wolaroi dialect) is in derision of one belonging to another tribe.
His slightness is contemptuously described.

Mulls mulla gha ibbelean ball A spirit like an emu, as a whirlwind,
Bunnsakunni bunnakunni, hastens, hastens,
Kirsmi gilnman lays violent hold cn travelling
Dhuddi yais ! Uncle of mine!
Inghil ninmalinni exhausts with fatigue,
' Biindi 'Wahni. Then throws him down (helpless).
Y1

Some of their songs are called * ghiribal” (imitation of the notes or actions of animals).
This one represents the cry of the black musk duck, or diver (in Kamilaroi-—berala.)
Ya paia paringa.
{repeat ad libitum.)
Puanbu i go
(repeat and transpose, ad lib.)
Mingo ahikarai
(repeat).
Ibbi-ri-bi td-woang-ah!
‘Whoogh!
(At this last word the cheeks are filled out with the breath, and a sudden explosion ends

the “song of the duck.”
& ) VII

The following ** ugal ** was sung at various stages along the banks of the Barwan, in
1854, by a travelling band of Aberigines, under the guidance of their Dhurumi. The
gong and the dramatic performance which accompanied it, were designed to disenchant
the placesvisited,—in other wards, as I was told by one of the company, “ to drive away
dead blackfellows.” Mont of the performers were marked with red and yellow clay.
One was decorated from head to foot. A troop waving boughs in the air, seemed to be
charging some invisible fos. And to the tramp of their feet, and the beating of sticks
and of hands, a band of women and girls sang all night long theee words :—

. *“Yuri dhiri yg, ylird dhEri 98,
Dila riga birnls, yird dhiri ga!
(This is not one of the languages I am acquainted with. As far an I can judge it means
—Come and sing with me ; there are plenty; come and sing.)
VOI
The next ugal was apparently composed for the chase.
Diga diga biiruli, Plenty of wild dogm.
Murrina dibura. The blackfellows are spearing them.
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IX,
The following bao-illi was new and fashionable on. the Namoi, in 1871.
Bukkamulli mullimulli, The ghost was skinning him,
dublirgar wine. be doubled him up and let him fall.

They sing these short eongs to eimple and pleasant melodies. Sometimes they repeat
the first line six or eight times, sometimes the last; and as they repeat they let their
voices fall to a lower key, and then some of them begin again at a high pitch. They
koep exact time, and make the different parts, from the lowest bass up to counter-tenor,
combine with perfect harmony. Sometimes the effect of such a chorus, by night, on
the banks of the river, was wonderfully impressive. To themselves the music a.ppeu'ad
to be most exhilarating.

X
The following is a Wailwun song of defiance, denouncing the black police, on their
first appearance at the Barwan.

Miirigo mugings dhi, Go on, blind, all of ye,
Giiria baigo, Go on for ever, I hope ;
Dhini-ligo, Dhini-gandhu To Bydney, to Sydney,
Mini glirdgo, For ever, Good bye.

p. ¢

This ia » hunting song, in the language of George's River, shouting after the
wallaby, bandicoot, kangaroos, and pigeons.
‘Wolba, wolba, minyi, mund@.
Ayawd, yukolg, biron,

Muls, mulls, wirs,

Wuygdr! wungdr!
Kolle miroy
Ato mullZ!

xJI- -
A song sung at corrobarees at the junction of the Hunter and the Iais, and describing
the knocking down of some one npon the ground, and a word of sorrow for an afflicted
wife,
- Murrabadai biinmilds,
Wa dinga dingai,
Daon dimi woldina
Gilir bain de g&.




HABITS AND MANNERS OF THE PEOPLE.

e O

FOOD.

JEO a Buropean almost every part of the continent of Australia, as seen before the
work of civilisation bas tranaformed it, bears an inhospitable aspect. To a sporteman
well provided with ammunition, indeed, many a river and lagoon, with its countless swarms
of teal and other water-fowl, and ita unnumbered fish, offers a perpetusl feast. But,
compared with other countries, Australia is singularly deficient in fruits, grain, and
edible roots,

_ The problem of sustaining life, which had to be solved by the Australina race, was,
therefore, the very opposite of that which was presented to the Polynesian tribes, for
whom the islande have brought forth abundantly yams, cocoa-nuts, and many pourishing
and delicions froite. This people had to provide themselves sustenance in a country
where many Europeans have perished for want of food and water. And they have
managed to subsist, to multiply, and to spread over the whole continent, without any
supplies or help from sbroad, without any knowledge of the use of tillage, or of the
materials under their feet awaiting the appliances of civilization to yield abundant .
wealth, How have they lived ? '

The staff of life in nearly all parts of Australia is the opossum, which abounds more
than any othermammal. The emu and the kangaroo furnish the most valued meat for the
men, and to women and children the use of these is allowed only to a limited extent.
Tguanas and native bears supply them with substantial meals. Snakes are eaten by them,
and they are very careful in the mode of killing them, to prevent the poisoning of the
flesh, Grubs, especially a white fat kind, about three inches long and nearly two inches
in dismeter, are regarded ss choice morsels. Fish constitute an important part of the
food of those who live near the sea or upon the rivers. The Darling and its tributaries
abound with fine fish. There are various kinds of vegetable food in uwee. The yam
of the country, about the Barwan, is a large root, in flavour and substance something
like & water-melon, and though very juicy it growes in dry sand-hills. There is a
cloverlike plant, the beran, the roots of which (some three or four inches long and
kalf an inch in diameter) they grind between stones and make up into palatable and
nourishing cakes. The nardoo, found in ceniral Australia, yields small seeds, which are
ground and made into cakes. Thiz was the chief food of the Aborigines on Cooper's
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Creek, who kept alive King, the aurvivor of the Burke and 'Wills expedition. There are
also several kinds of fruit, the waraba, the wild gooseberry, the wild cherry, &¢. The
most productive fruit-tree in Australia is the bunyabunya. Thisis a large and very beauti-
ful species of pine, the cones of which grow to the length of eight inches, and are composed
of nuta resembling in form, size, and flavour the English chestout. This tree iafound only
in & comparatively amall part of Queensland, where it grows in thick forests.

They have many exact rules as to the different species of animals that may be
eaten at different stagee of life.

The most common implements by which the natives get their food are the boomerang,
varioug kiuds of clubs, spears of different size and form adapted to the several uses to
which they are put, and fishing nets. All these display considerable ingenuity and
industry. The boomerang is unquestionably & marvellous invention for a people who
are reputed to be the least intelligent on the face of the earth. Its peculiar curve,
which gives it the property of returning from a distance of several hundred feet to the
hand of the thrower hae furnished a very interesting problem to mathematicians, and bas
suggested a modification of the steam-ship screw propeller.




INSTITUTIONS AND LAWS.

e g e e

I—THE BORA.

FIFHE great national institution of the Australian Aborigines is the Bora—by some
pronounced Boor-rah,— the rite of initiation into the duties and privileges of manhood.
The sacredness of this immemorial rite, and the indispensable obligation te submit to it
are most deeply impressed on the minda of the young Aborigines. Even when they
enter the service of the squatters or the settlers, and so in great measure break off from
association with their own people, they seem to be bound by an irresistible spell to sub-
mit, at the prescribed time, in spite of all that can be done te dissuade them, to their
national rite.

The Bora is held whenever there is a considerable number of youths of an age to be
admitted to the rank of manhood. Old Billy Murrd Bundar, at Burburgate, told me -
that the Creator, *“ Baiame,” long ago, commanded the people to keep the Bora, and gave
them the Dhirumbilam, or sacred wand, for this purpose. He said any one of the men
might demand that a Bora be held. Then they consult as to the place, and choose one
of their number to be the dictator or manager of the solemnity. This dietator sends » man
round to all the tribes who are expected to join in the ceremony. This herald bears in his
hand a boomerang and a spear with a murriira (padymelon) skin hanging upon it. SBometimen
all the men within twenty miles are summoned ; sometimes a much larger circuit is included,
And, as my venerable informant, Billy, told me, every one that is summoned mus? attend
the Bora, even if he have to travel a hundred miles to it. It is 20 done, he said, all over
the country, and always will be. The dictator chooses a suitable spot for the purpose,
and fixes the day for the opening of the ceremony. The ground ie regarded as conse-
crated to Baiame, and hie will is obeyed in carrying out the service. Notice is given
three weeks at least, sometimes three monthe befors the ceremony begins. During the
interval the trees on the chosen ground are ornamented with figures of snakens and birds
ent with the tomahawk,

‘When the appointed time is come, the men leave their camps, where the women and
‘youths and children remain. The men aseemble at the selected epot, clear away all
bushes, and make a semi-circular embankment, or fence. This being done, some of the
men go to the camps, pretending to make a hostile attack, on which the women run
away, with the children, The young men, and boys over thirteen, go back with the men
to the Bora, -
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Very fow Europeans have been allowed to witness the proceedings at the Bora.
One who was permitted to be present, Mr. Thomas Hornery, of the Upper Hunter,
described the whole process to me. In the year 1862, Mr. Honery, then a boy, was pre-
sent at a Bora, held between the Barwan and the Lower Castlereagh. There he found a
place cleared and surrounded with bushes, laid as a fence, like a sheepyard. Within the
enclosure were three old men. About twelve youths were waiting to be  made men.”
These youths had been seven or eight months under strict rule, eating only certain pre-
scribed food, and partially secluded from social intercourse. When they came up to the
scene of the Bora, they lay down flat upon their faces, and were covered with a cloak.
Two of the old men then ¢came oulside, one remaining within.

Then the youths were called up, one at a time ; and each of them, when calied,
leapt over the fence, and took up a piece of atring with a bit of wood at the end, which
he whirled round with a whizzing sound, three times. He then jumped out and another
was called upon by the old men, and jumped in. While one was within the enclosure
the others remained lying on the ground, covered with the cloak; and as soon as one
came out he fell on his face, and was covered up again. This preliminary ceremony
ended, they were allowed to go about, but not to leave the neighbourhood, for a week.
The old men kept a strict watch over them, to prevent their going off, or eating any for.
biden food. At the end of the week they assembled again, and all the three old men
went inside the enelosure, and again called in the youths one by one. As each came in
one of the old men flogged him as hard as he could with a strip of bark two feet longand
six or eight inches wide. Then, with two stones, one used as a peg the other as 2 hammer,
they broke off and knocked out one of his front teeth, leaving the roots of ihe tooth in
his jaw. All this time the youth uttered not a sound. When it was over he went out
and was covered with the cloak as before, while another was called in.

During the next four daye they were allowed to walk about within & short distance,
and to eat a very little bit of opoeeum, but nothing more. At the end of that time they
were again brought, one by one, into the enclosure. There they were compelled to est
the moet revolting food that it ever entered the mind of man to eat, or to offer to »
follow creature,—such as the prophet Ezekiel heard, in a vision, & command to eat
(chapter 4, verse 12). The cruelty of this rule js somewhat tempered by mixing this
nauseous food with “tao,” (the root of & plant called by the colonists * pigwood ™).
Basins of bark are used for the mixture.

Mr, Honery is a man of unimpeached veracity, and his account was given with an
explicitness that learer no room te doubt of the faet. But it is only fair to mention that
some of the Aboriginea have vehemently protested that no sach custom is practised in
their tribes, On the reliable authority of honest old Billy Murri Bundar Wumera Gunags,

——
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who gave the important information about the eacred wand, Dhurumbulum, the revolting
practice is unknown to hie tribe, 'White men have stated that this custom was observed
in several parts, From all I have heard, I conclude that it is actually observed by some
tribes, but not by all. It is & mystery of wickedness and folly that such an unnatural
custom could be introduced, even among a savage people. It is etill more mysterious that
the thought of such an act conld be snggeated in vieion to the holy prophet Ezekiel. In
the Aborigines it meema to be one mode—the most degrading mode that ever entered
the mind of man—of carrying out the impulses of the spirit, common in all ages, which
animated the pagan stoic and the christian ascetic, By the flogging and the knocking out of
the tooth, the young men are taught to glory in euffering anguish, and to believe that it
is manly to endure pain without a cry or s groan. On the same principle it may be held
to be meritorious to inflict on themselves, without wincing, the utmoet conceivable
violation of the sense of taste. The more repugnant the process they pasq through, the
greater the virtue they exhibit, in their own estimation.

After the last ceremony the young men were allowed to goawsay. For three or four
months they were not allowed to come witbin three hundred yards of a woman. But
once in the course of that time a great smoke was made with burning boughs, and the
young men were brought up on cne side of it, while women appeared, at a distance, on
the other side. Then the young men went away for another month or so. At the end
of that time they assembled again and took part in a sham fight. This completed the
long process of initiation, Krom that time they were free to exercise all the privileges
of men, among which are the eating of the flesh of kangaroos and emus, and the taking
of wives. This long course of alternate fasting and suffering is a very severe ordeal. It
has often been observed that young men come out of it exhaunsted. and sometimes half dead.

During the intervals between the ceremonies of the Bors, the candidates are care-
fully instructed by the old men in their traditions, in the very exact laws of consanguinity
and marriage, hereafter set forth, in the rules concerning the use of particular kinds of
food, and other things, They are truly & law-abiding people. Probably no community in
Christendom observes the laws deemed most sacred so exactly as the Australian tribes
observe their traditional rules. That kind and measure of moral purity which their un-
written law enjoins is maintained with the utmost vigilance. A breach of morality, in
regard to the relation between the sexes, exposes the offender o the risk of death. He
must stand as & mark for the apears of his tribe, which in many cases have cut short the
life of the culprit,

The ceremonial of the Bora is the great educational sys’aeﬁ by which this exact
observance of the laws is inculcated.
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The name “ Bora" is derived from the * bor™ or “boorr,” the belt of manhood is
there conferred upon the candidate. This “bor” is supposed to be endowed with
magical power, so that by throwing it at an enemy sicknees can be injected.

According to some, Baia-me is supposed to be present at the Bora, and is peraonated
by one of the old men ; others say it is Turramillan, the agent of Baia-me, or mediator,
who appears. Awsabove mentioned, in some of the tribes a sacred wand, “ Dhurumbulam,”
given them by Baiame is exhibited, and the sight of this wand as waved by the old men
in =ight of the candidates imparts manly qualities. Before 1 heard of this wand, a black.
fellow from Twofold Bey, near the south-east corner of this Colony, &t a distance of full
600 miles from the Namei, told me that in his conntry * Dhurumbulum" waa the name
of the Creator of all things.

Near the junction of the Hunter and the Isis, a fow miles from Aberdeen, is the
_ eonzecrated spot where, for generations, the blacks have held their Bora. To this spot I

was taken by Mr. M‘Donald, & #¢quatter residing in the neighbourhood. It is & pleasant
well-wooded glen at the foot of a high hill. On the ground is the horizontsal figure of a
man, roughly modelled by laying down sticks and covering them with earth so as to
raise it from four to seven inches above the ground. The arms and legs of the figure are
stretched out as in the attitude assumed by a blackfellow in dancing, the hands being
about on o level with the ears. The figure is 22 feet long and 12 feet wide from
hand to hand. The body is 4 feet wide, and if the kneee were straightened it would be
25 feet from head to foot. Rough as the work is, there can be no mistake about it;
and though, of course, no features are distinguishable, the attitude has a lifelike expression
to those who have seen an Aboriginal dance. Around this spot are 100 or 120 trees
marked with the tomahawk in various regular patterns, some with concentric curves,
some with simple angles. In some the marks reached as high as 15 feet from the ground,
Near the head of the human figure is & tree naturally bent, as ia not uncommon in this
country, into an almost horizontal position; and along this tree the blacks have cut
marks like the footprints of an emu.

‘While the young men are awaiting the ceremony, they are made to lie flat on the
ground just in the posture of the figure above deacribed. Then a stuffed emu is carried
along the bending tree over the footprints, as if' it were walking on them, and on coming
down to the ground walke round the scene by a path of 150 yards. The candidates are
made to pass through an ordeal of pain. But there is no knocking out of a tooth ; nor
is the revolting practice mentioned by Mr. Honery practised here. The account the
blacks give of this ordeal is that their god comes down through the trees with a great
noise, and tospes each of the candidates up in the air, to see if he is good for anything;
and if they are bad he tears them to pieces. They say this deity is very good and very
powerful. He can pull up trees by the roots and remove mountains.
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IL—MARRIAGE.

The law of eelection in marriage is sst forth in a subsequent chapter ; but here, as a
sequel to the Bora, it seems proper to mention the manner in which the privilege of
taking a wife, conferred at that ceremony, is exercised. In some parts of Queensiand an
old man takes charge of the damsels in a tree, and as the candidates for matrimony come
up he presents each of them with a bride. 'On the Hunter, when a man seeks a wife he
goes to a camp where men and women are sitting together round a fire, and throws in a
boomerang. If ome of the men throws back a boomerang at him he has to fight for the
privilege sought ; but if no one challenges him, he quietly steps in and takes one of the
young women for his wife,

In eome tribes it ia a custom, as soon as a girl is born, for her father or mother fo
betroth her to some man, Among the 'Wailwun it is common for old men to get young
girle for wives, and for old women to become the wives of young men. There is no law
restricting a man to one wife. It oftens happens that those who are strong enough to
insist on having their own way have three and sometimes four wives—some have none at
all. But in whatever manner a man becomes possessed of a wife, or whatever the
number he can secure, he must take only those who, according to the lawa of genealogy
and marriage, are eligible for him.

IIT.—SECLUSION OF WOMEN.

It might be supposed that a people who do not wear any clothes must be utterly
deveid of modesty; but in their own way, within the limits of traditional rule, the
Aborigines are very strict in the observance of the dictates of natural modesty. Their
rules as to the seclusion of women correspond remarkably with the law of Moses in
Leovitions (12th and 15th chapters) ; but the seclusion observed by the Australian women
‘is even more striet and prolonged than that which is commanded in Leviticus. On the
approach of childbirth the expectant mother is given into the charge of two elderly
women, who take her to a sheltered spot, attend to her wants, and watch over her for
many days, until she returns with her child to the camp, During the other period,
referred to in Leviticus 15th, 8 woman muat not be seen by a man—must not touch any-
thing whatever that is used by the other natives, nor even walk upon & path frequented
by them.

A more singular rule in force among ther is this—that a woman must not speak
with or look upon the husband of her dsughter. This rule is rigidly observed. If a man
meets his mother-in-law by any chance, they instantly turn round, back to back, and
remain at a distance. If one of them has a desire to communicate any message to the
other it is done through a third party. They appear to think it would be indelicate in
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the extreme for a mother-in-law and son-in-law to speak together. Ho far does this
notion prevail, that even when an infant is betrothed, by the promise of her pareuts, the
man to whom she is betrothed, from that hour, strictly avoids the wight of his future
mother-in-law.

IV.—CIRCUMCISION.

Another part of the Mosaie Law—circumcision—is observed by some of the tribes.
Dr. Leichhardt and other travellers have recorded this fact. The practice, however, is
not in vogue over the whole of Australia. It is, as far as my information goes, in some
of the northern parte only that it has been observed.

V.—MEDICINE AND S0RCERY.

* The medical properties of various herbs are known to the blacke. One common
medicine is * boiyoi” (pennyroyal), a tonic. The people are strongly endowed with the
self-restoring force, and recover from the ghastly wounds often inflicted in their fights with
wonderful rapidity. Their usual surgical treatment of a wound is to rub earth into it.

But the chief business of the medicine-man (kredgee or kiiradyi) is o disenchant .
the afllieted, All kinde of pain and disease are aacribed to the magic of enemien; and
the usual way in which that magic is supposed to be exercised is by injecting stones into
the body of the sufferer. Accordingly the kiiradyi is provided with & number of stones,
secreted in his belt ; and on visiting a patient sucks the part where the pain is felt until he
haa convinced the sufferer that the cure is in a fair way of being effected, and then
produces stones, which be declares that he has extracted from the seat of pain. The
kuradyis exercise a strong spell over the minds of their pecple, and are belisved to have
power to inflict plagues as well as to cure patients.

VL—PROPERTY.

In regard to individual property, they appear to have no other law than that ome
should use for his own sustenance and enjoyment what he bas in his own hands, Between
the members of the same camp or tribe something like communistn prevails. At all
events, presents given to one of a tribe are epeedily divided as far as possible among the
rest ; but on tribal territorial property their rules are exact. Each tribe has its “ taorai”
or district marked off with minute accuracy, by watercourses, rocks, trees, and other
natural land-marks ; and one cannot go upon the territory of another tribe without risk
of losing his life. In some cases when individual blackfellows have gone in the company
of white men into the “toarai” of another tribe, they have been waylaid and apeared for
the intrusion. . _




INSTITUTIONS AND LAWS, 169

But this jealous maintenance of tribal property has sometimes yielded to the eon-
siderations of a wider palicy. For instance, the tribe which occupies the bunys-bunya
district in Queensland have s law by which they admit other tribea to enter their territory
in peace, at the time when the fruit ripens—once in three or four years. Whether the
neighbouring tribes originally acquired this right by war, or whether it was conceded of
good will, does not appear; but certainly the law exista. When, however, the other
tribes enter the district they are not allowed to take anything but the bunya-bunya fruit.
The opossums and other common sources of food supply they must not touch. Their
visit lasts six weeks or more. And so strong is the bhold which this traditional rule has
upon their minda, that when urged by an intense craving for animal food, rather than
transgress the law by killing an opossum, they have been known (it is said) to kill one of
their own boys or girls, and devour the flesh.

VII.—LEX TALIONIS.

The Australian Aborigines carry out the principle of retaliation, not only as a
dictate of passion, but as an ancient and fixed law. The relatives of a slain man are
bound to avenge his death by killing some one of the tribe to which the slayer belongs.
In some parts of the country a belief prevaila that death, through disease, ir, in many,
if not in all cases, the resnlt of an enemy’s malice. It is a common saying, when illness
or death comee, that some one has thrown his belt (boor) at the victim. There are
varions modes of fixing upon the murderer. One is to let an inmect fly from the body
of the deceased and see towards whom it goee. The person thus singled out is doomed.

VIII—-BURIAL AND MOUNRING FOR THE DEAD.

In all parts of the country the Aborigines show a great regard for their dead. They
differ much in the mode of so doing. Some bury the dead in the earth, and raise a
circular mound over the grave. And of those who do this, some dig the grave so deep
as to place the deceased in a standing position; others place them sitting, and with the
head higher than the surface of the ground but covered with a heap. They earefully
preserve the graves, guarding them with boughs againat wild animals, There are some-
times as many as a hundred graves in one of their cemeteries ; and they present a sight
that canmnot fail to convince a stranger that the resting-places of the departed are sacred
in the eyes of their friends and descendants, Bir Thomas Mitchell has given a sketeh of
the graves of two chiefs, on the top of a hill. It scems as if they had heen buried with
a hope of resurrection, that on rising from the dead they might at once survey the terri-
tory over which they had ruled,




160 INSTITUTIONS AND LAWS.

Among the Wailwun people a chief, or person regarded with unusual respect, is
buried in & hollow itree. They first enclose the body in a wrapper, or coffin, of bark.
The size of this coffin is an indication of the honor due to the decessed. Mr. E. J.
8parke, of Ginji, eaw one chief buried in a coffin 13 feet long.

An they drop the body thue enclosed into the hollow tree, the bearers and those who
stand round them, join in & loud *whirr,” like the rushing upwards of & wind. This,
they say, represente the upward flight of the soul (** tohi") to the aky.

Iun other places they deposit the dead body on the forks of a tree, And sometimes
they light a fire under if, and sit down, so as to catch the droppings of the fat, hoping
thus to obtain the courage and strength for which the dead man was distinguished. In
some parts they eat the heart and liver of the dead for the same purpose. This is, in
their view, no dishonor to the dead. And they do not eat enemies slain in battle.
When the flesh is gone, they take down the bones from the trees and carry them about
in baskets,

Affection sometimes induces them to carry about the bones in this manner for a
long time. It is no uncommon thing for a woman to carry the body or bones of her
child for years.

‘When s death occurs they make great wailing. Al night long I have heard their
bitter lamentations. In some cases the wailing is renewed year after year; and in spite
of the cruelty of some of their practices, none who have heard their lamentationa and
ecen their tears can doubt the sincerity of their grief. The fashion of their mourning
is to plaster their heads and faces with white clay, and then te eut themselves with axes.
I have seen a party of mourning women gitting on the ground, thus plastered over; and
blood running from gashes in their heads, over the ¢lay, down to their shoulders,
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L LL Kamilaroi blacks, and many other tribes, as far at least ss Wide Bay in Queens.
land and the Maranoa, are from their birth divided into four classes, distinguished in
Kamilaroi by the following names. In eome families all the children are “ippai” and
“ippatha”; in others they are * murri” (not “murri,” the general name for Australian
Aborigines) and “matha’; in others * kubbi" and * kubbotha”; and in a fourth class of
familiea * kumbe’* and “ biitha,” The families take rank in this erder :—Murri, Kumbo,
Ippai, Kubbi. Beeides thia division into four classes, there is another division, founded
on the names of animals, as bundar (kangaroo), dinolin (emu), duli {(iguana), nurai
(black spzke), muts (opossum), murriira (padymelon), bilba (bandicoot).
In the four clzases there are on the Namoi ten divisions. They are—I (1), Murri
and Matha Duli, (2) M. and M. murriira; II (3), Xumbo and Biitha Dinoun, {4) K.
and B, Nurai; IIT (5}, Ippai and Ippatha Dinoun, (6} I. and I. Nurai, (¥) L and L.
Bilba ; IV (8) Kubbi and Kubbotha Mate, (9) K. and K. Murriira, (10) K., and K, Duli,
(In some parts there are additional subdivisions.) Ten rules of marriage are established
in relation te these divisions :—
1. Murri Duli may marry Matha Murriira, and any Butha.
IT. Murri Murriira may marry Msthe Duli, and any Butha.
II1. Kumbo Dinoun may marry Butha Nurai, and any Matha.
1V. Kumbo Nurai may marry Butha Dinoun, snd any Matha,
V. Ippai Dinoun may marry Ippaths Nurai, Kubbotha Duli, and Kubbotha
Murriira,
V1. Ippai Nursi may marry Ippatha Dinoun and Kubbotha Mute,
VII. Ippai Bilba may marry Ippatha Nurai and Kubbotha Murriira.
VIIL. Kubbi Mute may marry Kubbotha Duli and Ippatha Dinoun.
IX. Kubbi Murriira may marry Knbbotha Mute and Ippatha Nurai,
X. Kubbi Duli may marry Kubbotha Murriira and Ippatha Bilba
The rules of descent are these :—
L. The eecond name, or the totem, of the sons and daughters is always the same
a8 their mother’s.
IL The children of a Matha are Kubbi and Kubbotha,
III, The children of & Butha are Ippai and Ippatha.
IV. The children of an Ippatha are Kumbe and Butha.
V. The children of a Kubbotha are Murri and Matha
Thus the mother’s names, not the father’s, determine the names of the child in every case,
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The children in #no cuse take the firet names of their parents, yet thelrnmum
determined invariably by the names of their parents,

The eflects of these rules, in passing every family through each of the four classes
in as many generations, and in preventing the intermarriage of near relations, will appear
on inspection of this pedigree :—

1t gon.: ~ Kubbi marries Ippatha.
{their children are all)
2nd gen. : Kumbo and Butha
Kumbo marries Matha Butha ¢ married o0 Murri
(their children are) (their children sre)
e et eeeeeeeeeeeay, ’
8rd gen. : Kubbi Kubbotha Ippai Ippatha
marrics Ippatha married o Tppai marries Kubbothe marriad o Kubbi
sty ———— e | sty

4th gon.: Kumbo Butha  Murri Matha  Murri Matha  Kumbo Butha

If ippai in the third generation choss to marry ippatha, of a different totem, instead
of kubbotha, three families out of the four descended from the first kubbi in the fourth
generation would be kumbo and buta ; but if, as above, ippai marries kubboths, then the
third generation being equally divided between two classes, the children of the fourth
generation are equally divided between the other two.

The principles of equality and caste are combined in a most singular manner, With
Yegard to intermarriage, the effect of the above rules is to prevent marriage with either
a sister, a half sister, an aunt, a niece, or a first cousin related both by the fathez’s and
the mother's side.

The foregoing names, with the classification and law founded upon them, extend far
beyond the Kamilaroi tribes. In the Balonne River District there are four divisiona
of Xubbi, namely K. muriirs, K. mute, K. duli, and K. glli (bandicoot) ; the Kumbo are
K. dinoun and K. burrdwun (a kind of kangaroo) ; the Murri are M. mate and M.
maieri (padymelon) ; and the Ippai are I. bundar and I. nurai. Among the Wailwun
there are four divisions of Murri,—M. murrira, M, mute, M. guru, and M. duli ; three
of Kumbo,—K. dinolin, K. nursi, and K. bundar ; three of Ippai,—I. dinoun, L nurai,
and 1. bondar; four of Kubbi,—K. murrira, K. mute, K. guru, and K. duli. Others
among the Wailwun tribes have sixteen subdivisions, four in each class, with the totema
(the same for each of the four classes), muriiwi (kangaroo), gitri (emnu), tdhiri (brown
snake), and kuraki (opossum).
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And even where the names *ippai,” &e., are unknown, the same system prevaila.,
Orer 4 large portion of Queensland, between Moreton Bay and Wide Bay, the following
names are used for a similar purpose:—biriy and biriggun; bundir and bundirun ;
bandiir and bandiirun ; derwain and derwaiggun; the name in -gun or -un, being in each
cage the feminine of the foregoing. Many, if not all, of the Aborigines have other names
in addition to those they take by descent. Thus, on the Barwan, one “ Ippai nurai” is
called also ** Kurai brliddhin muniys " (duck’s featber). An * Ippatha dinoun" is called
“ yaddai yunden" (opossum cloak). A Wiraiarai man is surnamed “ tarratala” (speared
in the shoulder); his son is * Yippummele” (an eagle looking all round) ; another is
“ Thugerwun” (a turtle). They give names to Englishmen who become known to them.
Thus they eall one gentleman “ Dungumbir’” (the rain-maker); another * Wolumbiddi"
(large head); another “Tarunderai” (great legs and arms). Billy; Mr. Dangar's shep-
herd, is * Kumbo dinoun,” with the surname * Blinberuge,” meaning broke his leg by a
fall from his borse. Among the Wailwun tribea one Kubbi tdhuru is also called
“ KuskumbGan,” another is * Kiluman ' (bald), from the bald hill where he was born.
An Ippai tdhuru is “Dhinawurai” (crooked foot), A King, a Murri, is also called
“ Dinebukul.” A woman—Butha tdhurn—is “ Mugumilla * (blind) ; another is ealled
“ Winaliwurai " (lame) ; another is “ Wullubungubia* (grey-headed).

Among the Kagai blacks to the westward of the Balonne River, the names are—

TInstead of ippai and ippata—urgilla and urgillagun.
Instead of murri and mata—wuygo and wungdgun.
Instead of kubbi and kubbotha—ob@r and obirigun.
Tnstead of kumbo and buta—unburri and unburrignn,

There are five names in use smong the men about Wide Bay, viz., bundar, derwain,
balkoin, tandor, brdy.

At Moreton Bay, the wife (not the sister) of a “ derwain” is “derwaingun ;" the
son of & “bandur" is ** derwain ”; the son of a “baray’ alao is “ derwain.’ Sometimes
the son of a “derwain” is “bundar’” Sometimes the son of s * derwain” is called
“baray.” Brothers bear the samo name.

Awmong the Pikumbul tribe, on the Macintyre, “ Yuluma ™ (black kangarco) is a
totem. Heary Rose, for twenty-two years a faithful servant of Mr. Christian, on the
Maooki, is Tppai yuloma ; his father and mother were Murri and Kubbotha yuluma,

On the Narran the divisions are—I, (1) Murri and Maths duli, (2) M. and
M. mute, (3) M. and M. maieri; II. (4) Kumbo and Butha bundar, (5) K. and B,
nurai, {6) K. and B. kugugala (bandicoot) ; III. (7) Ippai and Ippatha bundar, (8)
I and I. purai; IV, (8) Kubbiand Kubbotha duli, (10) K. and K, maieri.
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The relative position of brothere and of sisters is marked by a singular nomenclatare.
There is no word in Kamilaroi meaning simply “ brother,” but one for ** elder brother,”
ancther for “ younger brother.” Daiadi is elder brother ; gullamiis younger brother. Of
six brothers the eldest has five gullami and no daiadi; the youngeat has five daiadi and
no gullami; the fourth has three daindi and two gullami. Of eight sistem the eldest
{who is bo@di to all the rest) has seven biiri and no bo#di ; the youngest has seven boadi
and no biiri; the third has two boadi and five buri.

The Rev. Lorimer Fison, Missionary of the Wesleyan Church in Fiji, on sesing
these rules of marriage, deacent, and relationship, said they contained the principles of
the “Tamil,” a system which prevails among the Tamil tribes of Indis, among the
Fijians, and among the North American Indiana,

Bubjoined are the eight characteristics of * Tamil,” eompared severally with illustra-
tions of the Australian aystem.

I, In Tamil, A being s male, his brother’s children are considered as his own children,
his sister's children are his nephews and nieces ; his sister’s grandchildren, aa well
s his brothers, are considered as his grandchildren. 8o in the above system, Kumbo
Nursi's brother ie aleo Kumbo nurai. They marry women of the same name. Each
marries & Matha ; each Matha’s children are Knbbi and Kubbotha: so that each man's
brotber's sona and danghters have the same names as bis own sons and danghtera. But
Kumbo's sisters are Buths, and their children are Ippai and Ippaths. And, ss seen in
the genealogy, the grandchildren of Kumbo and Butha, brothers and sisters, have the
SAINO DAMEE,

II. In Tamil, A being a female, her sivter’s children are her sons and daughters.
Her brother's children are her nephews and nieces, Her brother’s grandchildren, aa
woll as her sister's grandchildren, are her grandchildren. Taking Butha nurai, instead
of Kumbo nurai, in the above rule I, it will be seen that her sister's children have the
same names a8 her own, while her brother's children have different names, and the same
namea return in the grandchildren,

III. All A's father’s brothers are A's fathers. All A’'s mother’s sisters are A's
mothers. So Kumbo's father’s brothers are, like his father, Xubbi; and Kumbo's
mother's siaters, like his mother herself, are all Ippatha.

IV. All A’s father's sisters are A's aunts, and A’s mother's brothers are his uncles.
8o Kumbo's father's sisters are Kubbotha, while his mother is Ippatha. His mother's
brothers are Ippai, his father is Kubbi.
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V. The children of A's father's brothers, snd of his mother's sisters, are A's
brothers and sisters. The children of A’s father's sisters, and of his mother's brothers,
are his cousine. Bo in the Australian system, the children of two or more brothers have
the same namens ; and the children of two or more sisters have the same namea; but the
children of a brother and a sister must have different names. Thus the children of
several Ippais are all Murri and Matha; the children of several Ippathas are all Eumbo
and Butha. But the children of an Ippai-have not the same names a8 the children of
his sister Ippatha. '

VL. A being a male, the children of his male cousine are his nephews and nieces,
the children of his female cousine are his sons and danghters. This rule and the Aus-
tralian rnle coincide ut some points. Thus, in the pedigree given above, Ippai and
.Ippatha are the cousine of Kubbi, Ippai's children have different names to those of
Kubbi; and Tppatha’s children, like her cousiu Kubbi's, are all Kumbo and Butha.

VII. All brothers of A’s grandfathers and grandmothers, are his grandmothers. All
wisters of his grandfather and grandmothers are his grandmothers. So Kumbo's grand-
father by the father's side ie Kumbo, and all brothers of that grandfather are Kumbe,
Kumbo's maternal grandfather is Murri, s0 are that grandfather’s brothers. Kumbo™s
paternal grandmother and her sisters are all Matha; his maternal grandmother and her
sisters are all Butha.

VI In Tamil the elder brother is distingnished from all the rest by the title
“brother.” The Australian rule as to the use of the terms “daiadi” and * gullami ™
for brothers, and of “boadi ¥ and “ buri ” for sisters, is more complex, but indicates some
similarity of thought as to the distinction.

In reference to the above remarkable system of classification, marriage, descent, and
relationship, I have been careful to test the accuracy of the rules, by obtaining inde-
pendent statements from many Aborigines and half-castes, and eomparing them together,
Thus I am now able, with unhesitating certainty, to state that the system is as above
deacribed ; and, while there are local variations in names and divisions, the rules are sub-
stantially the same all over the north-western parts of this Colony, and in a large por-
tion of Queensland. And in the abaence of any architectural monuments of antiquity
among the Australian race, thia all-comprehensive social classification and conservative
‘marriage law may be regarded as constituting s memorial of the most significant
character,
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JHOR the most part, the blackfellows who have not come under the pernicious influence
of the lazy and drunken habits which generslly prevail over those that live near the
towns are well formed and agile. On the Barwan I have seen some of the race of Murri
over 8 feet high. As a rule, the smallness of the calf of the leg, especially when con-
trasted with a fine muscular development about the shoulders, detracts from their
sppearance; but some are really splendid models of symmetry and strength. The aspect
of a troop of them on the march, armed, and coloured with red and yollow ochre, recalls
the designation of the “noble savage.” The portrait which forma the frontispisce to this
work in a true picture of the aboriginal man of Australia. Some more intellectual and
prepossessing countenances are to be found among them. But this man iz an average
specimen of thousands, withost a touch of Buropean culture or a scrap of adornment ;
but with muscular frames, and faces expressive both of energy and of some measure of
thought, :

There is & great variety in their countenances; some remind one of the Hindoo
physiognomy ; some are like the African negro ; and it is no uncommon thing to find
among the blackfellows at a station some bearing the names “ Paddy"” and “ Sandy,”
given them in consequence of the characteristics of Irishmen and Scotchmen having been
traced or fancied in their countenances. At Durundiirun, near the Glass-house
Mountains, Morston Bay, I found a family with decidedly Hebrew physiognomy. It is
a curious coincideuce that these men call their race by the name *“ Dan.” At the Bora
Station, belonging to Mr. Orr, between the Namoi and the Castlereagh, a blackfellow
came up, among others, whom I at once declared to be a good representative of the Jack
Tars of Old England. There was certainly aa much of the thorough English expression
in his frank and daring countenance as of the Irish and Scotch expression in others.
And Mr. Orr told me of & feat done by thie blackfellow worthy of a British seaman. He
was in the service of two white men at a solitary hut, when a band of hostile natives
came up to kill them. This brave fellow stood in the doorway, and declared that they
should never kill the white men till they had first killed him ; and his firmness defeated
their attempt.
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There ia & blackfellow on the Narran called among the whitea “ Peter,” of whose
power over his tribe the following example was told me, in 1871, by a squatter on
the Barwan. A few weeks before my visit to Bundarbarina, two young men of the
Narran River were condemned to death by the tribe for a violation of the marriage
law, in taking women whoss namee marked them as not open te the choice of these
men. The women who shared their crime were condemned to die also. But the two
young men were in the service of squatters; and, aa Peter wished to commend
himself to the confidence and patronage of the white people, he resolved to save them.
He therefore stood forward with his shield to meet the spears thrown at them by a
number of the men of the tribe. The two women aided him in his defence; but the
young men left him in the midat of the danger. Buch were the skill and prowess of
Peter that he came out unscathed. He warned the two cowards that if ever they
offended again he would leave them to their fate.

Some time ago a blackfellow died on the Barwan, below Bourke ; he was buried for
two days. Then Tommy-Tommy and other blacks dug up the body, and ekinued it.
King Rory, who told me about it, though an old man, declared that he never heard of
any other man being thus treated ; he thought it was infamoues, The wicked Tommy-
Tommy keeps a bone of the dead man, and believes that he can kill any one by throwing
this bone towards him,

A few years ago Bory being deeirous to go with Mr. Sparke to the Races, was told
that they could not go if it continued to rain; it was then raining heavily, with ne
proepect of fine weather. Rory cut bark here and there, and threw it on the ground,
calling “pi-a! ph-a!” according to a custom he bad learnt of his father. The rain
ceased in time for him to go to the Races; and he told me that the blackfellows up in the
Worrumbil (Milky Way) bed stopped the rain for him,

Rory was a young man, living on s plain 50 miles from the Barwan, when he first
saw white men ; he thought they were wunda (ghosts) ; he ran away when he first saw
a horse. After that a white man came and lived a long time among the blackns; Rory
made fishing-nets for him. This white man bad very long hair and beard ; he returned
up the Namoi for SBydney.

Henry Rose, by birth Ippai Yuluma, the son of Murrl and Kubbotha Yulums, of
the Pikumbul tribe, on the Macintyre River (in Queensland, near the border of this
Colony), has been twenty-five years in the service of Mr. Christian, on Liverpool Plains,
and a good trustworthy servant he has proved himself. This man told me that, when he
was & very little boy, some of his tribe having committed robhery, the black police were
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sent to “ disperse” them. Poor little Ippai bid himeelf in the prickly serub; and from
his hiding-place saw the black police cut off with their swords the heads of men and
women ; he did not then know what the swords were, having never seen anytbing like
them ; he alao saw these policemen take up little children by their feet and dash their
brains cut against the trees. That is the way British authority has been enforced in
many cases by the black police—a force armed for the maintenance of the peace.

As an instance of the way in which power is sometimes transferred among the tribes,
Mr. Honery related the following incident :—A king or chief on the Barwan having sent
his wife away for a time, when she came back with a baby he said it was not his, and
beat her; lic then killod the baby by driving a tomahawk into its head. The woman’s
brother coming up, and seeing what was done, speared the chief and killed him. Then
the tribe, finding their chief killed, attacked the slayer; but on his telling what had
taken place, some took part with him. Io a fight, he and his partieans overpowered the
avengers of the late chief; and having thus shown his superior prowess, he was recog-
nised by the tribe as their king, He was well known to the colonists as “ Wyaburra
Jackey.”

The people about the junction of the Hunter and the Iris give this account of the
origin of Rivers:—Some blackfellows were travelling in search of water, and were very
thirsty. Ome of them, with a tomahawk, cut a tree, in which there was a gulagir
{cpossum's hole), and a etream flowed cut which became a river.

The same people tell of a chief who sent some of his men to etrip bark. They came
back and told him they could not get any. Theee men had broken the laws, and for their
sin 8 terrible storm came down upon them. The chief then took a tomahawk and stripped
off a sheet of bark ; he told his men to get under it. They aaid it was not large enough.
Then he stretched it, and made it longer and broader. At last they all consented to go
under it ; he threw it down and killed them all,

The following vision of an sboriginal woman of the Wodi-wodi tribe was related to
me by her niece, Mra, Malone (half-caste) :—Mary Ann (by that name the aboriginal
woman was known to the colonists) fell into a trance and remained for three daya
motionless. At the end of that time Mre. Malone's uncle let off a gun which awoke her
out of the trance. She then told her friends that she had seen & long path, with fire on
both sides of it. At the end of this path stood her father and mother, waiting for her,
As she went on they said to her ©“ Mary Ann, what brought yon here ?" 8he said “ I
. don't know; I was dead.” Her mother, whom she saw quite plain, said “You go back.”
And she woke.
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‘When I first went down the Namoi, in 1853, I saw there an old blackfellow named
Charley, of whom the early settlers told this narrative :—On the first occupation of that
part of the country by squatters, Charley was the leader of & set of blackfellows who
greatly annoyed them by spearing cattle. Many attempts were made to cut shart
Charley’s career with a bullet ; but be was too active to be overtaken, and too nimble to
be made a target of One day a stockman pursued him a long way with a pistol, but
could not get a successful shot st him. Shortly afterwards the same stockman was
travelling unarmed through the bush when his horse was knocked up, and he had to
dismount and try to drag the weary brute after him. While he was in this plight a
number of blackfellows suddenly sprang out of the bushes and surrounded him. At their
head was Charley. The stockman thought he was now to die; but instead of spearing
him, Charley addressed him in this maoner : “You 'member blackfellow, you chase'm with
pistol, you try shoot him. I that blackfellow, Charley! Now me say I kill you; then
me eay bel (not) I kill you; be! blackfellow any moare cools (anger) 'gainst whitefellow ;
bel whitefellow any more coola *gainst blackfellow ! You give me *bacca.” So he made
friends with the white men; and from that time was a useful neighbour and often servant
to them—protecting their cattle and minding their sheep. Like many a blackfellow who
was at first an enemy and afterwards a steady friend, Charloy made the settlers know
that his word eould be relied on.

One common characteristic of the Aborigines of Aunstralia, which ought not to be
unnoticed, is their tender care for the blind, and especially for the aged blind. Dr.
Creed (now of Scone) and other travellers on the northern coast of Anstralis have
related instances of the care taken of the blind. - They say that these afflicted people
were the fattest of the company, being supplied with the best of everything. 1 also saw
an old blind Murri, on the Balonne, who was treated with great attention by his tribe.
He held a spear in hie hand, and when he wanted guidance stretched it out for some one
to take. Seeing him signalling for a gnide I tock the end of the spear for him; and all
hie frienda joined in an approving langh as the old man said to me *“murruba inda"
(good are yon).

Many reminiscences of a higher kind might be produced from the meveral Mimsion
Stations. 'When the present Bishop of Brisbane, Dr. Hale, then Bishop of Perth, in
Weatern Australia, was coming to attend the General Conference, and to assist in
forming the General Synod for the Church of England in Australia and Tasmania, ke
visited the Mission which he bad established more than twenty yeara ago at Poonindie,
Port Lincoln, and gave public and eclemn expression to his confidence in the christian
character of twenty-nine Aborigines there by administering to them the Communion of
the Lord’s Supper. The aboriginal congregation teatified their gratitude to the Bishop,

as the Founder of the Mission, by presenting to him a service of plate, which bad cost
them over £13.
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One of the first-fruite of that mission was Daniel Tudhku, a native of the Murray
River, who was for years o diligent workmen, a devout worshipper, and & zealous pro-
moter of the Gospel. The last character he fulfilled .by visiting his countrymen, and
bringing in all whom he could persuade to come and receive instruction at the station.
‘When that man was on his death-bed, the ruling passion of his life was strongly ex-
pressed in his prayer that a mission might be established on the Murray, for the benefit of
his tribe. At the last he gave a remarkable proof of his faith and patience :—As he was
evidently in great pain, those who stood by expressed their concern for him, on whick he
said—" Oh! there's no cause for impatience ; this is the Lord’s doing ; let him do what
ecemeth him good.”

Poor Harry! I must notend this chapter without a word or two about him, When
1 was preaching on the Upper Paterson, in 1851, he waa working as s boy for Mr.
Alexander Cameron, a highland farmer, then tenant of Guygallon, now cultivating his
own property on the Dingo Creek, Manning River. Harry had been brought down from
the Namoi to Maitland, about 400 miles, by some carriers ; and found his way from
Maitland up the Paterson. Cameron and his wife treated him very kindly, and he was
content to stay with them and make himaelf useful. He used to come in with the small
congregation that gathered in their houee, to the evening service, once a fortnight. He
was pleased at being recognised as one for whom the minister cared: and I found that
by merely acting on the rule—*" honour all men”—treating him as a fellow-creature, I
had won his friendship. About four years afterwards I met him in the district of his
tribe, at Bungulgully, near the Namoi. He had heard of my coming and went out on the
track to meet me. His countenance expressed his joy. He gave me help in learning
Kamilaroi, and listened with earnest attention to my endeavours to express, in his native
tongue, the thonght, “ murrube Immanuel ; kamil garagedul murruba yealokwai germa
(good is Immanyel ; thers in not another good like him), and the facts that prove the
truth of that assertion to a simple mind,

When I went down the Namoi in 1871, there was no one else of whom I thought
so much as Harry of Bungulgully, my firat and moat hopeful friend among the Australian
Aborigines. When I came to the place, I found that he had been accidentally killed.
The curee of Aborigines, and settlers too, in many instances—rum-—was the occasion of
the accident. After drinking at a public-house till his brain was confused, he leapt on
his horse and rode full gallop under a tree, with the arm of whiebh his head came in con-
tact. Poor Harry! it shall be more tolerable for thee in the day of judgment than for
many who have abused greater advantages.




A PARTING WORD FOR THE RACE OF MURRI,
O R

'

FIFHE recent history of the race into whose life and thoughts some glimpses are
offered in the preceding pages iz so entwined with that of the progress of the British
people in Australia that it should not be difficult to awaken an interest in their behalf.

It has been the misfortune of the Murri and kindred tribes, as it was of the
Carribee, the Delaware, and the. Hottentot, to be found in the way of European
colonization ; and the Murri have not seen the white man take poaseesion of their territory
without many an sttempt (by deeds of cunning and of blood) to stop the invagion ‘and
to avenge the injury, It would be eaay to gather from the records of British colonization
in Australia many instances of horrid crimes committed by the Aborigines. They are, in
fact, partakers of the worst passions of human nature. But it must not be forgotten
that among the people of British origin who have come to settle upon the land formerly
oceupied by Murri alone, have been some whose crimes against the Aboriginee were at
least equal in atrocity to theire. In short, there has been war, and along certain lines of
Australian territory there is still war, betweon the Colonists and the Aborigines. In this
. warfare cunniog and ferocity have been developed ; and the remembrance of what cunning
and ferocity bave done tends to make the Colonists slow to recognize any characteristics
of an opposite kind in the blacks. There has been a tendency to seek ressons for
believing that these people are not of the same species as curselves. And evenina
volume of Gospel Sermons the assertion has been, somewhat oracularly, published to the
world, that for the Aborigines there is mo immortality, that they have no idea of God,
no devout feeling, nor any capacity for euch thoughts and feelings.

. Tt has, however been shown, in this book, out of their own mouths, from their eongs
and their cherished traditions, that they are by no means destitute of some qualities in which
civilized men glory—such aa the power of inventing tragic and sarcastic fiction, the thirst
for religious mystery, stoical contempt of pain, and reverence for departed friends and
ancestors. It may even be affirmed, with some reason, that they have handed down with
reverential care, through many generations, e fragment of primeval revelation. The
manner in which they have displiyed these characteristica presents to us such a strange
mixture of wisdom and folly, of elevating and degrading thoughts, of interesting and of
repulsive traditions, of pathetic and grotesque observances,—that, in order to account for
the apparent contradictions, we must have recourse to the supposition of an ancient
civilization from which this race has fallen, but of which they have retained some
memoriale.




